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The Church Grows 

An Introduction 

Life for The Presbyterian Church in Canada in the twentieth century 
has never been dull, despite rumours to the contrary . We have moved 
from crisis to crisis, both in the Church and within our global 
village. The psychic shock of World War I, the painful separation 
involved in the Church Union movement among Presbyterians, the 
suffering brought on by the Depression, and the depths of inhumanity 
witnessed in World War II all led Christians around the world to 
return to the roots of their faith and receive the nourishment of 
God's grace that led to growth in faith, understanding and service. 
This section of Heritage Resources examines the growth Presbyterians 
in Canada experienced as they faced the crises of the twentieth 
century in two areas of the Church's life--theology and missions . 

Common themes emerged as we traced the history of our Church's 
growth since 1925. Smooth sailing is not one of them. The continuing 
Presbyterian Church in Canada after 1925 was based on a common 
loyalty to Presbyterianism and a common opposition to organic union 
as proposed by the supporters of the United Church of Canada. But 
there was great diversity within the Church as to the nature of the 
Presbyterian heritage and the proper means of expressing the 
acknowledged unity of the Church of Christ. Each crisis brought 
these differences to the fore and forced the Presbyterian Church in 
Canada to struggle openly and honestly with its understanding of the 
word of God for this time and this place. As we confronted the 
growing crisis in Western civilization, one question surfaced again 
and again--"What is the Church of Christ?" The conversations with 
our past that comprise this unit reflect our efforts to answer this 
question in theory and in practice. 

Three themes are worth noting in this introduction. First , we have 
consistently affirmed that Presbyterianism is a catholic, not a 
sectarian, tradition. We see ourselves as a branch of the Church 
catholic. Those who join a Presbyterian congregation are admitted to 
membership in the church of Christ, a fellowship that extends around 
the world and through the ages. 
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In the second place, Presbyterianism in Canada has found its focus 

in the life of the local congregation. It is the community within 

which the Word is preached, the Sacraments administered and the love 

of God in Jesus Christ shared. This emphasis should not blind us to 

the connectional nature of Presbyterianism, by which we are part of 

the larger church of Christ through Presbytery, Synod, General 
Assembly and ecumenical councils. But it does affirm that the 

foundations of our life in Christ are laid in the love we have for 

one another at the local level. 

Finally, we have taken theology--the attempt to articulate some 
account of the hope that is within us--seriously enough to argue 
about it. The Holy Spirit has sown among us varied understandin gs of 

what it means to be evangelical, Biblical and confessional, but we 

have also been graced with ecclesiastical structures that allow us 

to debate these issues with integrity and candor. 

There is little indication that the rest of the twentieth century 

will be any less hectic, confusing and challenging than the past 

eighty years. Presbyterians in Canada face their global future with 
a rich and vital heritage, but it is up to us, individually and as a 

communion of saints, to appropriate these resources and walk humbly 

with our God in the paths of wisdom, justice and peace. 

Suggestions for Study 

Suggestions for individuals, adult groups or church planning 

committees are provided in Chapter Seven, pages 73 to 82. 

As first steps in planning for group study, order a study for each 

participant and arrange for a period of six to eight weeks to 
complete the study. 

In addition to this book, adults may make use of the sound-filmstrip 

"Frontiers " contained in the kit of Heritage Resources, Unit IV: 

"The Church Grows." It provides a brief survey of the story of The 

Presbyterian Church in Canada. Plan to preview it and have the 
equiµnent available when needed. 
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Ephriam Scott was born in Nova Scotia 

in 18115 . lie attended Dalhousie 

University, Presbyterian Col l ege , 

Halifax, United Presbyterian College 

and Free Church College in Edinburgh. 

fie served pastorates in Milford and New 

Glasgow , N.S ., before coming to 

Mo ntreal to edit the Presbyterian 

Record in 189 1. lie maJ.ntalned a 

lifelong passion for the mission work 

of The Presbyterian Church j n Ca nada , 

serving frequentl y on the llo me Mission 

and Foreign Mission Committees . lie died 

in 193 1. 

Ro bert w. Dickie wa s born Jn Hyde Park, 

Ontario in 1873. Educated at the 

University o f Toronto , Edinburgh 

University, and Knox Co llege , he was 

ordained in 1898 and served pastorates 

in Orangeville , Brandon and Montreal. 

In 1912 he received a D.D. from 

Presbyterian College , Montreal and 

chaired the Mo ntrea l Board of 

Protestant Schoo l s from 1917 until 

1927. lie was active in the opposition 

to Church Unio n and wrote a defence of 

the continu ing min ority after 1925 

entitled , Presbyte rianism: Its Origin 

and Pri n c iples . He died in 1927. 



Chapter One 

Survival 1925: 

Diversity of Attitudes 

Purpose : To explore two perspectives on the unique 
heritage of Presbyterianism t h at motivated many leaders 
and people of The Presbyterian Church in Canada who 
opposed Church Union and chose to remain Presbyterian . 

The setting is a radio studio . Burgess Barnet , host of 
"Conversations with our Past ," welcomes two guests , 
Robert w. Dickie , min i ster of Knox-Crescent 
Presbyterian Church in Montreal , and Ephraim Scott, 
also of Montreal, who edited the Presbyteri an Record . 
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s BARNET Dr, Scott, your e lection as Mo de r a t o r of the 
continuing Pre sbyte rian Church in Canada in 1925 
signified the respect and gratitude he l d for you by 
those Presbyterians who remaine d out o f the Un i ted 
Church of Canada. What was it that l ed you t o r esis t 
the Church Union movement with suc h ve he me n ce ? 

SCOTT Interestingly enough, many o f u s b egan wi th a 
conside rable degree of sympathy f o r the i dea of a 
greater expression of unity among Can a da's churches. 
Th e idea had been widely di s cussed in the late 
nineteenth century and gaine d the e ndo r s ation of 
prominent Presbyterians such as Principal William 
Caven of Knox College and Prin c ipal George Munro 
Grant of Queen's University. But it became 
increasingly clear, as the plan f o r or gani c union 
took shape between 1904 and 1910, that too muc h 
Presbyterianism would be sac rificed in the p r op osed 
United Church. The principles upon which we took our 
stand were Truth and Freedom. Th e forme r wa s e mbo di e d 
in our system of doctrine, set forth in the 
Westminster Standards to which our office b e are r s 
were bound in their vows of ordination, Th e 
Westminster Confession of Faith, t o ge ther with the 
Larger and Shorter catechisms, e xpounded the s y s t e m 
of Divine Truth revealed in the Word of God in the 
Scriptures, 

The principle of freedom found expre s sion in the 
polity of Presbyterianism, We have a sy s t e m of c hurc h 
government that allows for the greate st possible 
freedom within the fellowship of the church and that 
insists on the independence of the church from any 
interference from the civil authorities. In the 
interests of Truth and Freedom, then, we had to 
resist the Union movement. 

BARNET How did the United Church of Canada deny these 
principles, in your view? 

SCOTT The Basis of Union adopted by the uniting 
denominations--Presbyterian, Methodist and 
Congregational--contained a brief summary of the 
essentials of the Christian faith that lacked clarity 
and comprehensiveness. It was totally inadequate as a 



systematic statement of Divine Revelation. Further , 
no formal pledge of allegience to the standards of 
the church was required of office bearers. As to 
polity, the United Church of Canada gave up any claim 
to independence from the civil authorities by making 
its creation dependent on charters from the Provincial 
gove rnments and an Act of the Federal Parliament. It 
was a c orporation created by the government. 

BARNET Let me pursue what you felt you were defending 
by maintaining a Presbyterian Church in Canada. What, 
in your view, is the gospel? 

SCOTT The gospel is the system of religious truth set 
forth in the Word of God. It is the power of God to 
save a fallen humanity . The Word of God is the only 
rule of faith and life, and all that claims to be 
moral and spiritual truth must be tested by the Word . 
This divine revelation contained in the Word of God 
is set forth in systematic form in the Westminster 
Confession of Faith and summarized for teaching 
purposes in the Larger and Shorter catechisms. There , 
in a manner compelling to h uman reason , the heights 
and depths of the infinite Truth are displayed. It 
was becau se of our conviction that the standards of 
Presbyterianism portray the gospel wi th such fu l lness 
and in accordance with the Word of God that we 
insisted that our office bearers pledge their 
allegience to the Westminster Standards . 

BARNET The Westminster Standards include the Form of 
Church Government. Could you elaborate on the nature 
of the Presbyterian Church revealed in those documents? 

SCOTT The Presbyterian Church, in whatever locale it 
may exist , is a voluntary association of men and 
women who accept and profess the great Scriptural 
truths and principles , the system of doctrine or 
religious belief and of polity or church government, 
which Presbyterians believe to be founded upon and 
agreeable to the Word of God . Those who approved of 
these Scriptural truths were welcome to join the 
Presbyterian Church . The great Scriptural ideal upon 
which our polity is based is individual 
responsibility to God. No human being or group of 
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1 0 people could coerce us into doing what we believed 
God would not have us do . God alone is Lord of the 
conscience, and matters of conscience must be decided 
by the individual involved, 

BARNET What is the mission of this voluntary 
association of men and women gathered around 
Presbyterian standards? 

SCOTT The mi ssion of the Church is to take the gospel 
to the heathen--in foreign lands and in our own 
country. The church is a missionary organization and 
the whole world is its parish. 

The Christian gospel is the motive power behind all 
true social progress, It is the force that elevates 
human beings in the social, civil and moral scale. 

BARNET Does that imply that the church should become 
involved in political issues in the exercise of its 
social responsibility? 

SCOTT Not at all, The church i s a purely spiritual 
organization, with spiritual powers and functions 
only. It should seek to influence men and women by 
spiritual means alone, by the appeal of the truth it 
teaches and the life it lives. The state alone is 
empowered to exercise civil authority. The work and 
warfare of the church is in the spiritual realm, not 
in the socio-political sphere. Its task is to preach 
and preserve the gospel delivered in the Scriptures. 
Application of these truths and moral principles to 
life are the sole responsibility of the individuals 
who sit in the pews. The church as such must remain 
independent and separate from any political 
involvement. 

BARNET Mr, Dickie, your little book, Presbyterianism: 
Its Origins and Principles was published by the 
Presbyterian Association in Montreal and enjoyed a 
wide circulation among continuing Presbyterians. I 
gather it represents a slightly different point of 
view than that of your colleague and friend, Ephriam 
Scott. What l ed you to write that book? 



DICKIE My primary concern was that those of us who 11 
remained out of Union s hould not be thought of as 
sectarian or schismatic. Just because we resisted a 
particular model or plan of Christian unity did not 
imply that we were narrow or closed to co-operative 
efforts in the spread of Christianity. Our task after 
1925 was to be true to the genius of Presbyterianism, 
and the first element in that genius was the 
maintenance of a catholic or universal view of the 
Church . Our task was to propagate Christianity, not 
Presbyterianism. 

BARNET I gather this was a frequent charge against 
the continuing Presbyterians--sectarianism. 

DICKIE That's right. There was some cause for such a 
charge. A vocal minority within the resistance based 
opposition to the United Church on an exclusive and 
dogmatic brand of Presbyterianism. Dr. Scott was a 
leading spokesman for this wing of the continuing 
Presbyterians. But many of us, including some of the 
leading lay leaders, felt that such dogmatism harmed 
the cause of the continuing Presbyterian Church in 
Canada. While we were unwilling to give up the goodly 
heritage of Presbyterianism, we did not see that 
heritage in the narrow and defens ive terms expressed 
by Dr. Scott. 

BARNET You spoke of the genius of Presbyterianism. 
What were the elements of that genius? 

DICKIE As I mentioned a moment ago, the first element 
was the catholicity or universality of the church. 
Presbyterians have never considered themselves to be 
the church. We have always regarded ourselves as but 
a branch of the church of Christ and have recognized 
others also to be s uch where the Word of God is 
faithfully preached and the sacraments duly 
administered. While we were opposed to organic union, 
we are duty bound to maintain an open attitude to 
co-operative efforts with other Christian bodies, 
including the United Church of Canada. 

The second element is our resistance to 
ecclesiasticism , either in the form of an autocratic 



1 2 hierarchy as seen in the Roman Catholic Churc h or in 
the form of the bureaucratic ma chinery we saw 
dominating the n ew United Church. It wa s the 
democratic genius of our churc h that in sisted on t h e 
priesthood of all believers . The church is a 
democrati c fraternity of b e lievers and they should 
all have an interest and voice in the policy of the 
church. The courts--presbytery, synod and General 
Assembly--should serve the fellowship of believers, 
not lord it over them. 

The third element concerned the Presbyterian foc u s on 
the essentials of Christianity. Th e welfare of the 
church was not promoted by publi c ity campaigns , 
whirlwind drives , n e wspaper propaganda , sensationa l 
services or political influence . Th e one hope for o ur 
church is that we may be able , with God's blessing, 
to develop and maintain in our congregations--and the 
church is nothing apart from its congregations--a 
life that is Christian in devo tion, faith and 
charity. This task will be achieved by sober and 
reverent worship , regular church attendan ce , s trong 
religious instruction and the faithful exercise of 
good works. 

BARNET What, then, do you see as the essential nature 
of the church? 

DICKIE The Presbyterian doctrine of the c hurch is 
drawn neither from the thinking of the c hurch itself, 
nor from any individual b e liever ' s concept i on of it. 
The sanctity of the church i s derived solely from the 
gifts that God has entrusted to it--the Word , the 
Sacraments and the Holy Spirit. Guiding our 
stewardship of these mysteri es i s the only Head of 
the ch urch , Jesus Christ . Instead of being a centre 
of furious work for the improve mnt of the world in 
general , th e church should be first of all a pl a ce of 
prayer wh e re the soul finds a spiritual presence 
among the two or three gathered in hi s name . Th e 
Christian church exists to nouri sh and express the 
Christian religion and our branch of the church of 
Christ will be tested by the kind of religion that 
dwells a mong our people. 



BARNET You seem skeptical about the Church becoming 
involved in politics? 

DICKIE I am. In the economy of God, the state has 
been established to deal with civil and political 
matters, while the church has been charged with the 
care of souls. They are separate spheres, under the 
care of separate institutions, both under God ' s rule. 
It is the business of all good citizens, Christian 
and others , to work in the state to overthrow evil 
and to establish righteousness in its place. The 
church, on the other hand, is a place where men and 
women come to hear God's Word, realize his presence 
and experience the power of his Spirit. It is a place 
of rest to souls, weary of the burden and mystery of 
life, seeking that peace which the world cannot give , 
a place of refreshing because the living bread and 
the living water are dispensed there and a place of 
hope where, despite their frailty and unworthiness, 
people learn to lift up their heads and trust in the 
God of their salvation revealed in Jesus who came to 
save his people from their sins. 

BARNET Gentlemen , thank you very much. Now let us see 
how our listening audience responds to the reasons 
you have given for remaining Presbyterian. 

(See Reflection Sca l e 1, page 77.) 
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Alexander S. Grant was born in 

Huntingdon County, Quebec in 1859 , He 

graduated in Arts and Medicine from 

McGill lkliversity and did post graduate 

studies in theology in Edinburgh. /\fter 

an ini ial pastorate in Almonte , 

<x,tario , he was appointed to the Yukon 

in 1897 during the gold rush and built a 

c hurch and a hospital in Dawson. While 

in the north , he used his skills in 

medicine as well as his theological 

traJning. lleturning to Toronto he was 

appointed General Supe rintendent of Home 

Mi ss i ons in 19 11 . He initiated the first 

pre-Assembly Congress, 19 13 . In 1925 he 

was appointed Secretary o f the Ge n eral 

Board of Missions where he served until 

his death in 1935, 

He l e n Mackenzi e Th ompson Strach an was 

the daughter o f a Presbyterian minister, 

the granddaugh te r o f Al exander Ma cke nzi e , 

Prime Mini s ter o f Ca nada from 1874-1878. 

S h e marri ed Rev . DanJel St r ach an and 

served with him in Belleville and 

Toronto . Mr s . Strachan held many 

offices , both before and after t h e 

amal gamatio n that f orme d the Wo mr n' s 

Miss ionary Society (w.o.) in 19 11\. Sh e 

was o ne of the group of women who 

reorqanize d the Women's Ml ssioni'lry 

Society afte r 19 25 a nd was Pres ident 

from 1928-1 932 . She wa s a me mber of a 

fa c t finding tei'lm whi c h vi s ited ove r seas 

fields after 1925 to assess the work 

whi c h the Canadian Presbyter ian Churc h 

should do. Sh e h ad a flair for finan ce 

and was Treasurer of the w.M.S, (W,D.) 

for thirteen y ea r s . She di ed in 195 1. 



Chapter Two 

Survival 1925-1940: 

Vitality Regained 

Purpose : To identify some of the ways in which the 
people of a small and largely disorganized church 
found vitality and purpose in the years after 1925. 

The setting is a radio studio . Burgess Barnet , host of 
"Conversations with o u r Past" will talk to five people 
who represent those involved in mission work of The 
Presbyterian Church in Canada . Helen Strachan , Laura K. 
Pelton , Andrews. Grant , John Brent and Louise Reith . 
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16 BARNET Several questions arise concerning The 
Presbyterian Church in Canada's role in mission in 
the years after Church Union , before World War II. 

After Church Union , The Presbyterian Church was about 
one third of its former size and had lost many of its 
leaders, professors , and church buildings. How did it 

survive? 

In addition , the world entered a period of severe 
economic depression , the prairies suffered ten years 
of drought and crop failure, followed by World War II 
How did the Presbyterian Church face these events? 

Mrs. Strachan , as a lay woman giving much leadership 
in the Presbyteri an Church , can you tell us of those 
times after Church Union in 1925? 

STRACHAN Many of our thoughts and feelings about that 
time can never be described . Only God knows what went 
on in our minds . I made my choice to remain in the 
Presbyterian Church out of conviction . I am a 
practical person. I had held offices in the 
Missionary Societies. I had to be in a position to 
help keep mission work going where we could. 

I shall never forget those meetings in 1924-25 when 
we were attempting to see the way ahead . We had 
celebrated the Diamond Jubilee of the Women ' s 
Missionary Society (w. o. ) in the spring of ' 24; the 
Union bill was passed in the summer of that year. 
Five of us met in September ' 24 . We felt the work 
initiated by the Presbyterian Society must continue. 
We spent most of that meeting in prayer and as Mrs. 
Wardlaw Taylor has reported : ' from our knees we rose 
to work .' There was no t u rning back despite the 
heartache of separation from women with whom we had 
worked for years and despite the misunderstanding of 
our motives . Soon we had a group of eighteen women 
who formed a national executive . Following the 
Pre - Assembly Congress in June 1925 , Knox Church , 
Toronto was filled with women from across Canada , 
ready to give themselves and their money to 
re - organize the Society and the church . 



Then we had an offer from a young woman, Laura 
Pelton, and her father. Laura volunteered to help 
reorganize the Women's Missionary Society (W.o.) and 
her father offered to support her. She went across 
the country encouraging groups and individuals to 
carry on their support of the Presbyterian Church and 
its mission. Everything happened in an orderly 
fashion. There was no doubt in our minds that we were 
being obedient to God in o ur attempt to continue to 
proclaim his Son's message as Presbyterians. 

BARNET Miss Pelton, tell us about those first years of 
reorganization as you travelled across Canada. 

PELTON They were brave and exciting times. The people, 
having made up their minds about their church, set 
out to rebuild. Many were without church buildings; 
many did not have an ordained minister. Already there 
were signs of drought in western Canada. A double 
demand was made on people as they attempted to 
survive the change in their Church and in their 
economy. The people had an enormous will to survive 
as Presbyterians. 

BARNET or. Grant, you were appointed Secretary of the 
General Board of Missions in 1925, a position you 
held for ten years. You too must have been occupied 
with rebuilding the structures of the Church. 

GRANT Indeed, I was. There were ten years of 
strenuous activity before the legal and practical 
problems that followed Church Union were sorted out. 
But there were hopeful signs too. 

For the first several years after Union, the 
Presbyterian Church grew in numbers and financial 
support. There was a remarkable surge of vitality at 
the congregational level. But ministers were scarce. 
There were not enough personnel and financial 
resources to meet all the requests for ordained 
missionaries from congregations that were trying to 
re-organize and often, to build new church buildings. 
Raising finances and recruiting ministers from 
Scotland and the United States became an urgent part 
of my task. For many years , we were involved in the 
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18 courts of the lan d with l egal disputes over name and 

property . 

In addition , it was neces s ary to make a settlement 
with the United Ch urch concerning mission fields 
overseas . On Jun e 10, 1925 all the missi on fields 
overseas passed to the United Church and missionaries 
were informed that, if they wished to continue work, 
they must ceas e to correspond with the Presbyterian 
Church. The commission to settle property claims was 
already overburdened so they commissioned the mission 
secretaries of the United and Presbyterian churches-­
A. E. Armstrong and myse lf--to work out an 
arrangement. When all was settled , the Presbyterian 
Church retained reponsibility for work at Gwalior , in 
India, British Guiana , Formosa and the Bhil f i e ld in 
India. Two n e w fields were opened when Rev. Luther 
Youn g , who had worked in Korea, was tran sferred to 
Japan to work among the Koreans there. or . Jonathan 
Goforth , wh o had worked in Honan, China , moved north 
to begin new work in Manchuria. 

As you can see , the first years after Union were for 
me , a period of n egot i ation , legal disputes in the 
courts, financial drives and constant recruitment of 
ministe rs t o fill pulpits. I gained the reputation of 
being a relentless organizer and uncompromising in my 
determination t o re-establish the Presbyterian 
Church . It i s probably true. But difficult times 
demanded resolute action. We owed much to the laymen 
and laywomen in those years . 

BARNET What do you mean? 

GRANT I can offer only a few examples . Catechists a nd 
lay students of the Bible helped to fill pulpits. 
Financiers who supported the Presbyterian Church, 
persuaded banks of our financial integrity. Some 
individuals made large contributions from personal 
resources . Lawyers a nd accountants volunteered years 
of free service . 

Th e women , organized in the w. M.s ., were able to be 
flexible at a crucial time . Deaconesses were 



Laura K. Pelton was educated in ottawa and 

Boston in drama1 taught in Ottawa Ladies 

College , raised funds f o r the French School, 

Pointe Aux Trembles, and worked in the Y.w.c.A., 

Regina . In 1925 , her father , a layman , sponsored 

her for a year of travel to reorganize t h e 

Women's Mi ssionary Society (W.D.). Laura Pelton 

continued with the w.M. S.( W. D. ) as Executive 

Secretary and later be came ExP cutive Dire ctor 

o f Overseas Missions. She was in the forefront 

of c reative leaders who recognized changl.ng 

needs in a c hanging world. She attended the 

International Mi ssionary Confe r e n ce in Madras , 

Indi a , i n 1938 and in Willingden , Germany in 

1952 . She helped to organize the Canadian 

Counci l of Churches and was the fi rst 

Chairperson of i ts Department of Overseas 

Mi ssions . After retiring in 1958 , s he worked in 

t he National Office o f The Student Christian 

Mo v e ment. She di ed in Toronto in 1977. 

John Brent was born in Warwi c k, Cxltario, 

attended high school in Watford , trained i n 

bu siness an d attended Moody Bible Institute. He 

taught in a business co llege in Cx\ tario. In 

19 10 he and his wife , Amy , move d t o a h omestead 

n ea r Kerrobert, Saskatchewan. Si x years later 

t h e y moved to Co l evi lle wh ere Brent was 

se c retary-treasurer o f the muni c ipality. He 

h e lpe d establish a Union congregation in 

Coleville . Afte r 1925 , he helped o r ganize Scott 

Presbyterian Chur c h . In 1933 , he gave up his 

secular wo rk to serve full - time as a catechist . 

The Presbytery o f Saskatoon obtained speci al 

perm.le s ion from the General As sembly to ordain 

him to t h e ministry in 1937. From 19 47 to 1957 , 

he was Superintenden t o f the Presbyterian Lay 

Training Sc h oo l in Medicine Hat . In 1953 , Knox 

Co llege conferred on him the h on orary degree of 

Doctor of Divinity. He died in 1963 . 



20 

J 

appointed to help re-organize congregations and work 

with children and youth. 

The w.M.S. was able to initiate some work also. A 

school home was opened at New Liskeard; they 

supported the work that Dr. Caroline MacDonald was 

doing in prisons in Japan; Miss Agnes Dickson could 

not continue in South China so she was appointed to 

work with Chinese women in Toronto. 

BARNET Speaking of lay leadership, it is time we heard 

from John Brent, who is one of the many laymen who 

served the church in exceptional ways. Will you tell 

us your story? 

BRENT Amy and I moved to Saskatchewan in 1910 to 

homestead . We moved into Coleville during World War I 

when I became Municipal Secretary. We had had a Bible 

class in the country so we carried on with study 

groups and started a Sunday School in Coleville. A 

union congregation developed out of that with people 

of several denominations worshipping and studying 

together . The Board of Missions sent summer supply . 

BARNET What happended in 1925? 

BRENT About ten families wanted to remain in the 

Presbyterian Church. We organized a congregation, 

called it Scott Presbyterian Church in honour of Dr. 

Ephraim Scott , the first Presbyterian Moderator after 

Union. We converted a room over the hardware store 

into a chapel . The owner of the store was a good 

friend. He had been a Roman Catholic but we had 

studied the Bible together and he became a 

Protestant . He taught in the Sunday School, loaned 

his property and helped to keep things running. James 

Allan Munro was the Principal of Coleville School and 

he taught in the Sunday School. Shortly after 1925 he 

left Coleville to study for the ministry. The Farris 

family were active in the congregation also and 

Allan , a small boy in 1925, grew up in our 

congregation . 

BARNET Were you the leader of the congregation? 



BRENT I was asked to serve Scott Church as a catechist 21 

which I did for more than ten years. In 1933 I 

resigned as Municipal Clerk in order to give full 

time to church work. On Sundays, roads and weather 

permitting , I would drive about eighty-six miles to 

take services in small communities near Coleville. 

Then the Presbytery and Synod asked for and received 

permission from the General Assembly to ordain me on 

the basis of my ' gifts' and ' experience . ' 

ordained as a minister in 1937. 
I was 

BARNET According to reports, your work with young 

people extended well beyond the church to the whole 

community. 

BRENT I loved baseball and hockey so it was no big 

deal to do a few things for the community . Much 

credit must go to Amy, my wife . Working together in 

the Church and community was an outlet for our love 
of music , of sports, of people , of the Lord and for 

each other . 

PELTON John, people like James Allan Munro and myself 

have met Presbyterians all over the world--ministers , 

missionaries , professors , deaconesses , teachers , 

business people who speak of your influence on their 

lives through the Saskatoon Summer School. How did 

all that come about? 

BRENT Yes , the Saskatoon Summer School has been an 

important place for our Church. Many young people who 

are leaders now in the Presbyterian Church found an 

insight into the Christian faith and the meaning of 

the church at that Summer School . Some responded to a 

call for full-time service . 

It was Dr . R . G. MacKay of Prince Albert who had the 

idea of bringing together student ministers, 

deaconesses and the young people of Saskatchewan for 

a week of lectures , fun and fellowship. This was 

about 1932 . When you think of those times Laura , w. G. 

Brown of Saskatoon , R. G. MacKay of Prince Albert , 

Sam Farley of Regina , w. A . Cameron of Weyburn and 

H. R. Horne , Synodical Superintendent were among the 

few ordained ministers in Saskatchewan. They 



22 baptized, conducted Holy Communion and examined new 
members throughout the whole province. The rest of 
us--catechists, student ministers, deaconesses and 
lay people provided for the regular services of the 
Church in many rural areas and smaller centres until 
ordained ministers were available. We welcomed the 
training and fr i endship that a week together in 
Saskatoon could provide. Young Presbyterians in 
Saskatchewan, many from small churches, came to know 
one another and to discuss the vitality of 
Presbyterianism in that school . 

BARNET or. Brent , the years you are talking about 
were years of economic difficulties as well as years 
of re-structuring after 1925. 

BRENT They were years of struggle. We felt we had to 
have the Presbyterian Church in our community. The 
Church was the centre of o ur lives. The Church's 
message undergirded us. In that fellowship the 
economic difficulties were bearable because we knew 
how to share . 

PELTON Sharing was a key word in the vocabulary of 
all Christians in the thirties. By that time I was 
Executive Secretary for the W.M.s.(w.o.) and I saw 
this sharing right across the country . In days of 
depression and drought , serving the church meant 
meeting the needs of people in practical ways. Miss 
Louise Reith , at the beginning of her career in the 
w.M.S. and the church , was asked to make a survey of 
the situation in Saskatchewan in the late thirties. 
Her experiences give insight into the life of the 
church in those days. 

BARNET Miss Reith , how would you describe the church 
as you found it? 

REITH For those who remember the thirties , it was a 
time of worldwide depression. For the western 
farmers, there was also drought. Crop failure 
persisted for ten years. It was a time of 
windstorms , duststorms , grasshoppers--seemingly 
hopeless days. Young men " rode the rails " looking for 
work . 



Louise A. Reith , a daughter of the manse, graduated from the University of 

Toronto with an M. I\. in English , the Ontario College of Education and the 

Presbyterian Missionary and Deaconess Training School. Most of her career 

was spen t i n the service of the Women ' s Missionary Society ( W. D.) where 

she was i n volved in mission education as Literature Secretary, as Director 

of Organization and as the Execu tive Secretary for the Society , the 

position s h e h eld at t h e time of h er retirement. Miss Reith died in 

Toronto in Ju l y , 1983 . 

BELOW: A prairie dust storm in the 'JO ' s. 
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24 Th e Pre sbyte rian Church establi s hed a distribution 
c entre in Re gina. The names o f those n eedi ng 
assistance we re obtaine d, parce l s were sent. From 
e ast and we s t came carloads of f ruit an d vegetables 
a s well as bale s of used c lothing. 

The w.M. s.(w.o .) had been deeply invo lved i n 
organizing relief supplie s. What mo r e could th ey do? 
Th e y aske d me to go to Southern Sa s katchewa n and to 
vi s it isolate d families , many of whom h ad been 
d eprived of church s e rvi c e s . I have many me mor i es of 

the summe r o f '39. 

I was met in Regina by Mrs. G. o. Ral s t on, th e 
President of Saskatchewan Provincial w.M . S ., an d the 
Re v. Samuel Farley , minister of First Pre sby t eri a n 
Church . I was supposed to drive an old c ar. It was 
old ! Mrs. Ralston took one look at it and dec l a r ed 
that I could not drive around in that. She the n 
offered her own car and drove with me muc h o f the 
time . I remember that I found a surprising amo un t of 
courage and hope in a land supposed to be de pressed . 
"Next year will be better," they would invariab ly 

say . 

They were kind, hospitable people , happy to we l come 
someone who had come to see them from the ir Churc h. I 
remember Saturday evening in homes where th e Sun day 
Schoo l lesson was discussed and planned for the n e xt 
day . Week after week faith was kept alive amon g 
family and neighbours. 

I remember a lonely farmhous e s e t in the midst of 
desolate fields. When we arrived the mother calle d in 
the father and children who got out a varie ty of 
musical instruments and gave a lively, cheerful 
c oncert . 

For many, contact with the Presbyte rian Churc h was 
through radio broadcasts . Th e names of w. G. Brown o f 
Saskatoon and Samuel Farley of Regina were house hold 
words to the peopl e . Mr. Farley asked me t o find out 
if there were parents who wished to have their 
children baptized . I gathered up about twenty . One 
Roman Catholic woman wanted her grandchild baptize d. 



Her daughter was married to a Presbyterian. I asked 
if the parents might not prefer a Roman Catholic 
baptism. "The Presbyterian Church has supplied us 
with Church School material and has been the only one 
to give us any help--the child will be baptized by 
Mr. Farley," was the reply. The baptism took place on 
the first Sunday of September. World War II had been 
declared the night before. 

On my return to Ontario I received a letter from one 
whom I had visited. In it was a poem entitled "The 
church That Remembered." It was not great poetry but 
it made me realize that I did represent a caring 
Church. As that representative, I found hope in the 
midst of disaster, commitment to the church and faith 
in its Head, Jesus Christ . 

BARNET Mrs. Strachan , Laura Pelton, Andrew Grant, John 
Brent , Louise Reith--in telling you r stories you have 
described a church that remained vibrant and alive 
through difficult times because of the faith and 
commitment of many men and women in congregations 
both small and large. We thank you. 

(Se e : Reflection Scale 2 , page 78 .) 
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F , Scott Mackenzie was born i n 

Lu c know , Ontario , in 1884 . Ile 

attended McGill University and 

Presbyterian College in Mo n trea l 

and pursued graduate studies at 

Harvard where he erned the Th . o . 

Ile was a parish minister i n 

Montreal , Sydney Mines , and Paris , 

01tario . I n 192 7 he was appointed 

Professo r of Systematic 'I11eo l ogy 

at Presbyterian Co l lege , Montrea l , 

and was Principa l from 1929 to 

1943 . lie was elected Moderator of 

the General llssembly in 1950 , lie 

died in 1970 . 

Walter Bryden was born in Galt , 

01tario , in 1883 . fi e studied 

philosophy a nd psychology at the 

lhiversity of Toronto and thPology 

at Kn ox College, graduating in 

1909 . Post- graduatr theological 

studies were pursued at Free 

Church College in Glasgow and in 

Strassbourg. lie served o n mi ss i on 

fi e lds in the West and as mini ste r 

of Woodville Presbyterian Chur c h 

be f o re b e ing ca l led to Kn ox 

College in 1927 to the c hair of 

Hi story and Philosophy of 

Religions. In 194 5 , Bryden became 

Prin cipa l o f the college and 

served in that capacity until his 

death in 1952 , 



Chapter Three 

Renewal 

Purpose : To explore some of the sources of renewal in 

the church as identified by two of its leading 

theologians from 1926- 1955. 

The setting is a radio studio . Burgess Barnet , host of 

"Conversations with our Past ," welcomes two guests, 

Principal Walter w. Bryden of Knox College , Toronto, 

and Principal F . Scott Mackenzie of Presbyterian 

College, Montreal. 
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28 BARNET or. Bryden, your imp a c t as a creat i ve and 
inspiring teacher has been n o t e d by a l arge numbe r of 
Canadian Presbyte rians. Th e y make specia l reference 
to your return to the p e rsonalities a n d confessions 
of the Reformation. Why did thi s p eri od h ave such a 
significant place in your t e a chin g ? 

BRYDEN The Reformation was a time o f r enewa l, one of 
the few periods in the history of t he ch u rch when a 
new vision of the living Go d was a pp re h ended and 
articulated. The most profound c laim o f the 
Reformation lies in the discove r y that the God who 
had unmistakably spoken t o the p rophe t s an d t h e 
apostles, making them his mouthpiece in the past , 
just as unmistakably speaks through the l eaders of 
the Reformation to the hearts o f the me n a n d wo men of 
their day. We too ne e ded to r e c over that s e n se of 
personal immediacy in our de alings wi th God . Ou r 
knowledge of God arises from a deeply pe r sona l 
encounter with Jesus Chri s t, wh o i s t he l ivin g Word 
of God, and with the Holy Spirit , who i s t he 
e ssential Self-hood and utte r uniq ueness of God , 
acting personally and immedia t e l y upon t h e soul. In 
such an encounter, we are kn own by God a n d , 
there fore , kn ow our s elves . We a r e s imultaneou sly 
judged and save d, convi c t e d o f our a b solute n eed , 
convin ced of God's infinite goodness , and cons t rained 
by God's love for all people . It wa s s u c h a vi s i on of 
the living God that breathe d thro ugh the 
Reformation. 

BARNET Th e r e are some within Th e Pre s by t e rian Church 
in Canada who look back to the Re f o rmation as a 
repository of do gmatic truths t o be prese rve d a n d 
propagated. You s eem to a pproac h the p eri o d f rom a 
different an gle? 

BRYDEN Indeed, I do. The true theologian is not just 
a passive systematize r of divine truth or mora lity. 
Instead, he or she is one who has been compelle d to 
wrestle with God's unchangeable Truth as r e veale d in 
the Scriptures in order to give it adequate 
expression in the immediate circums tances. John 
Calvin was suc h a theologian. For him, Sc ripture was 
not just a repository of moral, religious or 



doctrinal principles. Rather , it was the one place 

where God's Word could be savingly heard and known 

through the work of the Holy Spirit. The Christian 

faith is not an impersonal dependence upon the 

church, either on its dogmas or its ideals , but 

rather an everyday personal reliance upon Jesus 

Christ and the infinite work he has done and is doing 

for humankind. 

BARNET What are the implications of this dynamic view 

of the Christian for the life of the Church? 

BRYDEN It means that the Reformed Church must always 

be a reforming church, ever passing judgment upon 

itself, ever wrestling with God's living Truth and 

the judging-saving challenge it presents to men and 

women. The church is a spiritual community born from 

above, established and sustained by the Spirit of God 

alone , not by human plans or devices. It is something 

creatively new and renewing, the result of the 

inexplicable influences and purposes of God ' s 
grace. 

BARNET You speak of personal encounter and reliance , 

of constant change and of mysterious influences . Does 

that not suggest that doctrine is of l ittle 

importance in the life of the church? 

BRYDEN 01 the contrary , it re-estab l ishes the central 

importance of doctrine and theological reflection for 

the vitality of the Christian fellowship . To the 

degree that the formulation and reformulation of 

doctrine within the church reflects a genuine 

encounter with and transformation by the Word of God , 

it is the very life blood of the Christian community . 

No confession is pure . Al l are tainted by the 

blindness and distortions of their age . But the best , 

and this includes the Westminster Confession of Faith 

as well as the Scots Confession , are rooted in the 

sub l i me consciousness of God as sovereign ; because 

God is unique and creat i ve ; because God alone is free 

and transcen dent; because God is above all the 

particul ar claims of peopl e and interests of n ations . 

The great weakness of the Westminster Confession is 

that it is more a rational explanation of Reformed 
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30 theology than a true confession of a living faith. The 
challenging humility of the early Reformers with their 
dependence on God alone is lost in a futile attempt to 
find confident security in an infallible Book, much as 
the Roman Catholics had found their confidence in an 
infallible Church. The difficulties in the Westminster 
Confession arise from the difficulties in applying 
reason and logic to the paradoxical and contradictory 
nature of the New Testament revelation and the faith 
which it has engendered . 

BARNET Your emphasis on a living and personal faith 
suggests that faith is a solemn and private 
responsibility . Does that not imply that Christian 
faith is an individual affair and that we have 
liberty of conscience in our expression of the 
faith? 

BRYDEN Absolutely not. Presbyterianism has set its 
face like steel against anything and everything which 
moderns might call the right of private judgment or 
liberty of conscience. This stand is seen in our 
unrelenting opposition to Anabaptism, to all inner 
lights, to mystic visions, and even to the light of 
nature as it pertains to salvation. None of these are 
capable of giving a saving knowledge of God . Such 
knowledge come s from an e ncounter with God mediated 
by the church . The Reformers saw the Christian as a 
member of the body of Christ, and therefore bound in 
two ways. He or she was taught by the Holy Spirit in 
accord with the given precepts of Scripture. The 
arbiter of controversy was the Holy Spirit, speaking 
to and through the church. Nothing, in my mind, 
reveals the apostacy of modern Protestantism more 
than the ease with which people equate the Protestant 
evaluation of human privileges and responsibilities 
with those supposed to underlie political democracy 
or emp l oyed in ordinary civil and cultural life, such 
as liberty of conscience or private judgment. 

BARNET You described the church as a spiritual 
community created and sustained by the living Word of 
God. That view suggests a radical separation between 
the church and its culture . Isn't the logical 
extension of that view the refusal of the church to 



have anything to do with society? 

BRYDEN Logical , perh aps. But within the paradox of 

the gospel it doesn ' t work t h at way . While the 

source of the church's life lies in the transcendent 

power of God's grace , the area of its life is in 

the world. It is in, but not of, the world . God ' s 

power is comprehensive and has the most intensely 

practical application in all spheres of life. Tied to 

no particular culture or age, the true church is free 

to serve humanity in all times and places. In the 

hearts of believing men and women , it is supreme over 

all patriotisms and loyalties . An outstanding example 

of such spiritual independence that led to concrete 

social and po l itical action was the resistance of the 

Confessing Church in Germany to the advance of 

Nazism . Because the members of that community knew 

the radical and revolutionary power of God and 

experienced it within their souls , they stood against 

the totalitarian claims and schemes of Adolph Hitler 

and the Third Reich. All totalitarianisms , all 

superiorities, all usurpations of power and wealth 

without regard to human necessities , must break their 

teeth against a confessing church, wherever it has 

arisen by the grace of God . 

BARNET Your comments imply that political 

totalitarianism is not the only appropriation of 

legitimate power that is to be resisted? 

BRYDEN I believe there is a much more s ubtle form of 

totalitarianism in our midst . The sober fact is that 

nothing has ever appeared a mo n g men that has been 

more cynical l y indifferent to any ethic worth the 

name than the ruth l ess , competitive economic system 

known as Capitalism. Under monopolistic capita l ism, 

human beings are made impersona l means to an impersonal 

end. The rea l tragedy of o u r economic totalitarianism 

lies in the fact that the church is so captive to this 

mammonism that it seems power l ess to exercise its 

critica l prerogative in testing times . The chu rch 

cannot busy itself creating social and political 

programs t h a t wi ll pass away but nevertheless , it must 

be , in faithfulness to t h e living Word , the judge of 

al l which adversely affects the life of humanity . 
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32 BARNET or. Mackenzie, you have expressed some strong 
opinions on the nature of th e church that differe d 
from those held by th e fathers of 1925 . Could you 
explain your position? 

MACKENZI E As did Dr. Bryden, I return to th e Reformers 
of the sixteenth century. Th ere is nothing in their 
thought of the church a s a voluntary association. 
Th eir goa l wa s t o reform, rebuild and restore the one 
a nd o nly church--th e c hurch of the l iving God, and to 
r e - es tablish it solidly upo n its New Testament 
foundations. This idea of the c hurch, one and 
undivided, the foundation of which is Jesus Christ 
the Lord, who dwells continually within its walls by 
his Spirit , is a l o ng way removed from the all-too­
prevalent notion that there could b e any number of 
churches , each one of whi ch is simply a voluntary 
association of individual believers , who, somehow 
having found Christ for themse lves and by themselves, 
are grouped together with those o f a similar 
persuasion on points of doctrine , church polity, and 
the like , and who can stay t o gether only so long as 
th ese conditions continue . Denominations are 
regiments in one army and , while unification of the 
forces is ne ither des irable or possible, we must 
never los e sight of the fact that we are all part of 
the one , universal church of Christ. 

BARNET The c atholicity of true Presbyterianism was 
the cause of considerable debate at the 19 47 General 
Assembly, was it not? 

MACKENZIE Indeed, it was. The Presbytery of Mo ntreal 
sent up an overture calling for a clear declaration 
of the position of the Presbyterian Church in Canada 
in its relation to other Christian communions a nd to 
the various forms of co- operative efforts being 
undertaken to meet the demands of that day. The 
recent creation of the Churc h of Christ in 
China, in which our missionaries had b een invited to 
work and which we endorsed , was one of the reasons 
for asking for this clarification, but the issue had 
plagued us in various forms since the Uni o n of 1925. 



By an almost unanimous vote, the Assembly of 1947 
went on record as interpreting the ancient and 
historic standards of the Presbyterian Church "as not 
only encouraging but enjoining as a duty the fullest 
possible co-operation with all other Christian 
bodies , for the glory ••• of God and the triumph of 
His purposes among men." By this action, The 
Presbyterian Church in Canada repudiated utterly the 
designation of a mere isolated sect and declared in 
the most emphatic terms that it is a constituent part 
of the holy, catholic and apostolic Church of Christ 
in the world. This affirmation is essential to our 
faithfulness to the Reformed heritage and to the task 
of reforming that heritage so ably outlined by Dr. 
Bryden. By remaining with the mainstream of 
Presbyterianism around the world, we continued on the 
path of renewal and avoided the backwaters of 
sectarian controversy and divisiveness. 

BARNET Gentlemen, thank you for guiding us to the 
sources of renewal within The Presbyterian Church in 
Canada. 

(See Reflection Scale 3, page 79.) 
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Chapter Four 

Consolidation 1940-1955 

Purpose: To explore significant changes of attitude 
and action that occurred in The Presbyterian Church in 
Canada during World War II and the dramatic changes 
that came in its aftermath. 

We continue the radio series with Burgess Barnet . Laura 
Pelton has returned with Dr. w. A. Cameron and Rev. 
Malcolm Ransom to discuss Presbyterian Mission work 
duri n g and i mmediately after World War II. 
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R. Ma l colm Ran som was born in 

Westmount , Quebec. He gradua ted in 

Ar ts fr om McGill a nd st ud i ed theol o gy 

at Pre s byterian Co llege and Prin ceton 

Se min ary . While h e wa s an ordain ed 

mi ssiona ry in Rose town , Ma c a nd Gerry 

were married . In 19 4 2 , the Ranso ms 

we re appointed to work with the Church 

of Ch rist in Chin a. Delayed by war, 

they arrived in Chin a in 19 4 6 but 

politica l chan ges required a ll 

miss i onaries t o .l e ave in 1950. 01 h is 

return , Mac Rans om serve d as min i ster 

in Fort Erie a nd in 1958 was appo in ted 

as Assistant f or Over se as Missio ns 

wi th responsibility f o r mi ssion 

education and later became Secretary 

f o r Mi ss i on Educati on . He retired fr o m 

t he Board of World Mi ssi on in 19 78. 

Mr, a nd Mr s . Ransom live in Toro nto, 

Wllli dm A. Cd meron wa s bo rn in 1879 o n 

a farm n ear Woodville , Oltar J o . lifte r 

tea c hing school f o r a f e w years, he 

graduated fr om the Univers ity o f 

Toronto in llrts and fr om Knox Co l l ege 

(1 9 11) . He wa s h o n oured by Kn o x Co llege 

with the d egree , Docto r o f Divin i ty a nd 

by Univer sity Co llege with an h o n o rary 

LL.D. w. /1. Cameron se rve d in 

Saskatche wan in Scott , Dattleforn and 

Melfo rt. In 192 1, h e was appointed 

Mi ssion Superintennent in Northern 

Saskatc he wan. In 1925 h e was appo inted 

Superintende nt o f Mi ss i ons f o r a ll 

Saskatche wa n but soon returned to 

pastorates , first in We yburn, and then 

in Ce ntral- Chur c h, Van couv e r. In 19)9 , 

Ca meron was appointed Se cre tary of t h e 

General Board of Mi ss ions. He re s i g ned 

in 1953 and was e l ected Mo d e rato r of 

the General llssemb.ly the same year. He 

died in Toronto , 1959 . 



BARNET As the thirties came to an end and depression 

years had taken their toll in human energy and 

emotion, World War II exp l oded upon the world. Canada 

changed radically in the fifteen years of 

participating in warfare and adapting to c hanges it 

caused, both at home and abroad. The work of the 

Presbyterian Church in mission must have changed too, 

Dr . Cameron. 

CAMERON Yes, and q uite quickly . We never had enough 

people to do all that could have been done. Th e war 

started and suddenly, there was no unemployment. Many 

enlisted . Women and men went to work in factories for 

war supplies. The attention of the whole country was 

on the war. 

Many ordained ministers went into chaplaincy--so the 

extreme shortage of congregationa l ministers 

continued. But the w.M.s. continued to e mploy women 

missionaries and to establish new programs . 

PELTON With the war, population centres changed . 

People moved to places where there were factories. 

The church had a ministry to factory workers, many of 

them women. Their children needed to be cared for. 

The W.M.s. (w.o.) set up centres s u ch as the 

Community House and Nursery Schools in West 

Vancouver. Presbyterian staff in Japan , Taiwan, and 

Manchuria had to be evacuated. They transferred to 

work either in Canada or British Guiana . 

CAMERON When Japan entered the war the Chinese people 

in Canada felt it keenly. Many had family in China 

living under the Japanese. We tried to understand 

their needs in this conflict. The whole Pacific Coast 

became a war zone with the fears caused by that 

atmosphere . I confess we were not as successful in 

expressing concern for Canadians of Japanese origin 

who suffered much injustice during the war. 

BARNET You said that missionaries were evacuated from 

East Asia and were absorbed into work in Canada or 

British Guiana . What happened in the other overseas 

fie lds? 
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38 CAMERON The only other field at that time was India . 
Travel to and from the field wa s seri o usly disrupted 
so those who were on furlough took temporary 
appointment. Those in India stayed. 

It was during the war that a significant step was 
taken. The United Church of Northern India came into 
existence . It drew together c hurc h es formed mainly by 
Reformed mi ss ions from Canada , the U. S . A., Britain 
and Australia . For Indian Chri s tians , it wa s the 
beginning of an indigenous identity greatly needed. 
Pe ople with a common heritage as Christians but with 
diverse backgrounds in culture and language came 
together to form a church that could give leadership 
to their own people in India. 

PELTON The War cut us off temporarily from c hurch 
partners in Asia but German churches were complete l y 
separated from their mis sion work in other countries . 
Th e International Mission Council organized help for 
these orphaned missions. This forme d a significant 
part of our overseas budgets for a number of years . 

CAMERON Supporting orphaned missions l ed u s to the 
realization that sharing resources with mission 
boards of other denominations and r ecognizing the 
leadership resources of the young c hurc h es wa s the 
way to build Christ's church in the future . But the 
deve l opment of the Church of Christ in China best 
indicates how young churches were thinking and 
developing. Rev. Malcolm Ransom was in the midst of 
this development in China during the turbulent war 
years and can speak to it. 

RANSOM It is more than thirty years since the 
Communists took over the Chinese government and all 
foreign missionaries were required t o leave . I wa s 
o ne of them. At that time , many people predicted that 
the c hurch could not s urvive. But today we have good 
n ews. 

"The church is alive in China today--very much 
alive--and it is a Chinese church ." These words we r e 
in a letter I received ear ly in 1983 from the Rev. T. 
K. Chiu , an ordained minister of the Church of Christ 



in China. We had been colleagues serving under the 
Yunnan Mission Committee of the Church of Christ in 
China (CCC), back in 1946-48. He came to Canada in 
1948 and is now retired and living in the United 
States. In 1982, he and his wife took a trip back to 

China and re-visited the city of Kunming in Yunnan 
province where we had served together. 
It is good to read this word from a trusted colleague 
about the results of work which constituted a real 
turning point in our church's overseas policy and a 
step forward in our ecumenical involvement. 

BARNET Why was this a turning point? 

RANSOM The Church of Chris t in China came into being 
in 1927 by a union of missions of several 
denominations : British Congregationalists (who were 

Calvinistic in doctrine), Reformed Church of America , 
English Baptists, Presbyterians (from Australia , 
Ireland, Canada and the U.S.A.) and the United Church 

of Canada. It formed the largest Protestant Church in 
China. This was one of the first attempts to 
eliminate overlapping of missionary efforts and to 

set up a church in China that was free of its parent 
groups. It still needed financial assistance from the 
world Christian community and leadership in 
specialized fields of service but it had the leader 
and experience to be a self-governing and 
self-propagating Chinese church . The first General 

Assembly of the World Council of Churches in 
Amsterdam, 1948 was attended by ten Chinese Christian 
leaders and Dr . T, c. Chao of The Church of Christ in 

China was elected one of the six Presidents of the 
Council. The formation of the CCC was an important 
step which gave many Chinese Christians a stronger 
base on which to face the turbulent and trying years 

that they have been through for many decades . 

It is to our church's credit that our leaders in 
Canada saw the significance of the movement 
developing in China at that time and whole-heartedly 

guided our church into it, When a request for help 
came from The Church of Christ in China early in the 

1940's financial grants were provided and personnel 

sent as soon as possible . 
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40 BARNET Pre sbyterians in Canada we r e ve r y s upportive o f 
this radical shift, were th e y not? 

RANSOM Yes and no. The plan wa s appr oved by th e 
General Assemb l y of 1943 . But, understandab l y , the re 
was opposition within The Presbyte rian Church in 
Canada to becoming allied with the Church of Ch rist 
in China. It was describe d as ' going into Church 
Union by the back door .' But Dr . Came r on wa s 
convinced that it was the way we sh ould go in Ch i na ; 
Ted Johnson, who had been in China, b e lie v ed t hat the 
Chinese church had a sound foundati o n in t h e 
Christian gospel ; Scott Mackenzie f e lt it wa s th e wa y 
to be true to our Presbyterian h eritage; Lau r a Pe lto n 
hailed it as the wave of the future . Th e battle was 
fought in Presbyteries and settled in the Ca l gary 
Assembly in 194 7 when several of us were alre ady hard 
at work in Yunnan. 

BARNET How did The Presbyterian Church in Cana da ge t 
into The Church of Christ in China? 

RANSOM We were invited by the Chinese church t o 
participate in a new 'home mission' venture that was 
started during the war years in China. Thi s is 
important: we did not take the initiative to s e nd 
missionaries , we were invited as a Church t o h e lp o ut 
in a needy area during a very difficult time . We we r e 
invited by the Chinese themselves to take part in the 
work of the Yunnan Mission in So uth West China--on e 
of the new mission areas set up by The Church of 
Christ in China . The Yunnan Missio n was s e t up: 
(1) to follow church members who had fled to th e 
interior from the eastern and northe rn areas in the 
face of the invading Japanese, and (2) to ministe r to 
the ' Han' or Chinese people already there. 

When the General Assembly agreed to the proposal in 
1943, the W,M.S,(W,D,) was the first to respond, 
sending personnel and funds . Mrs . Mildred Gehman , a 
nurse who had served in Manchuria, was one of the 
first to be sent . Then the General Board of Missions 
assisted with funds and sent me and my wi fe , Gerry 
Ransom for evangelistic work. We arrived in 1946 . 
Eldon and Caroline Andrews were sent for educational 



work. We had to be approved both by our own Board and 41 
by the Yunnan Mission Committee . When we arrived we 
found that our co lle agues were from Australia, 
Ireland, the U.S.A., the World Y.M. & Y.W.C.A., and 
the London Missionary Society. Together we 
establ ished a Christian hospital, participated in a 
Christian Middle (Hi gh ) School, e stablished several 
new congregations and laid the ground work for a 
junior grade school. 

BARNET That was the per i od of time wh e n the 
Nationalist Chinese Government and the Chinese 
Communists were struggling for power . The Communists 
gained control in 1949. How long were you able to 
continue your work? 

RANSOM Not long. Gerry and the children were sent home 
immediately, getting passage on the steamship out of 
Ho ng Kong. I stayed on but made a hasty and 
precarious departure by way of the Burma Road a few 
months later. But in spite of the danger of the 
times, I remember an incident in 19 50 as one of the 
most gratifying experi e nces of our China venture . 

Our Chinese pastor and I called on the head of the 
l ocal Communist government . We went to wish the 
official well in hi s new office and to assure him of 
o ur commitment to serve God and 'serve the people.' 
It was a l engthy interview in which the hsien-chang 
questioned us closely. As we left he said to me, 'I 
am glad you c ame. You changed my understanding of 
what a mi ssionary is. I always thought you were sent 
by your government to spy out the land and to build 
up a foreign organization in China. Now I see that 
you were invited by Chinese to come a nd that you are 
working under Chinese direction and as equals with 
your Chinese colleagues, trying to serve some of 
China ' s needs. ' 

BARNET You were in China for only four years and 
risked your life and that of your wif e and children 
as well. Was anything accomplished of lasting value? 

RANSOM Yes! Without a doubt in the world. Th e whole 
Church of Christ in China experiment represented a 



42 'triumph of grace ' for them and for The Presbyte ri a n 
Church in Canada. It established our conne c tio n with 
the Chinese church in such a way that it has e ndure d 
through and beyond the Chinese Revolution. Although 
communi cation was interrupted, the Chinese Chri s tians 
knew they were a part of a worldwide fellowship 
within the church of Jesus Christ. In this th e y found 
strength , hope and endurance during the rough days of 
the cultural revolution. 

Also, the China experiment was the first step taken by 
The Presbyterian Church in Canada toward a policy of 
dealing with overseas churches in such a way as to 
help them stand on their own feet as partners in 
mission . Furthermore, that decision made in 1943 by 
General Assembly and confirmed, after much debate, in 
1947, marked an important turning point in the life 
of Canadian Presbyterianism . Instead of becoming a 
narrow sectarian group, the Canadian Presbyterian 
Church launched out as an active partner in 
ecumenical activity. 

BARNET It is clear that mission work abroad was 
changing; that there was increasing willingness of 
parent churches to co-operate with young churches as 
they took re sponsibility to develop their own 
identity and their own mission. Miss Pelton you were 
a leader in Canada in ecumenical activities. How was 
this changing attitude apparent in your work? 

PELTON The Presbyterian Church of Nigeria is one 
exampl e . It was in the stage of moving from mission 
control to Nigerian Church control. The Church of 
Scotland had been its support but the war had taken 
its toll of money and personnel. Besides, it was felt 
that sharing support with other mission boards would 
bring new ideas , to The Presbyterian Church of 
Nigeria. Council Executive of the w.M.S. (w. o .) agreed 
to explore the idea. Two young women , graduates of 
Ewart College, were keen to embark on work in Nigeria . 
The General Board of Missions recommended and the 
General Assembly approved establishing work with The 
Presbyterian Church in Nigeria in cooperation with 



the Church of Scot l and . Agnes Gollan and J oan 
Rochemont went t o Nigeria in 1954 a nd b ecame involved 
in Christian Education work. Dr. Ted J ohnson 
negotiated with th e Church of Scotland and the 
Nigerian Church to evo lve new patterns of 
re l ationships and r esponsibilities. Earle and Dorothy 
Roberts went to Nigeria in 1957. Th ey , with Agnes 
Gollan and later Dorothy Bulmer were the original 

team working out those new relationships. 

BARNET Dr. Cameron , were c hanges in mi ssion work as 
drama ti c in Canada after the War? 

CAMERON Yes they were . We were too busy t o realize 

the drama of those days. Canada was changing and with 
it the wo rk of its churc h es . First, there was a 
period of rehabi litation for veterans of th e armed 
forces a nd for industries . 

The most dramatic change was in the growth of 
population in the decade following the war. Thi s was 
caused by immigration and by increased birth rate. 
The l arger population required more schoo ls and more 
housing. Manufacturing and industry replaced 
agriculture as the main source o f income . Mining, 
lumbe ring and the deve lopme nt of energy resources 
caused a change in population centres . The larger 
c ities mushroomed with suburban satellite 
communi t i es . New ci ties were creat ed . Church 
ext ension wa s imperative. We were in a frenzy , 
putting up c hurch buildings and Christian education 
halls and finding s uitable l eade rs for them. 
For tunate ly, with the end of the war, chaplains 
returned to their congregatio n s and student 
ministers, whose e ducation had been interrupted , 
returned to colle ge. The increased numbe r of 
mini s t ers was a great relief. 

Ca nada became a refuge for many who were uproot ed by 
war and political conditions. The influx of 
immigrants c reate d a need to h elp them get settled , 
h o u sed a nd established i n work and in church life . 
There was so mu c h going on that we di d not sense the 
exciteme nt of it or assess the change that r esulted 
in our lives . 
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44 But now we can see that at the same time the 
Presbyterian Church was changing its attitude and 
style of operation overseas--at the same time that we 
l e arned to work wi th youn g churches as partners and 
to co-operate in world al l iances such as the World 
Council of Churches--the wor ld was comi ng to Canada . 
Air travel and e l ectronic communication had opened up 
a new sense of our place in a rapidly shrinking 
world. Canada had changed . By 1955 we were just 
beginning to guess the extent of that dramatic 
development. 

BARNET Thank you Dr. Cameron , Mi ss Pelton, and Mr. 
Ransom, for these insights into how the church 
translated n e w policies and national crises into 
concrete action. 

(See Reflecti on Scale 4, page 80 .) 



Chapter Five 

Reformation 

Purpose : To explore some ways by which The 

Presbyterian Church in Canada has grown in its 

understanding of the gospe l, has attempted to 
reformulate its statement of faith and to give 

expression to its faith within th e structures of the 

church. 

The setting is a radio studio . Burgess Barnet, host of 

"Conversations with our Past," welcome s four guests, c . 
L . Cowan, of the Board of Evangelism and Social Action; 

Gordon A. Peddie , for many years Convenor of the Board 

of Evangelism and Social Action; Allan L. Farris, 

Principal of Knox Col l ege ; and E. H. (Ted) Johnson, 

Secretary for Research and Planning of the Board of 

World Mission . 
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4 6 Char Jes L. Cowa n was born in 

Lanarkshire, Scotland, 1885. He 

came to the Canadian West in 

response to appeals for 

mlssionaries in the early 

twentieth century. He was educated 

at the University of Manitoba and 

Manitoba College , graduating in 

19 12. Following missJ.on work in 

lumber camps of British Columbia , 

h e held pastorates at Rainy River 

and Fort Francls and at Picton. In 

1925 he wa s cal l ed to St . 

Andre w' s , Hamilton , where he wa s 

minister until his retirement. He 

wrote se veral books and 

contributed to numerous 

periodicals under the pen name of 

11 Roma.n Collar." For many years he 

served as conve nor or secretary 

f or the Board o f Evangelism and 

Socia l Action b efore there was a 

staff person to carry the work . He 

died in 1968. 

Gordon A. Peddle wa s born in 

Toronto in 1907. He was educated 

at Mc Ma ster Univer sity , Hamilton , 

and Kn ox Co llege , To ronto. Hi s 

first pari sh was For t St . John in 

the Pe ace RJve r. Following this, 

he served in Clinton, Norwi c h , 

Walkerton, Lo ndon , Banff and 

Winnipeg . lie gave many years of 

fait h ful service t o the work of 

evangelism and social action 

within t he Ch urc h, serving as both 

secretary and convenor of the 

Board . His death came in 1963. 



BARNET Dr. Cowan, th e years f ollowin g the Secon d 

Wor l d Wa r were c h aracteri zed by considerable c hange 

i n th e s t r uc tures and standards of the Pre sby t e rian 

Ch urch in Ca na da. What l e d t o these c hanges ? 

COWAN In ge ne ral, Mr. Barne t, th e War and the e v e nt s 

l e ading u p to it posed a crisis in the life o f the 

c hurch, as we ll as Wes t ern c ivilization. Th e wa r 

yea rs d rove us ba c k t o the foundations o f o faith 

in th e Scr i p t ures an d brought forth a s ubsta ntia l 

critiq ue o f the inadequaci e s of the church' s witness 

i n the wo rld. For those o f us within The Presbyte rian 

Church in Canada , it was a time of re-asse ssme nt and 

r e formation. There was a conc e rt e d e ffort to r e cove r 

the fulln e ss of the Ref o rme d h e ritage to which 

teachers like Dr. Bryden and Dr. Mackenzie pointed. 

The result was a seri e s of c hanges in the a c tivities, 

structures and standards of The Presbyterian Church 

in Canada. 

BARNET You were the Convenor of the Assembly ' s Board 

of Evangelism and Social Action at the time when the 

name for the Board was changed from "Evangeli s m and 

Church Life and Work " to "Evangelism and Social 

Action." What was the thinking behind the change? 

COWAN In part, it was the result of a growing 

realization among Canadian Presbyterians that the 

gospel and the Holy Spirit had not bee n given for 

ecclesiastical survival, or even the triumph of the 

church , but for the redemption of the world. In 

addition , it was a response to conditions in the 

world. The massive social dislocations of the 

Depression were followed by the unimaginable horror 

of the Second World War. As Dr. Bryden wrote, this 

had to be seen as the judgment of God calling the 

church to repentance and reformation . The tragedy we 

confronted was a judgme nt on our indifference o r 

hostility to Christ . Further , it was so extensive 

that it transcended any explanation based upon 

individual responsibility or guilt. The undeniable 

social dimension to the crises of our age led t o a 

recovery of the social dimension of the Christian 

faith among Canadian Presbyterians. 
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48 BARNET Are you suggesting that this aspect of the 
Gospel had been lost in 1925? 

COWAN With some notable exceptions, such as w. G. 
Brown in Saskatoon , yes. In its overture asking for 
the name change, the Presbytery of Toronto claimed 
that the social aspects of the gospel had been 
overlooked in the structures of our Church, leading 
many of our members to ignore our social 
responsibility as a church . They claimed that the new 
name , "Evangelism and Social Action, " would liberate 
the spirit of The Presbyterian Church as a corporate 
body . It would bear witness to the fact that the 
gospel message delivered by Christ not only called 
the individual to repentance but also looked toward 
the regeneration of society . The approval of the 
overture gave the Board a wider field of activity and 
called more pointedly on all Presbyterians to 
practice the principles of their faith in all of 
life ' s relationships . 

BARNET What happened to Evangelism in this shift? 

COWAN It remained of first importance . But that work 
was seen in a different , broader context. Some 
evangelists saw the purpose of all evangelistic work 
to bring souls into a state of reconciliation with 
God . But this definition was inadequate if we were to 
be true to the great Presbyterian tradition. Within 
that perspective , an additional purpose was added . 
Evangelism was the presentation of Christ and his 
whole gospel in such a way as to bring men and women 
into reconciliation with God and with each other . Its 
task was to deliver the world not only from perdition 
in the future but also from the present hell in which 
so many people live. The two-fold aim of evangelism 
was to invite repentance of the dishonour shown to 
God and the wrong done fellow human beings, so that 
God and humanity would be reconciled and so that and 
human people would be reconciled to other people. 
Proclamation and social action were seen to be the 
two sides of the same coin--evangelism . Any effort to 
separate them would be a denial of the gospel given 
by Jesus Christ. 



BARNET Mr. Peddie, your small book, The King of Kings, 49 
issued in 1942, raised the question of the church's 
social responsibility in relationship to our doctri-
nal standards . What was the problem in this area? 

PEDDIE The problem was that Th e Presbyterian Church 
in Canada was confessionl ess on the issue of the 
church 's relationship to the civil state. There wa s 
no mandate in our standards for the kind of work Dr. 
Cowan and his Board proposed to undertake. Not only 
did we not have a confession to make on any issue of 
national importance, including the War, but, 
according to our standards, the Church as a corporate 
body was prohibited from issuing any social 
s tatements , no matter how implicitly Presbyterians 
believed J esus Christ to be Lord over all life. 

BARNET How had s u c h a si tuation come about? 

PEDDIE The culprit was the idea of liberty of 
conscience introduced into the Basis of Union between 
the Synod of the (Free ) Presbyterian Church of Canada 
and the Synod of the United Presbyterian Church in 
Canada in 1861, when these two bodies joined to form 
the Canada Presbyterian Church. The major doctrinal 
issue dividing these two Presbyterian bodies was the 
question of Christ's headship over the church and the 
nation--the Free Church tradition affirming both and 
the Secessionist tradition only the former. Th e 
solution was to give Presbyterians full liberty of 
conscience in relationship to the teachings of the 
Westminster Confession of Faith and the catechisms 
regarding the power and the duty of the civil 
magistrate. In the Union of 1875, which created the 
Presbyterian Church in Canada, no reference is made 
to the headship of Christ over the state and the 
liberty of conscience clause is again included. The 
practical result of this action i s that the 
Presbyterian Church in Canada, as a corporate body , 
was forbidden to speak on the most urgent and 
perplexing issues of our age. 

BARNET Why do you refer to the idea of liberty of 
conscience as a cu l prit on this issue? 



50 PEDDIE It must be recognized that the use of the idea 
of liberty of conscience in relationship to the 
c hurch 's standards to undermine the authority of 
specific sections of the Confession or decisions the 
Church has reached wa s comp l etely novel and foreign 
to the intention of the Westminster Divines. Such a 
principle was the creature of secular liberalism. Not 
only did it l eave the church confessionl ess on a 
matter of paramount importance , but it also 
introduced alongside the authority of the Word of God 
a second authority, that of reason, of the private 
judgment or conscience of the individual . As the 
Presbytery of Toronto no t ed in the overture discussed 
by Dr. Cowan, this positio n l ed to the most 
thorough-going individualism within the churc h and 
l ed to general confusion among our people . 

BARNET You claim that the idea of liberty of 
conscience is novel and foreign to the Presbyterian 
tradition , but does not th e Confession itself have a 
section on liberty of cons c ience? 

PEDDIE Indeed, it does. But in the Westminster 
Confess ion (XX:2), liberty of conscience i s the 
freedom of the Christian to believe and to obey 
nothing else save the Word of God alone, and is 
specifically related to attempts by the state to 
impose b e lie f. The Christian, however, is not free to 
b e lieve nor obey his own conscience. 

BARNET Your book was written in support of an overture 
from the Presbytery of Pari s asking the Church t o 
clarify its standards in relationship to Christ's 
lordship over the nations and their rulers. What were 
the results of the request? 

PEDDIE The result was an addition to the standards of 
our Church in Th e Declaration of Faith Concerning 
Church and Nation, finally approved in 1955. The long 
process of study , formulation and reformulation wa s 
done by a joint committee of the Board of Evangelism 
and Social Action and the Committee on the Arti c l es 
of Faith . 



BARNET What were the centra l affirmations of this 
addition to our confession? 

PEDDIE The most important confess i on is that Jesus 
Christ is Lord of both the church and the civi l 
state, though these two institutions are seen to have 
different functions and relationships to him. The 
functions of the church are to proclaim the Word, 
administer the Sacraments and to lead the life of 
faith that works by l ove . The state is charged with 
the administration of Christ ' s justice and 
benevolence through its laws and policies. The 
Declaration insists that the righteousness of God is 

the sole foundation of national justice , development 
and destiny and that every organ of power--cultural, 
politica l and economic--is a stewardship from Christ. 

Every abuse of power constitutes a breach of that 
trust, is destructive to the abuser and injurious to 
the glory of God among his creatures . The church, 
therefore, has the duty to denounce and resist every 
form of tyranny, be it ecclesiastical , economic or 
political. The true and intimate relationship of the 

church and the state derives from the subordination 
of each to Jesus Christ . The church must not merge or 
confuse the gospel with any political, economic, 
cultural or nationalistic creed , but, at the same 
time, it cannot hold aloof from the affairs of the 
nation because its ministry is from Jesus Christ who 
became one with humanity for the redemption of all 
people. 

BARNET The Declaration is accompani ed by extensive 
Scriptural references . Is this just an old 
Presbyterian habit or does it point to something more 
significant? 

PEDDIE Most old Presbyterian habits have considerabl e 

significance and this one is no exception . It is an 
indication that the crisis we faced in the wake of 
World War II drove us back to the Bible with a new 

sense of urgency and a new willingness to allow 
ourselves, individually and corporately, to be judged 
by God's saving Word. In many way s , the Declaration 

was the fruit of the renewal of Biblical and 
Reformation theology among Canadian Presbyterians. 
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52 BARNET Principal Farris, the formulation of the 
Declaration raised broader issues concerning the 
Church ' s relationship to its standards. What was done 
to address this wider question? 

FARRIS In 1955 the General Ass e mbly directed the 
Committee on Articles of Faith to take up this 
question of the relationship of The Presbyterian 
Church in Canada to its standards. While the prec ise 
focus of our work for the next fourteen years was a 
revision of the ordination vows and their preamble, 
the ideas upon which our work was based were those 
articulated by Principal Bryden, Professor Mackenzie 
and mentioned by Dr. Cowan and Mr. Peddie--the 
recovery of the Reformation heritage and the renewal 
of Biblical theology. The Committee on Articles of 
Faith was set up to maintain a constant review of 
doctrine and to help the church determine and declare 
its confession- - its witness to the gospel of J esus 
Christ and its implications for the redemption of 
humanity . We realized that our theology was not a 
finished product , but an ongoing process to be worked 
at labouriously and faithfully as the churc h sought 
to speak an authentic Word of God to its own time and 
place . 

BARNET Could you explain more fully the necessity for 
ongoing theological reformulation? 

FARRIS There are three major reasons for constantly 
reviewing and reformulating our confession of J esus 
as Lord. First, as St. Paul recognized in hi s letter 
to the Corinthians , we know only in part. Our 
knowledge , and especially our knowledge of God, is 
incomplete , partial and fragmentary. Reformed 
theology has traditionally denied the possibility of 
attaining perfection, either in relationship to the 
living of the Christian life or in the formulation of 
Christian doctrine . There is always room f or deeper 
and broader insight into the mysteries of God. 

Secondly , the Church ' s task is to proclaim the 
eternal Gospel to each new age and in its concrete 
context . Divine truth as revealed in Jesus Christ is 
unchangeable, but it must be reinterpreted and newly 



E. H. (Ted) Johnson was born in 

Montreal and attended McGi ll 

lkliversity. Theological stud i es 

we re pursued at Prince ton , Berlin 

and Edinburgh. Following a 

pastorate in Long Bran c h, Ontario, 

Ted went to Manchuria from 1935 

until 194 1. Driven out by the 

Japanese , he returned to Toronto 

to become Secretary for Mi ssion 

Education . In 19 47 h e went to the 

lkl i ted States as General Secretary 

of the Student Volunteer Movement 

for Foreign Missions, returning in 

1954 to take up the executive 

position of Secretary for Overseas 

Mission and later, Secretary for 

Research and Planning with the 

Board of World Missions. Hi s death 

came in 198 1. 

Allan L. Farris was a native of 

Co leville, Saskatchewan. He 

studied at the lkliversity of 

Saskatchewan, Knox College , 

Toronto, and the Universities of 

Edinburgh, Geneva and Chicago. 

Following pastorates in Trail, 

B,C,, and Bolton and Nashville, 

Ontario, he was called to the 

Ch air of Church History in Knox 

College in 1952 . In 1976 he became 

Principal of Knox. His teaching 

e mp hasized the theological con tent 

and significance of the hi story of 

the c hur c h of Chri st , He served a 

wide range of commi ttees within 

the Canadian and the worldwide 

church, He died in 19 77. 
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54 appropriated in new situations. The church c anno t 
remain deaf to the new problems and questions posed 
to its witness in an age of nuclear armaments, racial 
conflict, urbanization and secularization, protes t 
and violence , and the weakening of traditional 
faiths. In addressing such issues, we must avoid a 
lazy parroting of traditional doctrines and proof­
texts as much as we avoid a thoughtless parro ting o f 

the latest fad. 

Finally , we acknowledge that we are prone to fals e 
teaching, error and wrong emphasis in our theolo gi c al 
thinking. we must constantly correct our way of 
speaking about God by the standard of the Holy 
Spirit, bringing us the living Word. This duty is 
well-expressed in the Reformed motto , "The church 
reformed and ever reforming. " 

BARNET What were the results of the lengthy revision 
process used to revise the ordination vows? 

FARRIS we clarified the structure of authority within 
the ministry of the Church . The new ordination vows 
set out a hierarchy of bindings for those in the 
teaching ministry. 

First and foremost is the authority of Jesus Christ, 
the living Word of God , present to us and with us in 
the Holy Spirit . 

The second level of authority is the Scriptures of 
the Old and New Testaments as the written Word of 
God, testifying to Christ the living Word and being 
the canon of all doctrine by which he rules our faith 
and life. 

Finally, we acknowledge our continuity with the 
holy catholic church and its doctrinal heritage in 
the ecumenical creeds and the confessions of the 
Reformation . The Westminster standards have a special 
place within Presbyterianism, but not to the exclu­
sion of the broader heritage of the church of Christ . 
The dynamics of authority within the new ordination 
vows are important . The church ' s primary allegience 
is not to a book or a confession but to a Person who 



by the work of his Spirit continues to speak to us 55 
through the Holy Scriptures, to which confessions are 
churchly commentaries , aids and helps. By this 

pattern of authority , The Presbyterian Church in 
Canada is evangelical, being centred on the living 
Christ, as well as Biblical and confessional . 

BARNET Dr . Johnson, you mentioned in your book, For 
a Time Like This, that the renewal of Biblical 

theology had a profound impact on the mi ssion 
thinking of The Presbyterian Church in Canada. Could 
you elaborate on that comment? 

JOHNSON In the Biblical witness , mission appears in 
two forms. The first is through the life and witness 

of God's people. Israel in the Old Testament was to 
be a witness to the nations. By its very existence 
and life-style it was to reflect God ' s mercy and 
glory , and thus to illumine the Gentiles. This was 
mission through being, through living in the grace 
a nd peace and freedom and joy of the Lord. 

The second i s the outgoing mission. It was present in 
the servant concept of Isaiah: "My servant, whom I 
uphold .•. will bring forth justice to the nations . 
. •• He will not fail or be discouraged till he has 
established justice in the nations." (Isaiah 42:1-4a) 

It was strengthened by the New Testament imperative, 
"Go forth therefore and make all nations my 
disciples ." (Matthew 28:19a) 

BARNET Are you equating mission with the spread of 
justice? 

JOHNSON In many ways, yes . But let me explain more 
fully what I understand the Bible to mean by justice. 

This is a lesson that we within Western Christianity 
had to learn anew from our partners in the Third 
World churches . And it wa s difficult to learn. When 

our brothers and sisters in the churches we had 
planted read the Bible for themselves, bringing to it 
their own circumstances and experiences , they found 

that one of the most consistent themes in Biblical 
history was that of liberation--liberation from 
oppression and liberation into rightful participation 
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with the rest of humanity in the life of the world. 
This Word of God l ed them to analyze and challenge 
not only the social and political structures within 
which they lived , but also the ecclesiastical systems 
through which money and personnel were sent to them, 
while control and decision making remained in the 
hands of whit e missionari es or Western mission 
boards. Breaking the old patterns of paternalism wa s 
difficult but necessary to let the Spirit really move 
among Third World churches. The result has been not 
only indigenization, but also phenomenal growth 
especially in Africa and East Asia. 

BARNET Why do you think the transition from the old 
style of mission to partnership with others was so 
problematic? 

JOHNSON Much of it has to do with our desire to 
control things. It is second nature to us in North 
America, because it was our means of survival in a 
hostile environment. But those on the receiving end 
of this power and control saw it as degrading and 
dehumanizing, giving them little participation in 
decisions that affected their well-being. Th e irony 
is that we spent several years and some blood 
fighting for exactly the same kind of participation 
in the decisions that shaped our lives in North 
America, as we established responsible democratic 
government in the nineteenth century. But another 
factor that must be noted is the structure of most of 
our congregations. Lesslie Newbigin, world famous 
leader in mission, has noted that the fundamental 
forms of the church were established in a period when 
it was struggling for s urvival, on the defensive. Our 
buildings, our liturgies, and our governments are 
designed primarily for internal care, for the 
maintenance of the institutions, not for external 
witness , for reaching out into the world to whi ch God 
has sent us. Most congregat ions are built on the 
assumption of people coming to them, not people going 
out from them. But the point of any community of 
God's people is not to keep congregating but to 
disperse on a multitude of missions. The church 
belongs to its Head , Jesus Christ, not to us. This 
humbling fact should lead us to the realization that 
the church exists not in its own strength, but 



in the strength of the Lord; not by its own merit , 
but by the grace of Jesus Christ; not for its own 
purposes, but for the mission of him who sent his Son 
into the world that men and women should not perish 
but have life in all its fullness. Such humility is 
the prerequisite of true partnership in mission and 
that is the key shift that has taken place in our 
mission thinking. 

BARNET Gentlemen , thank you for explaining some of 
the ways in which The Presbyterian Ch urch in Canada 
grew in its theological understanding and its 
expression of the gospel of Jesus Christ. 

(See Refl ecti on Scale 5 , page 81.) 
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Chapter Six 

New Ventures 

Purpose: To identify how the mission of the church 

has changed and is changing to meet challenges of 

the second half of the t wentieth century s u ch as 

migration, p luralism, poverty , inflation , and the drive 

toward freedom and human dignity . 

Burgess Barnet again hosts the series "Conversations 

with our Past." Three people j oin him to share the ir 

k nowledge of the church and its outreach in the years 

from 1955 to the present. Dr. James Allan Munro, Dr . 

E. H. Johnson and Dr. Earle Roberts were secretaries 

of The Board of World Mission during these y e ars . 
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Earle F. Roberts , was appointed in 1982 

as Sec r etary of the Administrative 

Coun cil and First Deputy Cler k of the 

General Assembly. Before t hen , h e had 

served Th e Board of Wo rld Mission in 

several capacities. From 1957-1965, 

Earle and Dorothy Roberts were among the 

first Canadian mi ssionaries in Nigeria . 

Earle returned as Social Act i on 

Secretary of the Christian Council of 

Nigeria fr o m 1968- 1970 to head up a 

relief program during the Nigerian Civil 

War. From 1970- 198 1, Mr. Roberts was on 

the staff of The Board of World Mission 

as Secretary of Overseas Relations . In 

1982, Presbyte rian College conferred on 

him the honourary degree o f Doctor of 

Divinity. 

James Allan Munro was born in Winnipeg, 

Manitoba in 1898. He graduate<l from 

Saskatchewan Teachers ' College and t h e 

University o f Saskatc h ewa n before 

teaching school in Co l e vill e , 

Saskatch ewan. Fr o m there he was ca lle<l 

to the ministry and graduated from Knox 

Co ll ege in 1931. lie served as minister 

in Rosetown, and Chilliwack. During Wo rld 

War CI, he was an army chaplain, was 

awarded the Military Cross for serv i ce 

in l taly, and was promoted to Deputy 

Senior Protestant Chaplain of the 

Ca nadian Armed Forces . After th e war he 

was appointed Superi nte nde nt o f Western 

Missi o ns. In 1949 he was appoi n ted 

Secretary for Ho me Mi ss i ons . In 195 5 , 

he was h o noured by Knox College with a 

Doctor of Divinity d eg r ee . lie retired 

in 1965 and wa s e l ected Moderator o f 

the General As sembly later t hat y ear . 

He died in 1972 . 



BARNET Welcome back to our program "Conversations 6 1 

with the Past" as we explore how the mission of the 

church has changed since 1955 and how it continues to 

change. Dr. Munro, you were appointed Secretary for 

Home Missions in 1949. What comment do you have on 

the mission of the Presbyterian Church in Canada at 

that time and in the years that followed. 

MUNRO We must remember that in the 50 ' s and 60 ' s , 

Canadian society changed radically, Immigration 
continued. People representing every nation , race 

and religion of the world poured into Canada to make 

a new life here. We were affluent. Standards of 

living and expectations for the future were high. 

Costs of land and living escalated. A high degree of 

mobility was demanded of most working people . 

Multi-national corporations became economic giants of 

the world, wielding enormous power . As Canadians, we 

began to recognize ourselves as a nation with power 

and influence among the nations of the world, But as 

society became more secularized , church attendance 

dropped. Christian values and morality were no longer 

taken for granted. All these factors influenced the 

church and its attitude to mission. 

BARNET Can you give u s some specific examples? 

MUNRO Take i mmigration and its consequences. As a new 

wave of immigration moved into Canadian society , we 

slowly began to realize that the worldwide mission 

of the church was on our doorstep, Many people 
who came were not Christian. They were Hindus, Sikhs, 

Buddhists, Muslims. The world with its ancient 
cultures and religions was seeking new opportunity 

i n this land . 

But many people who came were Christian . The message 

that was taken to other lands a century ago or more 

had taken root and it was returning to us in persons 

from the Caribbean , Asia, Africa and South America 

who were full of zeal for the gospel of Jesus Christ. 

BARNET How has this affected the life of the church? 



62 MUNRO The response of the church has to be different 
in each community so there is no simple answer to 
that question , but l et me give one example. 

Gateway Community Church, in Flemingdon Park, 
Toronto , is one dramatic example of the church in 
action. It is a congregation to which members have 
come from all continents and a dozen cultures to work 
and worship with Canadians whose ancestors have been 
here for generations. In many ways, Gateway 
symbolizes Canada as we hope it will be--with the 
church at the centre of a community of people who 
come from all parts of the world and who learn to 
share with o n e another their faith, their lives and 
their concern for others. 

I lived long enough to see the congregation, with 
Rodger Talbot as minister, plan a building in 
co-operation with the Roman Catholics. 

BARNET I see what you mean. The church is venturing 
into new ministries. How did that one happen? 

MUNRO It took vision and some lively negotiation. 
Flemingdon Park was developed in the S0's and 60's as 
high rise rental apartments with a small shopping 
plaza and schools . The residents were middle and low 
income. Some were retired seniors . Many were newcomers 
to Toronto and Canada . The population was highly 
mobile. There was no visible church and almost no 
recreational facilities. Delinquency became a serious 
problem. 

Church representatives were concerned . The Anglican, 
United and Presbyterian Churches studied the 
situation together. Th e Anglicans agreed to build and 
operate a day care centre--St . George ' s. The 
Presbyterians agreed to establish a worship centre 
and rented space for worship and meetings below the 
Dominion Store in the plaza. Rev . c . G. Kirk became 
the first ordained missionary while Calvin Elder, 
Superintendent of Missions, looked for a suitable 
church site . The Roman Catholics had the largest 
number of members in the Park and they used st. 



George's Centre for mass. Then the hard work began. 

Mr. Kirk, with help from Presbyterian lay people 
living in or near the Park, carried out an intensive 
visitation campaign, conducted worship, and addressed 
the social problems that had emerged. Mr. Elder 
negotiated with the developer, the City of North 
York, the Ontario Government, and the other churches 
in the area. To make a long story short, the 
Anglicans withdrew, selling St. George's to the 
Presbyterians. The Presbyterians agreed to develop a 
community church that would minister to Anglicans and 
Protestants. The Presbyterians and Roman Catholics 
formed an association and agreed to co-operate in 
finding a site and in building a centre. In the final 
agreement, the city of North York provided an acre of 
parkland, leased at $1 . 00 per year for ninety-nine 
years for a church site; Ontario Housing agreed to 
build a park and recreation centre in the area for 
North York; the developer built some condominium 
apartments which would add more stability to the 
community. After a lot of hard bargaining, everyone 
benefited from the deal . 

BARNET This sounds like a creative use of mission 
resources as well as careful planning. Since 1975, 
Gateway Community Church ( Presbyterian) and John 
XXIII Roman Catholic Church share a building that is 
used seven days a week for worship and community 
meetings. The building is managed by a Board that 
represents both congregations. Each congregation 
presents the gospel and worships God in its own way . 
Together, they represent the church to the 
community . 

Dr. Munro , is Gateway a model for all new church 
developments? 

MUNRO Yes and no. Yes , many Presbyterian congregations 
now share the cost and space of new buildings, 
co-operating with United or Anglican congregations . 
The racial and cultural mixtures are evident in most 
communities. No, but each community is unique with 
different needs. Some are in new developments where 
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population grows rapidly, is affluent, stable , and 
the congregation quickly become s se lf-supporting. 
Others are in communities where mobility is high, 
incomes are low, and the new churc h may need 
financial assistance and energetic leadership f o r a 
long time as it ministers to and within a c o mmunity 
that is largely indifferent to the church. Eff ect i ve 
planning for church growth is as varied and compl ex 
as the communities across Canada . 

Presbyterians, as a part of a connectional church, 
have always been generous in helping one anothe r. No w 
we have many new opportunities to demonstrate our 
belief in the universality of the church as we wo rk 
with other churches in practical ways to conserve 
resources and bring the gospel to new communiti es . 
These are challenging and exciting days. 

BARNET Thank you Dr. Munro. We will return to th e 
Canadian scene later. But now I want to call on Dr. 
E. H. Johnson wh o has seen the Canadian Presbyte rian 
Church from a global perspective. Dr. Johnson, what 
are the new movements and directions that you s ee in 
the church around the world and how do Canadian 
Presbyterians relate to these changes? 

JOHNSON That is a big question, so let us consider 
first some of the changes I have seen in the churches 
around the world. Of course, the fact that 
telecommunications and air travel have reduced the 
world to a global village is assumed. we can no 
longer ignore the poverty, hunger, oppression or 
violence suffered by our neighbours in Africa or 
South America. Within this context I point out two 
factors that are important to us as Christians. 

(1) The young churches are eager to become 
self-reliant. 

(2) The ecumenical era has come of age and with 
it, a new sense of the power of the gospel of 
Jesus Christ to liberate humanity. 



First , le t u s r e vi e w h ow quickly the peoples of the 
wo rld h ave c laime d inde p e ndence . By the end of the 
nine t ee nth ce ntury, most of the world was under the 
politica l and economic domination of white European 
and North Ameri c an countri es. Much of the wealth and 
powe r o f Wes t e rn nations had b e en built on the 
contro l a nd e xplo itation of India, Ceylon, Indonesia, 
s outh-eas t Asia, China and Japan--while these 
count ri e s continue d in poverty. The new world had 
b een de ve l oped by appropriating the lands of native 
people a nd by u s ing the cheap labour of slaves from 
Afri c a wh o were so ld like animals and subjected to 
indesc ribable mi sery. The s tory is an ugly one. The 
whit e p e ople did in effect establish a world 
community--under We s tern rule. But it could not 
last. 

Since 19 49 , th e s urge for independence has been 
r e markable . During the past thirty-five years , more 
than three quarte rs of the human population have 
mo ve d fr om p o litical domination into political 
f r eedom. India and Pakistan bec ame independent in 
1947; Indones ia in 1948; the Peoples Republic of 
China in 1949. When the Republic of Ghana was formed 
in 1956, it was only the fifth independent state in 
Afri c a. Most of th e countries of Africa have gained 
inde p e ndence within the last twenty years. The 
mo ve me nt continues. But political independence does 
not e nsure e conomi c o r social freedom. The struggle 
for human survival and dignity continues. 

It is within this context of the emerging drive for 
inde p e nde nc e , freedom, and human dignity , that the 
c hurch must continue to witness to the gospel of 
Jesus Christ. 

BARNET Can you give us some examples of how the church 
in Canada has aided people to claim their 
independence and become self-reliant? 

JOHNSON One useful method has been in scholarships and 
advanced education. Margaret Kennedy, who spent many 
years in India, tells about a layman in the Church of 
North India who gives outstanding leadership. Wilson 
He rbert grew up in a small, two-roomed house with mud 
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66 packe d floors whe r e he wa s the second of six 

c hildren. Becaus e of his learning a bility and 

Christian chara c ter, he was g ive n a sch o l a r sh i p fo r 

high school and late r as a l a b t echni c i a n. Wh ile 

s erving as chief lab t echnic ian in J ob a t Hospita l, he 

worke d for his colle ge de gree and th e n was se n t fo r a 

course in administration. Today h e i s Administrator 

of Jobat Hospital. His wif e i s Superinte nde n t of 

Nurses and they live in a c omfo rtable s u i t e in t he 

old Presbyte rian mi s sio nary h o use t h a t was remode lled 

for apartme nts , just two minutes walk away from t he 

small house he had live d in as a child. 

For many years, Wilson Herbert has been a n e l de r in 

the church and sometime s its tre a s ure r. Now Wilson 

serves on the Council of th e Bh opal Diocese o f th e 

Church of North India and take s hi s turn o n t he 

medical board. 

Wilson Herbert has become a powerful Chri s tian 

witness a mong his people. He has the confide n c e a n d 

trust of others who see him functioning we ll in 

positions once held by missionaries. For Wil son, the 

church is not just in the Jobat area wh e r e 

Presbyterian missionaries once came . For him, th e 

church is a wide fellowship of those who beli e ve in 

J e sus Christ as Saviour, the one who has save d them 

from the debilitating fear of spirits and witch 

doctors. 

Scholarships have provided training fo r o thers a s 

well. In Ha Lee of the Korean Christian Churc h in 

Japan was one of the first to c ome under our 

l eadership development program . He c ame t o Canada in 

the 1950's for theologi cal training at Knox Co lle ge . 

A Korean pastor , serving a Korean congregatio n in 

Japan, he knew well the struggle s o f a mino rity 

group, seeking justice in a foreign land. But his 

leadership was recognized. He has bee n General 

Secretary of the Korean Christian Church in Japan and 

has worked for the World Council of Churc hes . Today, 

Dr. In Ha Lee is recognized throughout the Christian 

world as a theologian and as o ne wh o se e k s justice 

and liberty for his people in Japan and for all 

minority groups everywhere. 



Others have come and continue to come to Canada for 
specialized training. They have been pastors, 
teachers, a doctor, a nurse, Christian Education 
t eachers , and a farmer. All but a very few returned 
to leadership positions in their own country and 
churches. 

BARNET You have mentioned the emergence of new and 
independent nations but most of the world still 
suffers from hunger, disease, injustice, and all the 
problems that cause human conflict. What is the 
church doing in relation to these issues? 

JOHNSON That question brings us again to my point that 
the ecumenical movement has come of age. It is a 
mi s take to think of "ecumenical" as inter­
denominational activities or even a world council of 
churches as they have developed in recent years. If 
we go back to the Greek, oikoumene means "the whole 
inhabited earth." In Matthew 24, it is said that the 
gospel must be preached to the oikoumene, the whole 
inhabited earth. As Bishop Bhandare, of North India 
reminded us, "The mission in which Christians all 
over the world are called to participate is God's 
mission. It is an ecumenical mission. It is an 
ecumenical era .... It is a mission of the people of 
God throughout the world." 

The ecumenical movement refers to the need for 
Christians , not only to help each other, but to help 
the world to discover how to live within the unity of 
the human family. There are many examples we could 
give but I can mention only one or two, 

There is now a worldwide fellowship of Christians . 
The church exists in almost every nation. The World 
Council of Churches brings together members from 
newly independent churches in new nations of Africa 
and South East Asia as well as the older Christian 
traditions of the West, The fellowship is visible. 
Here , all member churches, regardless of race or 
culture or economic status, are equals, The model has 
given hope to many peoples who are still oppressed 
and impoverished. 
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68 BARNET In an address given in Toronto, Roy Neehall , a 
minister of the Presbyterian Church of Trinidad, 
claimed that the programs of the World Council of 
Churches on behalf of the oppressed and the poor have 
restored the credibility of the c hurch in many places 
of the Caribbean . 

JOHNSON Yes. Dr. Roy Neehall is a man whom we should 
hear and heed. As first General Secretary of the 
Caribbean Council of Churches , he knows well the 
hardship , poverty and anger that can overtake our 
Christian brothers and sisters--many of them 
Presbyterians--who live in countries where elections 
are contrived , and where the gap increases between 
the powerful rich few and the poor masses. Roy 
Neehall is also in touch with the hopes and strivings 
of what we call The Third World. South America, which 
has been largely a Roman Catholic area, is crying out 
on behalf of all Third World countries. Out of their 
anguish, they are reading the gospel and finding that 
God ' s compassion in Jesus Christ was directed toward 
the poor and the oppressed. After Vatican II, when 
Pope John XXIII required that the Bible be translated 
into the language of the masses, many people in South 
America read the gospel for the first time. Through 
the eyes of the poor, priests and nuns were given a 
fresh vision of their task. Some nuns closed the 
schools that catered to the children of the rich and 
opened schools in the villages of the poor. The 
theologians read again the story of God's works of 
liberation in the Bible and they have been filled 
with a passion for social justice . We will hear more 
from these prophets of liberation who speak to us 
from the Third World . Th e theology of liberation 
speaks to the rich as well as the poor; the oppressor 
as well as the oppressed. 

BARNET At Congress '83 , we heard Roy Neehall say "The 
Bible in the hands of the oppressed is the beginning 
of the end of tyranny .'' He said that in South America 
the churches are growing among the poor and that the 
centre of mission activity is moving from the North 
to the South. '' Some of the poorest and most oppressed 
are sending messages of hope to those of us en joying 
affluence and freedom. They have achieved depths of 



spirituality which we do not know." Would you agree? 

JOHNSON Yes. We are slow to believe or understand but 
we are realizing that we in the North and the West 
have more to learn from the Third World churches 
about the reality and power of the gospel for today 
than we have to teach. 

BARNET Thank you Dr. Johnson. Now I introduce Dr. 
Earle Roberts. Earle and Dorothy Roberts were in 
Nigeria at a time when patterns of partnership were 
being established with the newly formed Presbyterian 
Church in Nigeria. When they returned to Canada , 
Earle was Secretary for Overseas Missions for about 
ten years. Dr. Roberts , tell us how our involvement 
in mi ssion has changed since those days of new 
beginnings in the 1950's. 

ROBERTS Let me speak about Nigeria first since I know 
it best and its problems are similar to those of many 
new countries in Africa and e lse where . 

First, as the church became autonomous, taking 
responsibilities that had been carried by 
missionaries, it suffered a lack of leadership. We 
helped by providing advanced education both in 
Nigeria and by bringing men and women to study in 
Canada at Knox College and Ewart. Everyone had much 
to learn. Missionaries had to learn to let go of 
control. Nigerians had to learn to pick it up. 

Then as Nigeria became i ndustrialized , rural people 
moved to the cities . Missionaries from the West were 
able to help the Presbyterian Nigerians make that 

transition. 

when Nigeria become independent in 1960 , many of the 
government leaders were Presbyterians who had been 
educated in mission schools and in Scotland . But 
civil war broke out in 1966--a disaster from which 
the count ry has not yet recovered. The family or clan 
system had broken down. The people saw death , 
destruction, greed , disregard for life or property . 
In this climate , the role of Christians , whether 
Nigerian or foreign missionary must show Jesus Christ 

69 



70 as the Way of Life. Of course, we still send 
missionaries with special skills to work within the 
Nigeri an Church as they are needed. And of course we 
sen t re lief to aid those who s uf fered from the 
disaster of war. But in it all , we must show the love 
of Christ for al l peop l e . 

BARNET What other changes in operation would you 
consider signifi cant? 

ROBERTS We n ow h ave more flexibility in using money 
and personnel. Although th e value of dollars spent 
has decreased si nce 1970, our responsibility for 
mis s ion has increased a n d diversified . No l o nger 
responsible f or maintaining churches , hospita l s and 
schools , we are fre e to respond more q uick ly to a 
request for h e lp, mo ving resources of money and 
personnel to places th e y will do the most good . 
Because of this flexibility, Canadians are working 
with many more churches around th e wor ld than would 
have been possibl e under the o ld system. Let me give 
a few e xamples: 

Dr. Bernard Embree, ha s b een on special assignment 
t o teach for a few years in a theologi ca l co lle ge in 
Singapore . 

Clara E. He nde r son , musician and artist, is 
recording the indige nous musi c o f Malawi and has 
been assigned t o encourage the development of 
hymnody that us es the native style of music. 

In the Came r oons, John Bertholet h e lps t o eva luate 
and re - organize four a gricultural projects 
init iat ed by L'Eglis e Presbyterienne Camerounaise. 

In Mauritius, the Crosbys serve under a joint 
appointment of the Presbyterian Church , U.S. and 
Th e Presbyte rian Church in Canada . Besides serving 
as a pas t or , Brian Crosby is to provide administrative 
assistance as th e church sets up its first central 
office. 

In Nepa l, Dr. Rick Allen provides health services in 
a r ura l community health project. 



Linda Kreklewetz has been teaching mathematics in an 

isolated high school in the mountains of Lesotho. 

Margaret Stewart , a nurse, has been seconded by The 

Presbyterian Church in Canada to the Leprosy Mission 

and is working in Papua, New Guinea, for the National 

Health Programme as a T.B. and Leprosy Control Officer . 

Eber Kelly, retiring from his company in Vancouver , 

volunteered for a two-year term in Malawi to assist 

the Synod of Blantrye, Church of Centra l Africa 

Presbyterian, with their financial affairs a nd to 

train staff in accounting and bookkeeping . 

These are just a few examples of the widespread and 

diverse opportunities open for Presbyterians in 

Canada to participate in mission with our partners in 

Christ around the world. 

BARNET So far, you have described what Presbyterian 

Canadians are doing in other parts of the world. Are 

there signs that Presbyterians are alive and well and 

growing in Canada? 

ROBERTS Yes indeed ! And what is more , I believe that 

we are more a ware of the fellowship of the worldwide 

family of Christians and more sensitive to our 

responsibility , as Christians, to serve the whole 

world . A few examples will illustrate . 

• There are now thirteen language-culture groups 

worshipping in The Presbyterian Church in Canada . 

Arabic and Haitian were added in 1982 . 

• Korean congregations have recent ly joined the 

Presbyterian Church in Montrea l, Toronto , Edmonton 

and Calgary . 

• Th e General Ass embly (1982-1983) adopted statements 

concerning the use of nuclear energy in peace and 

defense . 

• The Church Doctrine Committee issued a new Statement 

of Faith which is being studied in the Church . It 

is the first time that Presbyterians in Canada have 

attempted to make such a statement. 
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• At the World Alliance of Reformed Churc he s h e l d in 
Ottawa , 1982 , membership of the Dutch Reforme d 
Churches of South Africa (white ) was suspended 
until s u c h time as they took a stand against 
apartheid in their count ry . We stand with other 
Presbyterian a nd Reformed Churches in this action. 

The Presbyterian Churc h in Canada is growing . It is 
growing in maturity as it states its faith in Jesus 
Christ and finds a multiplicity of ways to act out 
its faith in society as we ll as in worship . 

We still have mu ch t o learn from those churches whi c h 
have taken a s tand against th e e vils of injustice and 
inhumanity in their own co unt ries . If we are faithful 
to the gospel of J esu s Christ , we will continue to 
mature and grow as we bring good news to th e world i n 
which we live . 

BARNET Thank you Dr . Roberts , Dr. Johnson and Dr. 
Munro . I know you have just touched the surface of 
your co ncern for the churc h and the wor l d. But you 
have indicated directions we can e xplore in the 
future as we fo llow Christ ' s co mmand to preach good 
n ews in the whole inhabited earth. 

( See Refl ec tion Sca l es 6 , page 82 .) 



Chapter Seven 

Suggestions for Study 

Purpose: To suggest ways in which the theme, "The 
Church Grows" may be explored by adults and older youth 
in the congregation i n a series of six to eight we eks . 
Suggestions are provided for both individual and group 
reaction. 

Time Schedu le 

A series of eight sessions would provide opportunity 
for an introduction , discussion of each of th e six 
chapters in the study guide , and a concluding period to 

plan for follow-up study and action. 
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7 4 SESSION ONE : Introducing The Theme 

a ) In i ntroducing the theme, the leade r may s ummariz e 
the points made in the Introduction of this guide . 

Note the e mphasis o n theology and mi ssion and the 
three ma jor themes that will recu r in the study. 
Writing th e points on a l arge sheet of newsprint 
would b e h e l pful. 

b) Let g roup share historical points of interest about 
your congr egatio n, its origins , its theology, its 
sense of mission and socia l concern . 

c ) Show th e sound- filmstrip '' Frontiers" contained in 
the kit of Her itage Resources, Uni t IV. It provides 
a brie f summary of the story of Presbyterianism in 
Canada and raises questions about the future. 

Plan to s t op the tape and filmstrip at the question, 
"Wh ere must we go? '', frame 70. Allow the group t o 
list some of the issues and q uestions they believe 
t o b e impor tant for Christians in our day. Then 
continue with th e second half of the filmstrip . Th e 
group may want to discuss the questions raised or 
add some n e w questions t o their list. 

Other s ugges tions for using th e filmstrip are 
i nc luded with the printed scr i pt . 

d ) Distribute a copy of this gu ide to each me mber of 
the group. All me mbers of the group should be 
e ncouraged to read the chapt er for the following 
week and reflect on the Reflection Scales that 
follow on pages 77 to 82 . 

Explain the intervie w form of Chapters One to Six . 
Appoint r eade r s for ea ch chapter . One o r two may b e 
asked t o do research on the thinking and actions of 
your co ngrega tio n from 1925 t o the present. 

Readers may c hoose t o condense the readings or 
e labo rate on some parts or select highl ights i n 
their presentation . If all me mbers of the group read 
the mater i a l first, a condensed presentation can be 
a revi ew and a s tarting p l ace f or discussion . 



THE SIX INTERVIEWS 

Plan to study one chapter each session . Although an 
attempt was made to alternate between theology and 
mission, you will recognize that they are inter-related 
in the actual life of the church as well as in this 
book. The following procedure is suggested: 

a) Introduce Barnet and the other characters. Make 
sure all have seen the photos and biographical 
sketches. 

b) Present the interview. After listening to the 
interview or a summary of it , ask the group to list 
four or five main points on newspri nt or chalkboard . 

Discuss , "What relationship do these points have to 
theology and mission today? " 

c ) Allow time for individuals t o complete the 
Reflection Scales if necessary . 

d) Compare opinions and attitudes by adding up the 
check marks made by all members of the group on 
the left side, " My Congregation" . One purpose of 
this activity is to h e l p adu lts relate and 
compare the decision s a n d actions and theologies 
of the church to their own congregation. Showing 
the checks related to individual reactions under 
"My Attitude " etc. should not be required . Some 
individuals may want to change their minds during 
the course of the study . 

It should not be assumed that all ten of the 
statements in the sca l es are desirable . 

e) Discuss. If opinions and j udgements about the 
congregation vary widely , explore the reasons for 
such different perspectives. Are the different 
perceptions helpful or do they indicate lack of 
communicaton in areas that need attention? 

If there is unani mo u s agreement on some , individuals 
may want to question or discu ss the validity of the 
statement and shou l d feel free to do so. 
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If there are subjects that some people wa nt t o 
explore further, the list of Source s, p a ges 8 3 to 
85, may be a useful beginning place . 

THE CONCLUDING SESSION 

It is to be hoped that more questions, issue s a n d i deas 
have been generated by this study than can be s a ti s fi ed 
in seven sessions. A concluding session could f o cus o n 
four questions. As a lively bunch of Christians: 

a ) What did we learn that was helpful to the life o f 
our congregation? Make a list of issues in two 
columns under theology and mission. Refer back t o 
lists made in previous sessions and to the 
Reflection Scales . 

b) What questions or issues do we ne ed o r want 
to explore next? At a future time? 

c) What shall we do within this congregation f o r 
ourselves or others? 

d) How shall we proceed from here? 

If the members of the group would like to view agai n 
the filmstrip , "Frontiers," it could be used as a part 
of (b) above , or as a conclusion for the meeting. Th i s 
time , it could be shown without a break. 
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REFLECTION SCALES 1 

The scales that follow will help you compare your reasons for being a 

Presbyterian with some of those given by church leaders in 19 25 . First p lace a 

check (/) in the left column beside each statement that you think is important 

for many or most members of your congregation. On the right, pla ce a check in the 

spaces that are i mportant to you. Rank yours in order of importance from 1-5. 

MY 

CONGREGATION 
MY 
EXPERIENCE 

1. The Westminster Confessi on of Faith continues to be an important 

influence in our thinking and decision making . 

2 . Preaching and teaching is based on the Word of God as found i n 

the Scriptures . 

3 . Bible study is an important activity for most adults in the 

congregation . 

4 . The Presbyterian system of church government is founded on and 

agreeable to the Word of God . 

5 . Because the church is a missionary organi zation a n d the whole 

world is its parish, me mbers of the congregation are deeply 

involved in mission. 

6 . The church is a purely spiritua l organization and remains 

separate from any socia l or political invo l veme nt. 

7. Because our task is to propagate Christianity , not 

Presbyterianism, we maintain and express a catholic or universal 

view of the church. 

8 . A strong democratic form of church government encou rages all 

believers to have a voice in the policy making of the church. 

9 . Jesus Christ is the only head of the church and the church is 

primarily a steward of God ' s gifts of Word and Sacraments, 

through whi c h God ' s people are nurtured. 

10 . The lively congregation is marked by sober and reverent worship, 

regular church attendance , strong re ligious instruction, and the 

faithful exercise of good works. 
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REFLECTION SCALES 2 

The scales that follow will help you compare the leadership of ministers and lay 
people in the Presbyterian Church today with those who helped to rebuild after 
1925. 

On the left column, check all those it ems that you think are signs of vitality in 
your congregation. In the right co lumn, c h eck the items that ar e most important to 
you and which demand your active participation. Rank yours in order of importance 
from 1-5. 

MY 
CONGREGATION 

1. Commitment to the Presbyterian Church is more important than the 
decision of the majority or of friends and relations. 

2. Critical decisions are made in th e context of earnest prayer and 
discussion. 

3. Members are willing to give sacrificially of time and mo n ey in 
order t o maintain Presbyterianism. 

4. The vitality of the Presbyterian Church is me a s ured by the 
vitality of worship and mission in its congregations. 

5. There are capable lay men and wome n who are sufficiently 
committed and informed to maintain the congregation for severa l 
years, if necessary , without the regular services of an ordained 
minister. 

6. Hospitality, friendship and a h e lping attitude are commo n 
attributes in the congregation and the homes of its members . 

MY 
ATTITUDE 

7 . Young peopl e are encouraged and assisted to participate in e v e nt s 
beyond the congregation that deepen their faith and give them a 
broader perspective of the church. 

8. Regular and systematic study of the Bible for adults and c hildren 
is important in the life of the congregation and in the homes 
related to it. 

9. Through the use of mass media in all forms, me mbers of the 
Presbyterian Church are challenged to keep well informed about 
the relevance of the gospel to central issues of the day . 

10. Me mbers of the Presby t e rian Church, e specially th e isolated and 
n ewcomers , ar e quickly made aware that they belong to a caring 
fellowship. 



REFLECTI ON SCALES 3 

The scales below will h e lp you test your attitude to some theological concepts 

c once rning the meaning o f Christian faith. On the left, check all items that you 

th i nk wo uld be supported b y many o r most people in your congregation. On the 

ri ght, c h eck t h ose ite ms with which you agree . Rank yours in order of importance 

fr o m 1-5. 
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MY 

CONGREGATI ON 
MY 
BELIEF 

1. The wor s hip, praye rs and practice of the congregation reflect 

a b e lief in the imme diate and personal presence of God . 

2. The congre gation i s most alive when its members and 
the ologians have had a personal encounter with Jesus Christ, 
are wrestling with the judging-saving challenge of the living 
Word, and are open to the direction of the Holy Spirit within 

the community of b e lievers . 

3. The churc h is sustained by the Spirit of God alone and is 

slowly but constantly being renewed and reformed. 

4. Theolo gi cal dis cussion is essential for Christians who reflect 

a genuine e ncounte r with and transformation by the living Word 
of God. 

5. Becaus e no confession or creed is totally adequate , the task 

of confessing the faith in terms that are relevant to changing 

times is a continuing tas k of the church . 

6 . Christian faith is an individual affair and the church has no 

right to challenge or direct it . 

7. A confessing churc h is ready and able to challenge all 
totalitarianism, whether political or economic , that threatens 

to usurp the authority of Jesus Christ and to destroy the 

human dignity of any group of people. 

8. Because Presbyterians believe in a connectional church , we 

support generously the budget of the General Assembly . 

9 . Because the church is a community rather than an association 

of individuals , the baptism of each new member ( infant or 

adult) is an occasion for thanksgiving, celebration and a 
sens e of n e w responsibility for the whole community. 

10. It is the duty of Presbyterians to co-operate with other 

Christian groups when this can be done to the glory of God and 

the triumph of God's purposes for the world . 
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REFLECTION SCALES 4 

The scales that follow will help you compare the activities and attitudes of the 
Presbyterian Church from 1940 to 1955 with those of your congregation. 

On the left column, place a check beside those items that you think would 
supported by many or most people in your congregation. On the right, check 
items which you can support. Rank yours in order of importance from 1-5. 

MY 

CONGREGATION 

1. In lands where the Christian church is new, the native 
Christians should be encouraged to take responsibility for 
leadership as soon as possible. 

2. Presbyterians are slow to change because we debate important 
issues so long in Presbyteries and General Assemblies. 

3. Day care centres for children of working mothers is a valuable 
service provided by the church during wartime but should not be 
supported by the church in times of peace. 

4. An attitude of partnership with new and developing churches is 
to be preferred to the older system where the sending churches 
kept all the control of missionaries and money . 

5. Missionaries (and ministers) should be willing and able to work 
with church leaders from many cultures and denominational 
traditions. 

6. Presbyterians in Canada should not send money to Christian 
groups overseas unless they can guarantee how the money will be 
used . 

7. The Presbyterian Church in Canada often threatens to become a 
sectarian group because it protects its own self-interests and 
is fearful of becoming involved in ecumenical activities. 

8. It is a strength of the Presbyterian system of church government 
that theological and practical issues can be debated in the 
courts of the ch urc h until a firm decision is made . 

9. Presbyterians should me et the request of the General Assembly 
budget for the mission of the church before giving to other 
charitable organizations. 

10. Each Presbyterian congregation should make an intentional effort 
to meet, understand and appreciate the cultural differences of 
other Presbyterians who have come from different racial and 
cultural backgrounds. 

be 
those 

MY 

ATTITUDE 



REFLECTION SCALES 5 

The following sca l es will h e lp you examine and reflect o n some attitudes and 
actions of the Presbyterian Church, your congregat i on and yourself. 
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on the l eft , check those items that you think would b e accepted by many or most 
me mbers of your congregation. On the right, check those items that you believe to 
be important . 

MY MY 
CONGREGATION BELIEF 

-
-

1. God ' s plan for redemption includes nations a nd societies as 
we ll as individuals. 

2. The congregation is a p lace where social, political and 
economic issues facing the l arger community are openly 
discussed in the light of the gospel . 

3. The Presbyterian Church in Canada needs to maintain the staff 
and leadership that permits continuing research, reflection 
and action on national and globa l issues. 

4. The gospel of Jesus Chris t calls for sa lvatio n from the 
inj u stice of this world as well as a promise of life in the 
future world. 

s. Doing theology i s an ongoing process to be worked out 
laboriously and faithfully in congregations, Presbyter i es , 
General Assemblies, and ecumenica l council s as the church seeks 
to speak a n a uthe nti c Word of God to its own time and place. 

6. we must constantly correct our way of speak ing about God by 
the guidance of the Ho ly Spirit, bringing us the living Word . 
This cor r ection applies directly t o our worship, prayer and 
conversation. 

7. The church ' s primary allegiance is not to a book or a 
confession but to J esus Christ, who , by the work of the Holy 
Spirit, continues to speak t o u s . 

8. It is important for all ordained mini s ters and officers to 
submit to the authority of the church as a precaution against 
the pride of power and the error of unexamined teaching. 

9. A major sin of individuals and churches is the desire to 
contro l others and impose "our way" on them instead of helping 
them achieve true freedom in Christ. 

10. Th e live ly congregation i s always in mission as its members 
live out th e Christian life in homes, professions and the 
market place. 
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REFLECTION SCALES 6 

Th e scales which follow will help you reflect on the present and future 
opportunities that are open to you and your congregation. Check each item 
you co nsider to be valuable as in previous exercises or write in a YES or 

MY 
CONGREGATION 

1. Christian congregations should find ways of co-operating in 
social action and in proclaiming the gospel in order to 
demonstrate to the secular community that we follow "One Lord." 

2. Many congregations could us e their space more constructively 
during the week by serving community needs. 

3. At least once a year, it would be good to worship with 
Christians who have a different racial, national or cultural 
heritage. 

4. It would be good for our congregation to welcome and support 
as a member of staff, a minister or student from the Third 
World whom we could assist and from whom we could learn. 

5. Elders and office bearers in the congregation should be 
provided with intensive and regular training on how to lead 
the congregation into new forms of mission in our community. 

6. It is not possible to separate the true worship of God from 
the task of mission, evangelism , nurture and social outreach. 

7. Our congregation keeps the challenge of Christian 
discipleship before its members by: 

encouraging candidates for full-time ministries 
enlisting volunteers for church and community work. 
providing for adult study on theological, Biblical and 
social subjects. 
worshipping in a manner that expresses a joyful thanks­
giving to God and a faith that risks the future. 

8. Our budget is evaluated annually in order to remain responsive 
to the needs of others as well as our own. 

9. Concern for the good of all people as well as the conservation 
of the world, are high priorities of our prayers, stewardship 
and action. 

10. There are visible signs that our congregation has grown in 
Christian wisdom and maturity over the past ten years. 

which 
NO. 

MY 
REACTION 
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