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FOREWORD 

In making prepa rations for the obse rvance of the centen
nial of Confedera,tion in Canada many have expressed the des ire 
that there should be made ava il able a brief history of the 
Presbyteri an Church in Canada. There are several older hi stories 
of the church which have long been out of prin t. There are 
also numerous biographies of Presbyteri an ministers and hi stori es 
of local cong rega tions. W e are sadly lacking in studies of the 
hi story of the church throughout its existence in Canada. 

The present vo lume does not at tempt to present a definiti ve 
history of Presbyteri anism in Canada. Many preliminary studi es, 
invo lving research based on original sources, will have to be 
made befo re a definiti ve hi story can be written. The authors 
of this volume have set themselves the modes t goal of p roviding 
a brief survey wh ich may serve a useful purpose until a definitiv e 
hi story can be wr itten. 

In the introductory section I have attempted to g ive a 
survey of the conspicuous features of Presbyterian doc trine, church 
govern men t, and wo rship . Pro fesso r A. L. Farri s, of Knox Col
lege, has wri tten the section on the history of the church up to 
1850: Professo r Keith Markell of The Presbyterian College, 
Montreal, has wri tten the section covering the history of the 
church between 1850 and 1925; and I have attempted, in the 
third section, to give an account of the controversy over Church 
Union which resulted in the div iding of the church in 1925, and 
the events in the years of reconstruction between 1925 and the 
present. 

Each author is responsible fo r hi s own section only. Each of 
us has endeavoured to present an accurate account o f the period 
for which he has been responsible. W e do not, however, desire 
to claim that our views or our interpretations of events should 
be regarded as the offi cial views of the Presbyterian Church in 
Canada. It is our hope, simply, to prov ide a short work which 
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may be useful to those who want to know something about the 
main trends and events in the history of our church in Canada. 

Because of the complexity of the Scottish background of 
Canadian Presbyterianism, d1arts are included to give a compre
hensive view of the bodies which eventually merged to form 
the Presbyterian Church in Canada. An appendix lists the dates 
on which various Presbyteries and Synods were formed, and the 
dates on which some of the unions were consummated prior to 
1875. A short bibliography lists some of the more important pub
lications dealing with the history of Presbyterianism in Canada. 

Neil G . Smith 
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PRESBYTERIANISM IN CANADA: THE FACE OF THE KIRK 

The first Presbyte rian ministe r to serve in Pictou, N ova 
Sco ti a, was the Reverend James M acG regor. H e came to N ova 
Scotia at a t ime when hi s peo ple had li tt le to share w ith a min 
ister except their hardshi ps . Among the descendan ts of thi s pio
nee r ministe r were many men and women who pl ayed a conspi 
cuous ro le in Canadi an affairs. Among the direct descendants of 
James MacG regor there we re fo ur members of pa rli ament, one 
Li eutenant Governor, one judge, fo ur university professors, fo ur 
ministers, eig ht lawye rs, two phys icians, seven eng ineers, one na
val o ffi cer, eleven teachers, one arti st, fifteen merchants, eight 
nurses, and fi ve autho rs. Multiply thi s many times and we may 
fo rm some estimate of the part taken in the shapi ng of Canada 
by the sons and daughter of the Kirk . 

They served in the g reat fur companies which explored the 
country and established the trading pos ts which have g rown into 
citi es. They were acti ve in the fo unding of colleges and univer
sities which have fl ouri shed as centres of learning. Queen's Uni 
versity began as a co llege fo r the training of Presbyteri an min
isters. The fi rs t non-secta ri an institute of hig her lea rning in N ova 
Sco ti a was Pictou Academy. Its first pres ident, the Rev . Thomas 
M cCull och, became the first principal of D alhousie College in 
H alifax. The University of Manitoba g rew from the small beg in
nings of M anitoba Coll ege of the Presbyteri an Church . Sons of the 
Kirk sat in the legislatures, and they were among the fo unding 
fathers of Confederation. Geo rge Brow n of the Gl obe came to 
Upper Canada when hi s fa ther began publication of The Presby
terian Banner. Brown's g reat rival, John A. M acdonald , described 
himse lf modes tly, but with some accuracy, as " a pill ar of the 
Kirk, albeit an outside pillar:" Sons of the Kirk made their in 
fluence felt in many as pects of Canad ian li fe, fro m the cl ea ring 
o f the fo rests to the foundin g of banks and the building of rail 
ways. 

Now, a hundred years after Confederation, the Presbyterian 
Church in Canada claims the all egiance of approximately two 
hundred thousand communi cant members. Grouped in eight synods 
and fo rty-nine presbyteri es, from the Presbytery of N ewfo undl and 
on the eas t to the Presbytery of Vi cto ri a on the w es t coast, Pres
byterian congregations are to be fo und in most of the larger cen
tres of population. In terms of numbers of members and adherents 
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it ranks as the third largest P rotestant chu rch in Canada. Whi le it 
draws most of its support, like other Protes tant churches, from 
people o f British orig in, it min isters to other races in Canada. 
including Hungarians, Chin ese,_ Ukra in ians, _Itali ans and French. 
It maintains mi ss ions overseas 111 Bnt1sh Gui ana, India, Fo rmosa, 
Japan and Niger ia. Its Canad ian congregations arc se rved by 
about 800 mini sters and nearly 12,000 elders. N ew cong rega tions 
are being estab li shed in rapid ly g rowing metropolitan areas, and 
in newly developing settlements on Can ada's expanding front iers . 

The three sections of thi s book trace the main events in the 
story of the Presbyterian Church, from the beg inning to the pre
sent. Before entering upon this sto ry it may be adv isable to g ive 
some attention to the characteri sti c features of thi s church. We 
turn, first, acco rding ly, to what our reforming forbears called 
"the face of the K irk," as seen in its organi zation, and the do
minant traits of its doctr ine, fo rm of church government, and 
form of worship. 

HISTORIC CONTINUITY WITH CHURCH OF SCOTLAND 

In its official rules of procedure, The Book of Forms, the 
opening sentence states that the Presbyter ian Church in Canada 
is in " historic continui ty with the Church of Sco tland as reformed 
in 1560." This statement does not imply that the Canadi an church 
is in any way subserv ient to the Chu rch of Scotland. She has of
ten been guided by the practice of the Church of Scot land, but she 
is not ob li gated to follow any of its usages . She claims to be, 
subject to the l ordship of Chri st, mistress in her own house. 

As there was a development in Canadian po li ti cs from co lo
nial status to nat ionhood there was a para ll el development in the 
li fe of the Canadian churches . The parent churches, for the mos t 
part, gave every possible encouragement to this developm ent. 
The statement that the Presbyterian Church in Canadil. is in hi s
tori c continuity w ith the Church of Scot land is simp ly a statement 
of hi storic origins. The Canad ian church has welcomed ministers 
and members from many of the Reformed churches of Europe. It 
owes much to the Presbyteri an churches of Ireland and the U nited 
States. In doctrine po li cy, and worship, however, the dominant 
influence upon Canadian Presbyteriani sm has been the influence 
of the Scottish Presbyterian churches. 
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Our church has followed the church of Scotland closely 
in doctrine, church government, and forms of worship . As a 
member of the Alli ance of Reformed Churches it belongs to 
the fam il y of churches stemming from the work and thought of 
John Calvin (1509-1564). In Geneva Calvin had set up a form 
of Church government and di sc ipline which appealed strongly 
to those responsible for leadership of the movement for church 
refo rm in Scotland. Calvin' s sys tem gave emphasis to the teach
ing ministry of the Church, and provided a closely-knit system 
of theology, summarized in The Institutes of Christian Re
ligion. Through the influence of John Knox, who had ministered 
to the English cong regation in Geneva, and who had high 
adm iration for the pattern of church life as he saw there, a 
Calvinistic pattern was imposed upon the Reformed Church m 
Scotland. 

The most conspicuous element in Calvinistic theology is 
its emphasis upon the sovereignty of God . It proclaims that the 
earth is the Lord's and the fu ln ess thereof, the world and they 
that dwell therein. In the hands of ale-cup commentators and 
speculating divines Calvinistic theology was sometimes distorted 
into patterns which John Calvin might have been reluctant to 
acknowledge. Calvinistic theology gave Scotland the Holy Willie of 
Burns' satire, who could solemnly pray: 

I bless and praise Thy matchless might, 
When thousands Thou has t left in night, 

That I am here before Thy sight, 
For gifts and grace, 

A burning and shining light, 
To a' this place. 

It also gave Scotland the since re piety of The Cotter's 
Saturday Night. Its st ress upon what may be called the steward 
ship of ab ilities held before men's eyes the faith that man's 
chi ef end in this world is to glorify God by the diligent and 
fait hful emp loyment of all His g ifts . John Knox's magnificent 
plan for an educational system for Scotland - a plan which was 
short-c ircuited by the greed of Scottish nobles for church lands 
and church treasure - was intended as a means of enabling the 
youth of the kingdom to develop their potential abilities for the 
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service of God and the state. Ed ucation was valued, not as pass 
port to eas ier or more lucrat ive employment, but as means of 
enabling youth to be equipped fo r the serv ice of the church and 
commonweal th. 

Professor A. R. M. Lower has noted that Presbyterians 
brought with the_m to Canada _"everyth!ng we associate _w ith the 
term Calvinism, its good and its ev il, its streng th and its weak
ness." It brought the lega li sm which objected vio lently to the 
operat ion of cana ls and railrnads on Sunday an~ the puritanica l 
code which could brand cyclrng a form of recreat ion fr aug ht with 
manifold temptations. It _brnught_ also the diligence and thrift 
and the stewardship of ability which contnbuted so much to the 
making of Canada. 

DOCTRINE 

Like other Reformed Churches the Presbyterian Church 
in Canada acknowledges Jesus Chri st to be the onl y kin o
and head of the church, and the sc riptures of the Old and Ne: 
T es taments to be the on ly infallible rule of fa ith and practice. 
The framers of the Scots Confession of 1560 invited the testing 
of the system of doctrine. and church government they h ad drawn 
up by the standards of scnpture: 

Protesting that if any man will note in thi s our confess ion 
any article o r sentence repugnant to God 's holy Word, that 
it would please him of hi s gen tleness and for Chr ist ian 
charity 's sake, to advise us of the same in writing: and we, 
of our honour and fidelity, do promise unto him sat isfaction 
from the W ord of God (that is from His holy sc riptures) 
or else reformation of that which he shall prove to be am iss. 

An objector would probably have had difficulty in prov
ing to John Kn ox and his assoc iates that there was anything 
seri ously amiss in the document which they had drawn up, but 
the statement is of value as a witness to the reformers' in tention 
to be scrupulously faithful to the teaching of Scripture. The 
same loyalty to scripture in framing a system of government for 
the Church is evidenced in John Row's statement concern ing the 
system devised by the reforming fathers: 

The ministers that were took not their pattern from any 
kirk in the world, no, not from that of Geneva itself, but 
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laying God 's Word before them made reformation thereto, 
both in doctrine first, and then in discipline. 

In doctrinal statement, in church government, 111 its 
teachings and m1111strat1ons Presbyterianism has endeavoured to 
be loyal to the letter and the spirit of the scriptures which it 
accepts as a supreme rul e of faith and life. 

The Church accep ts the W es tminster Confession of Faith 
( 1646) as a subordinate standard of doctrine. It is des ignated 
as a subordinate standard , in the sense that it is accepted as a 
statement of fa ith subordinate to the scriptures. The church com
mends the Larger and Shorter Catechisms, drawn up by the 
W estminster Assembly of Divines as "agreeable to the W orld 
of God, and in nothing contrary to the received doctrine, wor
shi p, discipline, and government of this Kirk." 

Like other Reformed Churches the Presbyteri an Church 
acce1 ts and makes use of the g reat, historic creeds of Christen
dom. In many congregations the Apostl es' Creed is repeated in 
services of worship. In some the Nicene Creed is used at services 
of Holy Communion. All statements in its formulari es concerning 
the Church emphasize the catholic and universal character of the 
Church. In the Scots Confession of 1560 we find the fo llowing 
statement: 

As we believe in One God - Father, Son, and Holy Ghost 
- so do we most constantly believe that from the beginning 
there has been, now is, and to the end of the world shall 
be, one Kirk ; that is to say, one company and multitude of 
men chosen of God, who rightly embrace Him by true 
fa ith in Jesus Christ, who is the only Head of the same 
Kirk . . . which Kirk is catholic, that is universal, because 
it contains the elect of all ages, all realms, nations, and 
tongues .... out of which Kirk there is neither life nor 
eternal felicity. 

The Westminster Confess ion similarly stresses the uni 
versa li ty of the Church, and states that " the vi sible church, whid1 
is also catholic or universal under the Gospel ( not confined to 
one nation as before under the Law) consists of all those through
out the world that profess the true relig ion, together with their 
children ; and is the kingdom of the Lord Jesus Christ, the 
house and family of God, out of which there is no ordinary 
possibility of salvation." N o Reformed Church endeavours to 
confine itself to a particularistic interpretation of the Gospel , 

11 



j 

stressing peculiar doctrines or peculiar practices as essential to 
salvation. In loyalty to the King and Head of the Church a 
Reformed Church endeavours to declare the whole counsel of 
God. People sometimes expressed surprise that the Scottish 
Presbyterian divine, Alexander Whyte, studied the writings of 
Roman Catholic mystics. They were surprised that he not only 
read them himself, but encouraged others to read them. His 
explanation was that " the true catholic, as his name implies, is 
the well-read, the open-minded, the hospitable-hearted, the 
spiritually-exercised evangelical," because he "belongs to all sects, 
and all sects belong to him." This attitude is consistent with the 
formularies of the Presbyterian Church concerning the universal 
character of the Church and its Gospel. 

CHURCH GOVERNMENT 

It is from its form of churd1 government that Presby
terianism derives its name. The name is derived from the Greek 
word presbuteros, meaning elder. Presbyterian Church govern
ment is built around two types of elders, ruling elders who are 
elected by the congregations, and ministers, who are called to 
rule and teach, and have been licensed and ordained by a 
Presbytery. 

The historical background of 
elder is explained in the following 
of Church Government: 

the office 
paragraph 

of the ruling 
m the Directory 

As there were in the Jewish Church elders of the people 
joined with the priests and Levites in the government of 
the church, so Christ, who hath instituted government and 
governors ecclesiastical in his churd1, hath furnished some 
in his church, besides the ministers of the Word, with g ifts 
for government, and with commission to exercise the same 
when called thereunto, who are to join with the ministers in 
the government of the church, which officers reformed 
churches commonly call elders. 

Throug h the influence of the Genevan system of Church 
government set up by Calvin there were elders in certai n of 
the towns of Scotland before the triumph of the reformed cause 
in 1560. They were appointed, as Knox said , "to have the face of 
Kirk amongst us." The first Book of Discipline takes the office 
of the elder for granted. As requirements for the office it is 
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stated that the elders are to be men "of the best knowledge in 
God's W ord, of cleanes t life, faithful, and of most hones t con
versation that can be found in the Church." They were to be 
elected annually, "lest by long continuance men presume upon 
the liberty of the Church." 

T he Second Book of Discipline, fr amed under the in
fluence of Andrew Melville, described the eldership as "a spirit
ual office, as is the ministry", and states that those called to it, 
and having g ifts requisite for the eldership may not leave it. 
It was now assumed, that is to say, that the offi ce of the elder 
was a lifetime offi ce. Elders in the Canad ian Church are elected 
by the congregation to hold office for as long as they are 
members of that congregation. 

Elders in the Reformed Churches were appointed to fulfil 
what were taken to be the duties assigned to the elders referrd 
to in the Apos toli c Church. There are many refe rences in the 
N ew T estament to "elders" who were set apart as overseers of 
the Church. The model fo llowed in such organization was prob
ably the fa miliar pattern of the Jewish Sanhedrin. W herever 
there was an organized Jewish community there was a Sanhedrin, 
composed of "elders" of the community, who wielded authority 
over the members of the community, settled disputes, and were 
responsible for the functioning of the synagogue. It would ap
pear that when "elders were appo inted in every church" in the 
apos tolic age, it was thi s famili ar form of community govern
ment which was being followed. Cut off from the Jewish com
munity, the members of the local Christian churches fo rmed 
Sanhedrins of their own, with elders chosen from their ranks. 
When St. Paul was speaking to the elders from the church of 
Ephesus he charged them to take heed to themselves, and to 
the fl ock of God over which the Holy Spirit had made them 
overseers, and to feed the Church of God (Acts 21: 28). These, 
bas ically, are the obligations of those who are called to the offices 
of ruling or teaching elder in the Presbyteri an Church. 

There are few who would maintain that such a system of 
government by elders or presbyters is the only fo rm of Church 
government sanctioned by the N ew Testament. All that is clai med 
is that this fo rm of Church government has N ew Tes tament 
authority and precedent, and that it has commended itself in 
usage and practi ce fo r four centuries . As Dr. L. H . Fowler states 
in his Manual for Ruling Elders: 

W e believe this orderly government is God-given. W e do 
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not, however, thereby say that other forms of government 
lack God's bless ing . We often use the phrase "drawing near 
to God" generally applying it to prayer. We Presbyterians 
believe that in government also we draw near to God, and 
He draws near to us. The ord ination of a minister or elder 
is a visible assurance, among other things, of what God's 
relationship is to the Church. 

W e have among our ruling elders a great number of 
able, dedicated and conscienti ous men who devote a great deal 
of their time and efforts to the affairs of the Church. 

The Presbyteri an system of government by "presbyters," 
ruling elders elected by the cong regations, and ml ing and teach
ing elders who are ordained ministers, fun cti ons throur>h a 
g raded system of church courts, the Kirk Sessions, Presbyteries, 
Synod, and the General Assemblies . The Kirk Session consists 
of the minister, who presides at all Sess ion meetings as Moder
ator, and the elders elected by the cong r-egat ion. The Kirk Ses
sion makes provision for the administration of the sacraments 
of Baptism and H oly . Communion, admits can~id ates to the 
communicant membership of the Church, supervises the work 
of Christian Education in the congregation, and encou rages the 
congregation's participation in the enterprises of the Church. 

Each pasto ral charge is repr-esented in the Presbytery by 
the minister and an elder appo inted by the Kirk Session. The 
Presbytery, consist ing of mini sters and rep resentative elde rs from 
pastoral charges within a specified area, supervises the wo rk of 
congregations within its bounds. It provides for the li censing, 
ordination, induction or transfe r of ministers. It receives petitions 
and appeals made to it by Kirk Sess ions. In a general way it may 
be said that the Presbytery carries out the functions performed 
in episcopal churches by the bishop. Ministers within its bounds 
are subject to its di scipline and the cong regations within its 
bounds are subj ect to its oversight. 

The Synod consists of ministers and represen tati ve elders 
on the constituent rolls of the Presbyte ri es within its bounds. 
The Synods meet ordinarily once each year. They rece ive peti 
tions and appeals from the Presbyteri es on all departments of 
the Church's work. 

The hi ghest of the courts or councils of the Presbyteri an 
Church is the General Assembly, which meets ordinarily once 
each year, usually in the month of June. It consists of one-sixth 
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of the number of ministers on the rolls of the Presbyteries, and 
an equal number of elders. Each General Assembly fi xes the 
date and place of the next before it dissolves . During its meeting 
it rev iews and di sposes of petitions, overtures, references, com
plaints and appeals from other courts of the Church. It is 
authori zed to deal with all matters respecting the doctrine, 
worship, di sc ipline and gove rnment of the Church. It prescribes 
and regulates the courses of study of studen ts preparing for the 
mini stry. It has authority to admit ministers and li centi ates from 
other churches to the ministry. It determines the -poli cies of the 
miss ionary work of the Church at home and overseas. It re
ceives reports from, and considers the recommendations made 
by the Boards and Senates of the Colleges, and from all the com
mittees charged with the care of different departments of the 
Church's work. In general, it "adop ts such measures as may 
tend to promote true god liness, to repress error and immorality, 
to preserve the unity of the Church, and to advance the Kingdom 
of Christ throughout the world." 

WORSHIP 

The point at which the "face of the Kirk" is mos t visible is 
in the service of public worship . The traditional fo rm of worship 
in most Calvinistic churches placed emphas is upon the reading 
and preaching of the Word. Holy Communion was common ly 
ce lebrated only a few times each year in Scott ish parishes; 
sometimes only once a yea r, sometimes twice a year, and in 
some parishes once each quarter. The ordinary service of worship 
was largely a service of the hea ring and the preaching of the 
W ord of God for the edification of the church. 

In zeal to rid the church of all traces of " the dregs of 
popery" the Sco tti sh Reformers abandoned the observance of 
the Christian Year. They took, as a conveni ent rul e to be follow
ed, that in the practice of worship, what was not expressly com
manded in H oly Scripture should be regarded as forbidden . 
Apologists for Scottish Presbyteriani sm sometimes attributed the 
baldness and bareness of Presbyterian worship to the baneful 
influence of English puritanism. A strain of puritanism appears, 
however, in the very earliest documents of the Reformed Church 
in Scotland. The framers of the First Book of Discipline stated 
that they considered it necessary that Christ's Gospel be "truly 
and openly preached" in every church, and that "all doctrines 
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repugnant to the same be utterly repressed, as repugnant to 
man's salvation." They went on to say: 

By the contrary doctrine we und erstand whatsoever men by 
Jaws, councils, o r constitut ions, have imposed upon the 
consciences of men, without the express commandment of 
God's wo rd, such as be the vows of chast ity, for-swear ing 
of marriage . . . to the superstitious observance of fast ing 
days, difference of meat for conscience sake, prayer for the 
dead: and keeping of holy days of certain sa in ts commanded 
by man, such as be all those that the Papists have invented, 
as the Feast (as they term them) of the Apostles, Martyrs, 
Virg ins, of Christmas, Circumcision, Ep iphany, Purification, 
and other fond feas t of our Lady: which things, because 
in God's Scriptures they neither have commandment nor 
assurance, we judge them utterly to be abo lished from this 
realm: affirming further that the obs tinate maintainers and 
teachers of such abo minations ought not to escape the 
punishment of the civil magis trate. 

For three centuri es the worship of Scottish Presbyterianism 
was probably the baldes t and barest in Chri stendom. Only metri cal 
psalms were sung, or paraphrases of scripture, and there was 
no musica l accompaniment. The prayers were long, extemporane
ous and rambling, and the chief feature of the service was the 
sermon. 

These usages of worship were carri ed ove r into the 
Canadian Church. Ea rly reference to serv ices in Canada make 
mention of the sing ing of the metri ca l psalms, the importance 
attached to preaching. They descr ibe services of Holy Communion 
held at infrequent intervals, with services of p repa ration and 
thanksgiving. There was, in some respects, a more rapid de
velopment of worship in the Canadian Church than in the 
parent churches in Scotland. As early as 1854 the Free Church 
Synod recommended that Presbyteri es and Sess ions should g ive 
"due attention to the improvement of psalmody within their 
several bounds." As early as 1852 an o rgan was in use in St. 
Andrew' s, Toronto. When it is considered that in 1863 Dr. Lee, 
one of the leaders fo r the enri chment of worship in the Church 
of Scotland , was called "a Jesuit in disgui se" for introducing an 
organ into his Church in Edinburg h, the progress ive ness of the 
Canadian Church in the improvemen t of worship is conspicuous. 
Changes were not made without opposition. The Synod of the 
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United Presbyterian Church in 185 7, voiced a protest against 
the int roduction of organs into the public worship of the 
Church. It passed the fo ll owing resolution : 

That in the opini on of this Synod the int rod uction of instru
mental music in the public worship of God is calculated 
to wound the feelings of many of God's people, is con
trary to the well -known and long-es tablished consuetuclinary 
law of the United Presbyteri an Church, and of the British 
Presbyteri an Churches in general, and is especially at var
iance with that spir ituality of worship which is the g reat 
character isti c of the Chri stian dispensation. 

Such opposition vanished rather quickly. In 1862 we find 
the Kirk Synod of Canada ruling that "a prudent use of in
strumental music in worship is not contrary to the Word of 
Goel or the standards of this Church ." Since 1884 three hymn 
books have been issued for the use of the Church, The Preby
terian Hymnal (1 884) , The Presbyterian Book of Praise (1897), 
and the hymnal still in use, The Book of Praise (1918) . 

Concern over issues of public worship was manifested 
by the appointment of a committee on Uniformity of Worship. 
The trend towards the enrichment of worship was indicated in 
the statement of the convener of this committee that there 
appeared to be "a prevalent idea that the people should take 
some part outwardly in the worship of Goel , and that the whole 
service, except the singing, should not be left to one man, that 
is the mini ster." In 1908 the Committee on Uniformity in Public 
\Vo rship became the Committee on Public Worship and Aids 
to Devotion. It published a Book of Common Order in 1922 
which drew upon the great treasuries of the prayers of all the 
Churches, and which accomplished a g reat deal towards stimulat
ing reverence, decency, and good order in the Church's services 
of public worship. 

Observances of the main fes tivals of the Christian Year 
are now the rule rather than the exception in the Presbyterian 
Church in Canad~. The ordinary services of public worship con
si~t- of common prayers of confess ion and suppli cation, thanks
g iving and intercess ion, the responsive reading of the psalter, 
a lesson from the Old and New T estaments, the offering and 
the sermon. Under the influence of the Liturgical movement, as 
it has affected the Reformed Churches, there are instances where 
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highly elabo rate se rvi ces are held , with responsive read ings, Old 
T estament Lesson, Epistle and Gospel. 

There is no di sloyalty to the tenets of the reforming 
fathers of the Church in seeking to enri ch the services o f public 
worship for the ed ifi cati on of the Church. The refo rmers did not 
consider that they were leg islating on such issues for all time 
to come. In the Scots Confess ion of 1560 its framers stated: 

N ot that we think that one policy, o r one order in cere
monies can be appo inted for all ages, times, and places: for 
as ce remoni es (such as men have dev ised) are but tempora l, 
so may and ought they to be changed, when they rather 
foster superstitio n than that they ed ify the K irk using the 
same. 

The enri chment of se rvi ces of worship by means of usages 
th rough which our people may worship G od in spirit and in 
truth are not inconsistent with the Refo rmers' desire that the 
servi ces should edify the Church . 

Such are some of the more consp icuous features of the 
"face of the Kirk" as it appears in Canada today. It is a 
Church st ri ving to minister in Christ's Name to its people, 
and to fulfil its obliga ti ons as a Church of Jesus Christ. While 
endeavouri ng to be loyal to its t radi t ions from the past, it is 
endeavour_ing also to play its ro le_ !n ~anada for the perfecting 
of the sa in ts, for t~e work of m1n1 stering, and the building up 
of the Body of Christ in our world. In the pages which follow 
we see the out line of the growth and development of th is 
church in Canada. 
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THE FRENCH REGIME 

PART I 

1600 1850 

by 

Allan L. Farris 

Presbyteri ani sm in Canada owes much to Sco tti sh and 
Iri sh influences . The preponderance of the Scots and Iri sh in the 
Presbyterian Church has at times, however, obscured the soli d 
contribution of o ther rac ial groups of the Refo rmed persuasio n. 
Indeed the first rep resentati ves of the Refo rmed outlook and 
practi ce on Canadian so il were the Huguenots, the French 
Calvinists. 

The Edict of N antes in 1598 brought to an end the 
long and protracted relig ious wars in F ra nce. H enry IV had 
been brought up a Pro tes tant but in the interes ts of bring ing 
peace to his country and securing the support of the Moderate 
Roman Catho li c party for hi s claim to the crown he became a 
member of the Roman Church. "Pari s is wor th a Mass", he 
exclaimed . His Huguenot compatri ots were of course bitterly 
di sappointed, but hi s access ion to the th ro ne broug ht peace to 
France and emancipated the Huguenots from the seve re rest ri c
tions and res traints which had fo rmerly cirmusc ri bed their 
activity. 

Some of the more adventu ro us Huguenots, therefo re, 
sought and procured a charter fo r trade in N ew France. The 
charter was g ranted on the condition that a cer tain num ber of 
coloni sts be settl ed in the N ew W orld . The first attempt at 
colonizing was under the leadership of M. Chauvin who was 
g iven exclusive ri ghts of traffi cking in furs provided he t rans
ported S00 coloni sts to N ew F rance. The new settlement at 
Tadoussac on the lower St. Lawrence, however, was no t destined 
to succeed. Disease, privat ion, and the death o f M . Chauvin 
forced the abandonment of the settl ement in 1601. A more 
successful attempt was made under the leadershi p of Sieur de 
M onts, an associate of Chauvin and a favorite of H enry IV. T o
gether with Samuel de Champl ain , the fa mous expl orer and 
founder of Quebec City, D e Monts was able to establi sh settle
ments at St. Croi x and Port Royal. These settl ements included 
both Roman Catholics and Protes tants. The Huguenots were 
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granted the free exercise of their religion providing they did 
not try to evangel ize the Indians. Conflict was, of course, in
evitable. The long history of religious warfare in the homeland 
could not be forgotten easily. 

Champlain, observing the strife, reported: " I have seen 
the minister and our cure attack each other with their fi sts upon 
the difference of relig ion. I know not which was the braver, or 
which gave the heavier blow, but I know that the minister some
times complained to the Sieur de Monts that he had been beaten, 
and thus they settl ed their points of controversy. I leave you to 
decide if this was decent to behold . The savages were first on 
one side and then on the other; and the French took part 
according to their respecti ve creeds, abusing each other's relig ion, 
although De Monts did all he could to keep the peace. These 
follies were truly a method of rendering the infidel more 
hardened in his infidelity." 

The Huguenots did not long hold their advantageous 
position . In 1610 Henry IV was assass in fttcd and De Monts lost 
his trading charter and was reli eved of hi s governo rship and 
recalled to France. Under Champlain who succeeded De Monts 
as governor the monopoly of trade was exercised by two more 
Huguenots, the De Caens - an uncle and nephew. Unfortunately, 
the De Caens quarrelled with the Jesuits who resented the 
presence of the Huguenots in the colony and as a result of their 
quarrel they lost their charter. The trade charter was then granted 
to "The Company of the One Hundred Associates" which operat
ed under the control of Cardinal Richelieu who had begun his 
policy of achieving one religion in France. The terms of this • 
new charter required that none but Frenchmen and Roman 
Catholics were to be permitted to settle in the country. 

Thus, the process of excluding the Huguenots from the 
New World was begun. The Huguenots, in some respects, were 
to have swift revenge. Three brothers of the Huguenot faith, Sir 
David, Louis and Thomas Kirke, who were refu gees from 
persecution, were placed in charge of an English expedition 
against the French colonies in North Ameri ca. Many of the 
soldiers and sailors in the party were also refugees. This ex
pedition, undertaken in 1627, succeeded in reducing the fortresses 
at Port Royal and Quebec. Champlain, the French governor, was 
taken captive and sent to England. In the ensuing peace negotia
tions, however, the territories were returned to France and 
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Governor Champlain released. Some Huguenots continued to 
attach themselves to the French colony, but the Jesuits made 
thei r stay increasingly unpleasant. Upon the revocat ion of the 
Edict of Nantes in 1685 the meagre r igh ts st ill possessed by 
the Huguenots were excised, and in the New World as well as 
in the O ld, France was depr ived of some of her ablest leadership 
and most devoted subjects. 

The histori an Parkman is probably right when he con
jectures that "There is nothing improbable in the supposition 
that, had New France been thrown open to Huguenots emigra
t ion, Canada would never have become a British Province, 
that the fi eld of Anglo-American settlements would have been 
greatly narrowed, and that large portions of the United States 
would at this day have been occupied by a vigorous and 
expansive French population." 

At any rate the earli est representatives of the Refo rmed 
fa ith in Canada were largely si lenced. That voice when it was 
heard again was to speak with an Eng li sh rather than French 
accent. 

EARLY SETTLEMENTS UNDER BRITISH RULE 
Frnnce and England had long been rivals in Europe. Their 

monarchies were the most powerful in Europe. Confli ct and 
warfare were the frequent outcome of their foreign policy. The 
New \'v'o rld inherited the ancient rivalri es and added some new 
ones. The society of the Atlantic seaboard, as Professo r D onald 
Creighton observes, stood for a cu ltural and political heritage 
which was very different from that of the French, and for 
in terests in North America which were basically antago nisti c to 
fur -trad ing. The seaboard meant set tl ement, and settlement meant 
the wreckage of the forests, the di sappearance of the beaver, 
and the westward fli ght of the Indian tribes. The struggle in 
Europe and the inevitable rivalries in the New World could not 
help but make the colon ies at once a pawn and a battle ground . 
The next thrust of Presbyter iani sm into the territory we now call 
Canada was the co nsequence of this struggle between France 
and England in the Old World and the New. N ova Sco tia, which 
at that time included New Brunswick but not Cape Breton (Isle 
Royale), was ceded to the British in 1713 by the Treaty of 
Utrecht, which brought to a close the w ·ar of the Spani sh Suc
cess ion but which did not end the st ruggle for supremacy in the 
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New World. The day of final decision was postponed almost 
fifty years when the forces of the English crown were to triumph. 

Nova Scotia was largely settled by the Acadians who were 
given the opportunity to move to French-controlled territories 
by the terms of the Treaty of Utrecht. Alhough Cape Breton was 
intended for the settlement of the Acadians by the French, yet 
the Acadians decided to stay where they were. Unfortunately 
their hostility to the English and love for France was inflamed 
by the unwise guidance of some of their clergy, particularly Abbe 
De la Loutre. Further the Acadians who refused either to leave 
the country or to take the oath of allegiance to the British Crown 
frequently were in league with the Indians in harassing the loyal 
settlers. To counteract the disloyalty of the Acadians the British 
authorities at first tried to outnumber them by increased coloniz
ation. Under the leadership of the Honorable Edward Cornwallis, 
the settlement of Halifax was established. It was to be both a 
centre of a new colony and a fortress to rival that of the French 
at Louisburg. In addition, colonists from Holland, Germany, and 
Switzerland settled in the Lunenburg area. The Acadians were 
warned to take the oath of allegiance and to relate positively 
to the English policies immediately. 

Shortly after the founding of Halifax in 1749 two churches 
were erected for the inhabitants: one for the Anglicans and one 
for the non-conformists. The latter edifice known first as the 
Protestant Dissenters' chapel and later as St. Matthew's, became 
the spring-board for much valuable missionary work in the area. 

The Acadians meanwhile became increasingly more in
tractable and hostile toward their English overlords. This poten
tial threat of insurrection in their midst convinced the English 
that radical measures were necessary. In consequence, after the 
refusal of the Acadians to take an unqualified oath of allegiance, 
they were collected together, loaded on ships and transplanted 
to various localities in the English possessions to the south. To 
occupy the land thus vacated settlers from the old English colonies 
were invited to migrate northward. Since the majority of these 
settlers were non-Anglican and highly suspicious of any form 
of episcopacy, and in the light of the fact that it had already 
been decided that "the sacred rites and ceremonies of Divine 
worship, according to the liturgy of the Church established by 
the laws of England, shall be deemed the fixed form of worship, 
and the place wherein such liturgy shall be used shall be known 
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by the name Church of England, as by law established," it was 
necessary to give them assurances that they would enjoy perfect 
religious equality. Liberty of conscience was, therefore, promised 
to people of all persuasions - papists excepted. Liberty of con
science in practice meant liberty to erect houses of worship, to 
choose their own ministers, and exemption from those taxes which 
were used to support the Established Church of England. 

Among the settlers who accepted the invitation to settle 
in Nova Scotia were many Presbyterians. Almost immediately 
they took steps to secure a minister. As a result of a petition to 
the New Brunswick Presbytery of New Jersey, Rev. James Lyons 
was sent to be their minister in 1764. 

At the same time Irish settlers began to pour into the 
colony in large numbers. They too looked for a ministry. Appeals 
were sent to Scotland, but at first little help was forthcoming. 
What he! p did come in the first instance came from the Seces
sionist branches of Presbyterianism. Nova Scotia was remote 
and the prospects of ministering to scattered communities living 
under primitive conditions were not appealing. The Church of 
Scotland, moreover, was having trouble enough at home with 
the patronage issue without embarking on an outreach program 
abroad. In addition, the controlling party in the Church were 
moderates who lacked the zeal of the evangelicals who were more 
inclined to support the secessionist movement. 

THE DIVISION IN THE SCOTTISH CHURCH 

It is necessary at this point, in order to understand the 
history of the Presbyterian Church in Canada, to describe briefly 
the dissensions which were sundering the Church of Scotland at 
that time because each of these divisions had its counterpart in 
New Scotland and the Canadas. Although the same conditions 
did not prevail in Canada as in Scotland, yet the convictions ran 
so deeply that the divisions continued to manifest themselves 
in Canada as well. Almost the identical pattern of division and 
reunion is observable in the history of Canadian Presbyterianism 
as in Scotland, although in Canada the reunion of the disunited 
family was accomplished more rapidly. 

In 1690 at the Revolution Settlement the long conflict be
tween Episcopacy and Presbyterianism was ended. Episcopacy was 
set aside and the presbyterian system of government with kirk
sessions, presbyteries, synods and General Assembly was estab-
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.,. lished by law. At the same time the Westminster Confession of 
Faith was ratified as the standard of doctrine in the Church. 
But scarcely had the Settlement been put into practice than a 
new problem arose to distress the Church. At the Revolution 
Settlement the ancient right of lay patrons1 to nominate min
isters was abolished and the right to nominate was vested in the 
Protestant heritors 2 and the elders of the parish. The con
gregations were given the right to approve or disapprove, but 
Presbytery had the final voice. In the event that heritors and 
elders failed to make a nomination, Presbytery could after six 
months settle a minister of their choice. In spite of the fact 
that this method was working tolerably well, and without con
sultation with the Church of Scotland, the British Parliament 
in 1712 enacted the Patronage Act which restored the former 
practice of having patrons make nominations to Presbytery. The 
rights of heritors, elders and people were in a most high-handed 
manner completely set aside. The problem thus created was 
to plague the Scottish Church almost to the present time. Untold 
bitterness was created in the church which sundered her into 
many fragments. (See charts following P. 109.) 

Those who opposed the Act argued from the thesis that 
the voice of the congregation was an essential feature of any 
call. This position had been set forth in the First Book of 
Discipline 1560 and underlined again and again by the Covenan
ters in their opposition to Episcopacy. Matters came to a head 
in 1732 when General Assembly attempted to make the best of 
a bad situation by legislating procedures for settling a vacant 
charge when the patron failed to present a nominee or his 
nomination was for some reason refused . General Assembly ruled 
that when a lay patron failed to present a nominee, then the 
Protestant heritors and elders were to call a minister and the 
Presbytery was to proceed to induct the nominee. Strong opposi
tion to this proposal was voiced by the Evangelicals who de
manded a voice for the people in the settlement of a minister . 
So strenuously did Ebenezer Erskine and three others object to 
the action of Assembly that they were first rebuked and later 
suspended. The four thereupon formally seceded from the Church 
of Scotland and set up "the Associate Presbytery" with Erskine as 
Moderator. 

This Associate Presbytery was to split into two factions 
in 1747 over the question of the lawfulness of taking the Bur-
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gess' Oath which demanded acceptance of "the true religion pre
sently professed within these realms and authorized by the laws 
thereof." Those who favoured taking the oath were called 
Burghers and those who did not favour taking the oath were 
called Anti-Burghers. Ironically enough the Anti-Burghers ex
communicated the Burghers and with them Ebenezer Erskine 
himself! 

A further secession was to take place in 1752, and again 
the point of contention was the patronage issue. The Presbytery 
of Dunfermline refused to induct a minister nominated by a 
patron because of the congregation's objections. Thomas Gillespie 
of Carnoch, a member of Presbytery, was promptly deposed from 
the ministry for his part in the revolt. He continued to minister 
to his congregation who followed their saintly minister out of the 
Church of Scotland. In 1761 he was joined by two other ministers 
who formed themselves into a Presbytery of Relief. This Presby
tery was more congenial to the Church of Scotland and less 
inclined to acrimoniousness than the First Secession. 

In due course the various secession groups were to reunite. 
The Burgher and Anti-Burgher factions joined in 1820 to form 
the United Secession Church, and this group in turn merged 
with the Relief Church to form in 1847 the United Presbyterian 
Church. One more secession was to disrupt the Church of Scot
land in 1843. 

As we noticed earlier the Secessionist Churches were 
most alive to the missionary need of the day. The Burgher Synod 
sent a licentiate, Samuel Kinloch, to the region of Truro in 
1766, but he remained only three years. The same year a young 
Irishman, Rev. James Murdoch, was sent out by the Anti-Burgher 
Presbytery of Ireland, where the Scottish dispute had been carried. 
After ministering for a short while in the Protestant Dissenters' 
chapel in Halifax he became an itinerant minister in the regions 
of Windsor and Cornwallis until his accidental drowning in the 
Musquodoboit River in 1 799. 

FIRST PRESBYTERY 
For some years the Dutch Settlers of Lunenburg had tried 

unsuccessfully to secure a ministry either from the old land or 
from the Dutch Reformed Church centred in Philadelphia. Finally 
they took matters into their own hands and chose one of their 
own number, a fisherman, Bruin Romcas Comingoe as their 
minister . Comingoe was a man of considerable native ability, piety, 
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and biblical knowledge, but he lacked formal theological educa
tion . Not only did he not possess the academic qualifications, but 
there was no Presbytery in existence to ordain him! But this did 
not deter the Dutch. Two Presbyterian ministers, Rev. James 
Lyons and Rev. James Murdoch, were invited to join with two 
Congregational ministers, Seccombe and Phelps, to form a Presby
tery for the purpose of ordaining Mr. Comingoe. The four men 
acceded to the request, and on July 3, 1770, they constituted 
themselves into the first Presbytery to meet on Canadian soil, and 
proceeded to examine and then ordain Mr. Comingoe to the 
Christian ministry. The wisdom of the congregation in selecting 
Mr. Comingoe to be their minister is apparent when one leari~s 
that he exercised a diligent ministry for fifty years before his 
death in his ninety-sixth year. 

This presbytery, of course, did not last beyond the time 
required to fulfil the special function for which it was erected. 
Although ministers were arriving in the colony from time to 
time to serve various congregations, no further attempt was made 
to organize a Presbytery until 1786. That year the Burgher 
Presbytery of Truro, composed of three ministers and two elders, 
came into being. The three ministers, Daniel Cock of Truro, 
David Smith of St. Andrews and Hugh Graham of Cornwallis 
were all sent out by the Burgher Synod of Scotl and. George 
Gilmore, a native of Ireland but ordained by the Presbytery of 
Boston, was also present but did not become a constituent mem
ber. Because his sympathies were with the loyalist cause in the 
American Revolutionary War he was forced to flee to more 
friendly territory. After a brief stay in Quebec he settled in 
Windsor. Some doubt exists about the part played by Rev. 
James MacGregor in the founding of the new presbytery. He 
was sent out to Nova Scotia by the Anti-Burgher Synod to 
minister to a group of settlers in Pictou who had made applica
tion to that Synod for a ministry. He appears to have been 
present also at the founding of the Presbytery, but it is question
able to assume, as the historian Gregg does, that he was a 
constituent member. He was a minister under appointment by 
the Anti-Burgher Synod of Scotland and not at liberty to change 
his allegiance at will. Moreover, it is clear from his later criticisms 
of the Burgher presbytery that he still held firmly to the Anti
Burgher prejudices against the Burgher outlook. 

Nine years later a second Presbytery came into being, the 
Anti-Burgher Presbytery of Pictou. In the formation of this 
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Presbytery Rev. James MacGregor. was the moving spmt. Asso
ciated with him were two elders and two recently arrived Anti
Burgher ministers from Scotland, Rev. Duncan Ross of West 
River and Rev. John Brown of Londonderry. 

James MacGregor was an outstanding minister in those 
early days. He was a man of great physical strength and endurance, 
and possessed of great intellectual and spiritual resources. For 
forty-four years he gave himself unstintingly to his people and 
the cause of Presbyterianism in the Maritimes. In the summer 
he walked and paddled, in the winter he snow-shoed from place 
to place to minister to the needs of his people and so conduct 
services in both Gaelic and English. 

"Preaching in two languages and in two places so far distant 
from one another created many more difficulties", MacGregor 
reported, "for everything I wished the whole people to 
know needed to be told them four different times, viz.: in 
the two languages in the two places. Though I preached two 
sermons every Sabbath, yet the people heard but one sermon 
in two weeks, except those who understood both languages. 
Even this circumstance was sometimes productive of trouble; 
for some, who were backward to support the gospel, insisted 
that they who understood both languages, should pay a 
double share of the stipend. Sometimes the Highlanders 
complained that I did not give them their due of public 
services, but the rest complained that they got too much, 
and it was impossible to carry always with such an even 
hand as to please both parties." 

The words of his good friend and colleague Thos. Mc
Culloch inscribed on his monument best described the spirit and 
devotion of this great man. "When the early settlers of Pictou 
could afford to a minister little else than a participation in their 
hardships, he cast in his lot with the destitue, became to them 
a pattern of patient endurance, and cheered them with the tidings 
of salvaion . . . neither toil nor privation deterred him from 
his Master's work and the pleasure of the Lord prospered in 
his hands ." 

UNION OF 1817 

After the Presbytery of Pictou was erected in 1 795 the 
Presbytery of Truro communicated with it suggesting that each 
Presbytery should recognize the other as a court of Christ's 
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Church and that on occasion they might consult one another on 
matters of mutual concern. It was suggested that since the con
ditions and circumstances which separated them in Scotland were 
not present in Nova Scotia, it would be possible for them to 
enter into friendly relations and hold mutual communications 
within the truth of the Gospel. The Presbytery of Picton, however, 
was not inclined to accede to the request at the time. Prejudices 
were still strong, and convictions ran very deep; therefore, it 
was twenty years before the two presbyteries were able to draw 
together. During the years relations became more friendly, not 
only toward each other, but also toward the brethren of the 
Church of Scotland who were beginning to arrive in the colony. 
The reasons for remaining apart, grounded as they were in a 
peculiar Scottish situation, became more and more tenuous. Finally, 
on July 3rd, 1817, the two presbyteries of Truro and Pictou, 
together with a few ministers of the Church of Scotland, formed 
themselves into the Presbyterian Church of Nova Scotia, generally 
designated as Synod of Nova Scotia, with three presbyteries, Truro, 
Pictou and Halifax. Nineteen ministers were on the roll, the 
majority being Secession in origin. This was the first of seven 
unions which have gone into the formation of the Presbyterian 
Church in Canada. 

The newly formed Synod immediately grappled with the 
problems of church extension and the deepening of the church's 
life. A "Ways and Means of Promoting Religion" Committee 
was set up and it recommended to the Synod that the Presbytery 
meet frequently and, as part of Presbytery business, ministers in 
rotation ought to preach or lecture and be subjected to the 
critical comments of their brethren. Kirk sessions, moreover, were 
instructed to give diligent care to the instruction and examination 
of catechumens who were preparing for full membership in the 
church. Ministers whose circumstances would permit were asked 
to arrange to make missionary tours to areas destitute of religious 
ordinances. But this was hardly a solution to the pressing prob
lem of Church extension. Experience had taught the Synod that 
a sufficient supply of ministers could not be expected from 
abroad. If the need were to be met the Church must provide a 
locally trained ministry. 

This posed a serious problem for the Synod. Where were 
such ministers to be trained? The illiberal educational policy of 
King's College at Windsor made it impossible to have men 
trained there. The regulations governing student conduct read 
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in part as follows: "No member of the University shall frequent 
the Romish Mass, or meeting houses of Presbyterians, Baftists, 
or Methodists, or the conventicles or places of worship o any 
other dissenters from the Church of England, or where Divine 
Service shall not be performed according to the Liturgy of the 
Church of England, or shall be present at any seditious or re
bellious meeting." 

This situation was the more intolerable because the An
glicans were a religious minority in the colony and many settlers 
had come to Nova Scotia with the distinct understanding that 
there should be full equality among members of all churches -
papists excepted - on matters religious. 

One outcome of this intolerable situation was the est
ablishment of Pictou Academy in 1817. Rev. Thomas McCulloch, 
a minister and grammar school teacher, who had arrived in 
Pictou in 1803, was put in charge of the enterprise. Government 
support was sought for the institution, but it was rather sparingly 
given. Anglican pressures, the coolness towards the project of 
the four Church of Scotland ministers who were in the colonies, 
together with McCulloch's obvious sympathies for the Reform 
Liberal policies of Joseph Howe prevented the Academy from 
receiving the support that it deserved. With the aid of one 
assistant McCulloch taught Latin, Greek, Logic, Moral Philosophy, 
and Mathematics. From 1820 he also directed the program of 
training of the candidates for the ministry, teaching in addition 
Hebrew and Systematic Theology. Many students who later 
achieved distinction were graduated from the College, but in 
spite of this, due to the insufficient support of the government, 
the Church, and friends, the College was forced to close its doors 
in 1842. Dr. McCulloch, however, in 1838 accepted the principal
ship of Dalhousie College which also had grown up because 
of the illiberal educational policy of the Anglicans. Here he was 
to be bitterly disappointed because the Board of Governors with 
Church of Scotland sympathies decided in turn to adopt an 
illiberal policy towards the non-Presbyterian groups in the colony 
and actually denied a chair to the Baptists in the fledgling Uni
versity. This resulted in the formation of what is now Acadia 
University. Dr. McCulloch, however, continued his struggle for 
a liberal educational policy in the colony until his death in 1843. 

In an attempt to get redress of grievances and to win 
equal treatment in the educational field, Baptists, Methodists and 
Presbyterians (Seceders) joined together in 1826 and formed 
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The Nova Scotia Board of Dissenters. It sought to obtain four 
goals: (1) the right to marry by licence without the proclamation 

~~ of banns; (2) the right of the various congregations to hold 
property, particularly for the erection of places of worship and 
for glebes; (3) the right to enjoy a proportional share of what
ever monies were made available by the government for the 
support of religious ordinances in the Province, and ( 4) that 
admissibility to be trustees in Pictou Academy be extended to 
dissenters of all denominations . 

L 

Although no immediate success attended their efforts the 
pressure on the government was retained and redress was finally 
achieved. 

GLASGOW COLONIAL SOCIETY 
Although a few Church of Scotland m101sters had laboured 

in the colony from time to time in various places, no organized 
attempt was made by the Church of Scotland to meet the needs 
of her people who had migrated to the new land. The work 
of ministering to Presbyterians was largely left to the Secession 
Churches. In 1825 under the prodding of the Evangelical wing of 
the Church, the Church of Scotland in some measure awakened 
to a sense of responsibility for her people who were finding 
homes overseas . At a public meeting held in Glasgow that year 
the Glasgow Colonial Society was formed with the purpose of 
"promoting the moral and religious interests of the Scottish 
settlers of British North America." The Earl of Dalhousie, 
Governor-General of British North America, was elected patron, 
and Dr. Robert Burns of Paisley (later of Knox Church and 
Knox College, Toronto) was chosen as secretary. The success 
of the enterprise depended almost altogether on the zeal and 
vision of its secretary. Ministers and members of the Church of 
Scotland who were already in the colonies were, of course, de
lighted with this turn of events. Ministers of the Synod of Nova 
Scotia, on the other hand, were fearful of the competition thus 
created and urged the society to act in co-operation with them. 
The request, however, was refus·ed. During the next ten years 
approximately forty ministers were to be sent to the colonies by 
this society. 

In 1833, as a result of the aggressive work of the Glasgow 
Colonial Society, the Synod of Nova Scotia in connection with the 
Church of Scotland came into being with three presbyteries, 
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Halifax, Pictou, and Prince Edward Island. The Synod numbered 
only 10 members at its organization but very shortly doubled its 
numbers with representatives serving in Newfoundland and far 
away Bermuda to which the Glasgow Colonial Society had sent 
a minister in 1836. The Presbytery of New Brunswick in connec
tion with the Church of Scotland, which had been formed in 
1833, with five ministers on the roll, was invited to participate 
in the Synod but declined largely for geographical reasons. In 
1835, when its membership had doubled, it formed itself into 
the Synod of New Brunswick in connection with the Church of 
Scotland with two Presbyteries, Miramichi and Saint John . 

The Synod of Nova Scotia in connection with the Church 
of Scotland was not only an aggressive missionary church but 
also bent on promoting closer relations with all the Presbyterians 
in the colony. Approaches were made, accordingly, to the Synod 
of Nova Scotia. The Synod of Nova Scotia agreed that a union 
with the Synod of Nova Scotia in connection with the Church of 
Scotland, if it could be effected on a proper basis, would 
be conducive to the furthering of the religious interests of the 
colony and commended to its members the task of reflecting 
on the best means how this could be accomplished. Conversations 
were carried on amicably between the two Synods until 1841 
when unfortunately the Synod of Nova Scotia in connection with 
the Church of Scotland adopted a resolution inviting the Synod 
of Nova Scotia (Secession) to united with them, and declaring 
further its willingness, if the Synod did not unite bodily, to 
receive immediately those ministers and congregations who might 
wish to join with them. The Synod of Nova Scotia (Secession) 
declined the invitation to merge, and in very restrained language 
warned the Church of Scotland Synod of the consequences of 
tampering with the loyalties of its ministers and members. 
Further conversations were interrupted by the Disruption of the 
Church of Scotland in the Old Land which in turn was to 
divide both the Synods of Nova Scotia and New Brunswick in 
connection with the Church of Scotland . 

One other Presbyterian body deserves mention although 
it was never large. The Reformed Presbyterian Church of the 
Eastern Provinces professed adherence to the principles and 
practice of the Church of Scotland in what it conceived to be 
her purest times from 1638-49. Of rigorist and reactionary dis
position the Church made little headway in the colony. The 
first minister was Rev. Alexander Clarke who was sent out in 
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1827 by the Reformed Presbyterian Synod of Ireland and wh() 
used Amherst, N.S., as the base of an operation which extendec:! 
through Nova Scotia and parts of New Brunswick. A secon't 
minister, Rev. William Sommerville was sent out four years 
later. In 1832 these two men in association with two elders 
constituted themselves into a Presbytery and assumed the nallll:! 
The Reformed Presbytery of New Brunswick and Nova Scotia. 
This Presbytery unfortunately divided over the question of ho~ 
closely members ought to adhere to old covenanting principl~ 
in the New World . Mr. Sommerville, the more strict of th~ 
two, led one faction and Mr. Clarke the other. Eventually Mr. 
Sommerville was to be associated with the Old School Reforme(! 
Presbyterian Synod in the United States, and Mr. Clarke witl\ 
the New School Reformed Presbyterian Synod. 

In 1817, when the Synod of Nova Scotia was organized, 
William Gregg estimates the population of Nova Scotia, Cape 
Breton, New Brunswick and Prince Edward Island to be ap. 
proximately 160,000. Of these about 42,000 were Presbyterians 
who were served by 26 ministers . On the eve of the Disruptiol) 
of the Church, Gregg estimates that the Presbyterian populatiol) 
had increased to 110,000 who were served by 60 ministers. 

PRESBYTERIANISM IN THE CANADAS 
The English Conquest of French territories in the New 

World was finally accomplished with the Fall of Quebec before 
the forces of General Wolfe in 1 759 and the surrender of 
Montreal to General Amherst the following year. What was 
known as Canada at that time consisted of a few settlements 
along the lower St. Lawrence, Quebec and Montreal being the 
principal towns; a few villages along the Ottawa river; and 
a scattering of settlements along the North shore of Lake Ontario 
between Kingston and Niagara (Newark) . The majority of the 
inhabitants, numbering about 70,000 were Roman Catholic and 
French. The few Protestants who were in the Eastern part were 
hardly the kind of material from which one would expect an 
aggressive Protestant Church to be built! "I report them then 
to be in general," writes General Murray, Wolfe's successor, 
"the most immoral collection of men I ever knew . . . " His 
estimate of the Roman Catholics was much more complimentary, 
although he decried their illiteracy and ignorance. However, a 
considerable number of United Empire Loyalists had settled in 
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the vicinity. of. Niagara and presented a more favourable prospect 
for the beginning of Presbyterian work. 

Presbyterian work commenced in this area as a direct 
consequence of Wolfe's victory. Soldiers from the Fraser High
landers who were/art of Wolfe's army, together with merchants 
from Scotland an New England who arrived in Quebec soon 
after th_e conquest, made up the first congregation under the 
leadership of Rev. George Henry, a Church of Scotland minister 
and an Army Chaplain. He was succeeded by Dr. Alexander 
Spark, under whose able leadership the present St. Andrew's 
C~urch was erected in 1810. Prior to that the congregation wor
shipped for_ ~everal ye~rs in a room in a Jesuit College occupied 
by the British. Sparks stipend apparently was so meagre at 
the outset that he was forced to augment his income by gathering 
a small group of students and tutoring them in Classics and 
Mathematics. 

The second congregation to be established in the newly 
conquered territory was at Montreal in 1786. Rev. John Bethune, 
a minister of the Church of Scotland who had served as a 
military chaplain in the American Revolutionary War, organized 
this congregation and after serving it for about a year trans
ferred to the Williamstown region to minister to a group of 
United Empire Loyalists who had settled there. Here he laboured 
most acceptably for over 25 years, establishing strong causes at 
Williamstown, Martintown, Lancaster, and Cornwall. Strangely 
enough two of his sons achieved great distinction in the Church 
of England, one as the Dean of Montreal, the other as Bishop 
of Toronto. 

The population of Upper Canada was rapidly increasing 
at this time due to the influx of the United Empire Loyalists 
who at great personal sacrifice expressed their preference for 
living under the British Crown. Being desirous of having a 
ministry to meet their spiritual needs the Loyalists addressed 
requests for help both to Scotland and to their fell?w ~resby
terians in the United States. Rev. John Young, a licentiate of 
the Church of Scotland who had been ordained by the Presbytery 
of Albany, New York, was sent to Montreal to minister to the 
congregation recently organized by Bethune. Under his leader
ship the St. Gabriel Street Church was erected and dedicated 
in 1792. Previous to this the congregation had worshipped in a 
church belonging to the Recollet Fathers. A grateful congrega-
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tion gave to the Recollet Fathers as a token of their appreciation 
for hospitality received two hogsheads of wine and a box of 
wax tapers. 

No organization existed as yet above the congregational 
level, but the presence of three ministers in the colony provided 
the possibility of forming a Presbytery. In 1793 Bethune of 
Williamstown, Spark from Quebec, and Young from Montreal 
formed the first Presbytery in the Canadas, but because of the 
geographical difficulties and the primitive methods of communi
cation it did not survive. Ten years later, however, in 1803 the 
Presbytery was reconstituted as the Presbytery of Montreal to 
ordain and induct the Rev. James Sommerville into the pastoral 
charge of St. Gabriel Street, to succeed John Young, who had 
gone to minister to a congregation at Niagara-on-the-Lake. 

An unsuccessful aspirant to the charge of St. Gabriel 
Street had been a certain John Strachan, a licentiate of the 
Church of Scotland who had come to take charge of a college 
at Kingston proposed by Governor Simcoe. Plans for the college 
did not materialize and in consequence Strachan had to search out 
other employment. Soon after his unsuccessful bid to become 
minister of St. Gabriel Street he took orders in the Church of 
England and was sent as a missionary to Cornwall where he also 
occupied his time teaching in a grammar school. Among his 
pupils were the two sons of Rev. John Bethune who eventually 
entered the priesthood of the Church of England. Subsequently 
he was to become Bishop of Toronto, a member of the Legisla
ture, and Executive Council (Family Compact) of Upper Canada 
and President of King's College which he founded and financed 
with government grants. The strength of the Anglican Church of 
Canada in the Toronto diocese today is due in no small measure 
to the aggressive work of this erstwhile Presbyterian. 

WORK IN UPPER CANADA 

The first systematic effort to meet the clamant m1ss10nary 
needs of the Canadas seems to have been made by the American 
Dutch Reformed Church. In 1795 this Church sent Rev. John 
Ludwig Broeffle to minister to a large group of German settlers 
in the counties of Dundas and Stormont. Shortly after Rev. 
Robert McDowell was sent out by this same church to minister 
in a parish which extended from Brockville to York. Other 
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m1ss10naries were also sent out by this church but none stayed 
any length of time. McDowell, however, laboured diligently for 
40 years until his death in 1841. The report of a Committee on 
Missions of the Dutch Reformed Church in 1800 gives us an 
interesting insight not only into the missionary outlook of that 
church but also into the conditions under which these early mis
sionaries lived. 

"The committee appointed on the subject of missions 
beg to report that the frontiers of this state present a large 
field for missionary labours; but that the most promising 
prospects in this respect open from Canada. Singular and 
unexpected success has attended the labours of a missionary 
some time since sent out by the Classis of Albany. A com
mittee of that Classis made a report at their January session, 
1799, that the Rev. Robert McDowell, their missionary to 
Canada in 1 798, had visited a great number of settlements 
in that country, and had formed into congregations the 
people of six large districts, who together with another dis
trict he did not organize into a congregation, consisted of 
about 420 to 430 families. He found the people very hungry 
for the bread of life, and very attentive under the preaching 
of the Word. He had several invitations to settle and has 
accepted a call from the congregation of Adolphustown, 
Ernestown, and Fredericksburgh, in Upper Canada, among 
whom he is gone to reside. 

From all the information which the missionary has 
communicated, and from other sources of intelligence, it is 
obvious that the Lord in his good Providence has opened 
in that quarter a wide door of entrance of the Gospel." 

Due to the work of Broeffle, McDowell and others, eleven 
congregations were in existence by 1819. In due course th~se 
congregations were absorbed into the Synod of the Presbytenan 
Church of Canada in connection with the Church of Scotland. 

From the United States also came Rev. Daniel Eastman, 
the Father of Presbyterianism in the Niagara Peninsula. Mr. East
man, a licentiate of the Associate Presbytery (Secession) of Morris 
County, N.J., on the first Sunday of July, 1801, preached his 
first sermon at Beaver Dams, near St. Catharines. A few days 
later he visited Stamford where he found a Scottish settlement 
and a Presbyterian Church with a small but creditable edifice 
but no preacher. He settled at Stamford and used it as a base 
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for moving out among the scattered settlements bringing the 
comfort and instruction of the Gospel to people who had had no 
experience of the means of grace for years. After his ordination 
in 1802 he settled at Beaver Dams on a fifty acre tract of wild 
land. He obtained permission from the government to perform 
marriages and throughout his ministry married over 3000 couples. 
In his early ministry these marriages provided an important 
source of his income. His wide-ranging ministry spanning fifty 
years took him to the reg ions of Stamford, Queenston, Drum
mondville, Chippawa, Grimsby, Barton and Ancaster. Prof. Gregg 
provides the following description of Eastman's labours but does 
not identify the author. "There was scarcely a mile square in 
the Peninsula which he had not traversed many times, riding 
his faithful horse through forest and marsh and tangled bush, 
swimming swollen streams and breasting storms and tempests, 
once at least chased by barking and hungry wolves to h.is very 
door, and his progress often heralded by chorused votces of 
beast and bird of prey. In season out of season he had preached 
the Gospel by the wayside and whenever and wherever two ?r 
three could be gathered to hear him; and in about every . c~brn 
there were books and tracts which he had left for the spmtual 
edification and comfort of his widely scattered parishioners." ~or 
long years Eastman was without formal Presbytery connect10n 
but later was associated with the United Presbytery of Upper 
Canada when it was organized. He withdrew from it, however, 
in order to join the Presbytery of Niagara. 

PRESBYTERY OF THE CANADAS 

The tenuous Secessionist strand of Presbyterianism repre
sented by Eastman began to strengthen in the Canadas with the 
arrival of Rev. William Bell and Rev. William Taylor who had 
been sent out by the Edinburgh Presbytery of the Associate 
Synod to labour in the upper Ottawa area. Bell went to Perth 
and Taylor to Osnabruck. Rev. Robert Easton from the same 
presbytery came to Montreal to minister to a dissident group 
who were unhappy over James Somerville's call to St. Gabriel 
Street Church. Rev. William Smart, sent out by the London 
Missionary Society, settled in Brockville. These four men, all 
of evangelical persuasion and broad secessionist sympathies, 
formed themselves into the Presbytery of the Canadas in 1818 in 
order to ordain an Irish licentiate, Rev. Joseph Johnstone, who 
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had been teaching school at Cornwall. At first the group had 
petitioned the Associate Synod in Scotland for permission to 
organize the presbytery but then they decided that in view of 
the immense task facing them it would be preferable to be 
independent of any Scottish Church. This would enable them 
freely to enter into working relationships with any minister 
they might encounter in the field without undue concern about 
the Presbyterian body from which they came. Thus they pro
ceeded to organize themselves into the Presbytery of the Canadas 
without the requested permission. 

In keeping with their outlook the Presbytery decided to 
call a second meeting and to invite all the brethren of Upper 
and Lower Canada to be present "whose character and academical 
e_ducatio°:" entitled them to respect. But, when the appointed 
time arrived only Eastman, Smart, Bell, Taylor, and Johnstone 
were present. The gentlemen were not deterred by this dis
appointment, however, and proceeded to establish the Presby
tery of the Canadas on a permanent basis. It was agreed "that 
the doctrine, discipline and worship of the church of Scotland" 
should be recognized as the constitution of the Presbytery. This 
was a significant step because it laid open the possibility of 
close working relations with Church of Scotland ministers which 
eventually resulted in a merger of this secessionist strand with 
the "auld kirk" strand of the Church of Scotland . The decision 
also meant that these secessionist ministers repudiated the volun
taristic trend that was developing in the secession churches in 
Scotland. Voluntaryism called for a complete separation of church 
and state. In practice it meant the refusal of any state assistance 
in the support of religious ordinances, and the disavowal of any 
government action in the area of Sabbath legislation and the 
teaching of religion in the schools. The Secessionists had orig
inally disavowed state interference in the settlement of min
isters, but now they were moving towards a much more radical 
position of disavowing any relationship between church and 
state. The Presbytery of the Canadas was composed of men 
who did not share this extreme position. Indeed at least two of 
them were receiving grants already from the government and, 
as we shall see, they were not adverse to pressing for even 
greater support for their churches. Difficulties of distance 
militated against the proper functioning of this Presbytery, and 
in due course it was deemed expedient to form two Presbyteries, 
one in Lower Canada and one in Upper Canada. The Presby-
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tery of Upper Canada which operated under the name of the 

United Presbytery of Upper Canada was alone successful in 

making any progress. 

At the time of the establishment of the Presbytery of the 

Canadas in 1818 there were 16 Presbyterian ministers in Upper 

and Lower Canada. Those were difficult days, therefore, for 

Presbyterian ministers. Distances were great, congregations were 

scattered, the amenities of life were few, and stipends were 

meagre. With the exception of four ministers who received 

government grants for services rendered the others had to subsist 

on starvation stipends. The stipend problem was not made any 

easier when much larger stipends were enjoyed by the clergy 

of the Church of England which, through the efforts of its 

spokesman, Bishop John Strachan, had been able to capture a 

lion's share of the Clergy Reserve monies. Many Presbyterian 

ministers were tempted by the Bishop to accept orders in the 

Church of England and a few, weary of the financial struggle, 

capitulated before his logic. 

STATE SUPPORT 

In 1791 when for political reasons Canada was divided 

into two provinces, one-seventh of the revenues from crown lands 

in Upper Canada was set aside for the support of religious 

ordinances. Bishop Strachan, a member of the Family Compact, 

had been able to convince the Colonial Authorities that the only 

"protestant" church worth considering was the Church of Eng

land. His success in this undertaking provided him with funds 

to attract clergy, build churches, and inaugurate King's College, 
a liberal arts institution. 

The ministers of the Church of Scotland in particular 

were not at all happy with this situation. In Scotland they 

belonged to the Estab!tshed Church and were the recipients of 

state support. Naturally they resented being classed as non

c~nf~rn:iists in Upper Canada and felt they were being unfairly 
d1srnminated against. In 1826 the government recognized the 

legitimacy of the claim of Church of Scotland ministers and 

made a grant towards their work of 750 pounds, even though the 

Church _of Scotland was not formally organized in the colony. 

The United Presbytery hearing of this grant immediately applied 

for comparable assistance. The government replied to the re-
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quest with the suggestion that if the Presbyteries would all get 
together in the colony, then it would be more inclined to pay out 
a grant to such a single, responsible body. The suggestion was 
acted upon, but not in the way the government intended . Two 
Synods immediately sprang into being. The unorganized ministers 
of the Church of Scotland formed themselves into the Synod 
of the Presbyterian Church of Canada in connection with the 
Church of Scotland in 1831 with four presbyteries, Quebec, 
Glengarry, Bathurst, and York. There were 19 ministers 
on the roll. The secessionist ministers who had already formed 
themselves into the United Presbytery of Upper Canada in the 
same year formed themselves into a Synod with two presbyteries, 
Brockville and York. This Synod had by this time 15 ministers 
on its roll. A small grant was paid to the United Synod of 
Upper Canada in 1833 but the Government again stressed the 
desirability of making grants to a single responsible body. 

Negotiations were, therefore, begun between the two 
Synods. The United Synod declared that it was willing to enter 
such a Union only if her ministers were recognized as having 
equal status with those of the Church of Scotland. At first the 
Church of Scotland Synod was insisting that the United Synod 
ministers present certificates of good and regular standing when 
they did not expect in turn to present their credentials for 
examination . These difficulties were ironed out and the Union 
was consummated on July 3, 1840. The United Synod brought 
into the Union 17 ministers while the Church of Scotland Synod 
contributed 60. The name which was adopted was The Synod of 
the Presbyterian Church of Canada in connection with the Church 
of Scotland. With the organization of this Synod, which brought 
Secessionist and Auld Kirk strands together, the government 
recognized the claim of the Presbyterians to a share of the 
Clergy Reserves, but still a disproportionate amount was given to 
the Anglicans. 

Practically the same conditions applied concerning attend
ance at, and graduation from King's College, Toronto, as applied 
at King's College, Windsor, which we have already described. 
Bishop Strachan was of the opinion that educational oppor
tunities were to be the exclusive property of Anglicans. His attitude 
on the Clergy Reserves issue and matters such as these contri
buted to the unrest which brought forth the abortive rebellion of 
1837 under William Lyon MacKenzie, a reform liberal from 
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a seceding Presbyterian background. Although the rebellion was 
stillborn, yet the Colonial authorities were sufficiently impressed 
thereby to look more favourably thereafter on the just claims 
of the dissident groups in the co lony. Several unsuccessful at
tempts had already been made by the Presbyteri ans, pa rticularly 
the United Synod, to have a chair in the College with a Presby
terian professor who would have equal rights with the Anglican 
appointees. In consequence the new Synod proceeded immediately 
to found an institution of higher learning of their own. The 
result was the formation of Queen 's College which came into 
exis tence in 1841. The whole project received enthusiastic support 
from the churches . 

OTHER PRESBYTERIAN GROUPS 

In 1832 another Presbyterian body appeared in Upper 
Canada strongly committed to the Voluntaristic position. That 
year the United Associate Secession Church of Scotland (Union 
of majority of the Anti -Burgher and the Burgher Synods in 
1820, sec chart after p. 109) decided to und ertake mission ary work 
in Upper Canada. Accordingly Rev. William Proudfoot of Perth, 
Rev. William Robertson of Cupar, and Rev. Thomas Christie 
of the Orkneys, were sent to Upper Canada. Robertson un fortun
ately died of the cholera shortly after hi s arri va l in Canada, 
and the other two proceeded to what is now Western Ontario 
and began their miss ionary labou rs. Years later the work begun 
by these two men had enl arged to the extent that they were 
able to erect a Presbytery on Christmas day 1834 call ed The 
Missionary Presbytery of Canada in connection with the United 
Associate Synod of the Secession Church of Sco tland. The new 
presbytery was strongly committed to the voluntary principle; 
in fact it was this strong voluntaryism that prevented Proudfoot 
and his co-workers from joining forces with the brethren of the 
United Synod of Upper Canada who were, as we have seen, 
much more moderate in their views of government support for 
religious ordinances. The Presbytery changed its name to the 
United Presbyterian Church in 1847, following the example of 
the paren t body in Scotland (see chart after p. 109) . 

Two other Presbyteries also came into ex istence in this 
period under discussion both under Ameri can influences, the 
Presbytery of Stamford and the Presbytery of Niagara. The Pres-
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bytery of Niagara was organized for the purpose of overseeing 
the work of congregations founded by Rev. Daniel Eastman. 
He was the moving sp irit in its organization, withdraw ing him
se lf from the United Presbytery with which he had been associ
ated . This presbytery organized by Eastman in association with 
two other ministers in 1833 had no connection with any Synod. 
In a few years it doubled its size and extended its labours to 
include Oakville, Eramosa and Brantford. By 1837 the Presby
tery had 25 churches under its care. The Rebellion of 183 7-8 
proved very disastrous to the operations of the Presbytery because 
of the withdrawal of the American ministers. Mr. Eastman re
turned to the United Presbytery and the Presbytery was all owed 
to lapse and the congregations placed under the care of the Synod 
of the Presbyterian Church in connection with the Church of 
Sco tland. 

The Presbytery of Stamford was begun as a result of a 
mi sreading of a document. At Stamford a member of the 
Associate Church of North America (Secession) wrote a letter 
to the headquarters of the Church ask ing that one of its min
isters visit Stamford to admin ister the sacrament of Baptism to 
a member of hi s family . In the letter the writer set forth in 
formation about seve ral convenient stopping places. The Church 
authorities mistook this to mean that here were places demanding 
the services of a missionary. The letter was laid before the Synod 
of the Associate Church and in the face of the great spiritual 
destitution in the province as indi cated by the letter, it was 
decided to send three ministers "to itinerate in Canada three 
months each, or thereabouts". As a result of their labou rs in 
which they visited Stamford, Ancaster, Dundas, Esquesing and 
Galt, Churches were established and the Presbytery of Stamford 
erected in 1836. In due course this Presbytery was to disband 
and the congregations were absorbed by the main line Presbyteri an 
Church. 

RED RIVER SETTLEMENT 

Our study of early settlements and the beg innings of 
Presbyterianism in the period under review would not be com
plete without some mention of the Selkirk settlement on the 
banks of the Red River. This sett lement is significant because 
of its ability to maintain its Presbyter ianism for so long without 
ministerial leadership, and because it was the sp ringboard for 
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much of the miss ionary thrust of the Presbyterian Church in the 
Canadian West. 

The Red River Colony was founded by the Ea rl of Sel
kirk, a man of benevolent and energe tic sp irit. Following a trip 
th rough the Highlands of Scotland he became concerned over 
the plight of many of the Gaeli c speak ing inhabitants and re
solved to help them by means of a large scale plan of em igration . 
Settl ements were organized first in Prin ce Edward Island and 
then in Upper Canada. H is most notable achievement, howeve r, 
was hi s establishmen t of a colony on the banks of the Red River. 
In 1810 he purchased a huge tract of land fr om the Hudson's 
Bay Company on which to settl e a co lony. In so doing he 
assumed the cos t of transporting, equipping annd protecting the 
settlers. 

At first the settl ement was harassed by agents of the 
N orth West Company, the rival of the Hudson's Bay Company. 
As a result of the hardships encountered and the harassment ex
perienced almos t three quarters of the members of the initial 
settlement soon left the territory and accepted offers of 200 
acre farms in U pper Canada. The remainder of the co lony after 
being warned they must leave also took refuge in Norway House. 
But they were induced to return and with a fresh band of im
migrants took up the struggle agai nst the elements and their 
enemies. In 1816 Mr. John Sempl e, governor of the Hudson's 
Bay territories, was killed along with twenty of his attendants. 
The co loni sts were now at the mercy of the half-breeds and 
Indians who had attacked the gove rnor and they were forced 
once more to leave the colony and take refuge at Norway 
House. Lord Selkirk visited the co lony the next year and tried 
to bring order out of chaos and to anti cipate the problems of 
the future. He persuaded the settlers to take up their lands 
and tri ed to make res titution for their losses. Two lo ts of land 
were set as ide for a church and a school and a minister of the 
Church of Scotland was promised to them. Upon Selkirk's re
turn to the Old Country a minister was se lected to be sent to 
Kildonan (as it now came to be known) but he delayed hi s 
depa rture in order to perfect his kn owl edge of the G aelic lan
guage. H e never did reach the co lony, however, but an eld er, 
James Suther land, who was g iven permiss ion to marry and 
baptize, was sent to supply until the minister arrived. He did 
yeoman service in meeting the spiritual needs of hi s co ng regation 
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until he was forcibly ejected from the co lony by servants of the 
North West Company. H e li ved out the rest of hi s days in 
W est Gwi llimbu ry in Upper Canada to which many Red River 
settl ers had previously come, continuing to preach and bapti ze 
until the year of hi s death in 1828 . The Reel River settlers 
were not to have a minister o f their ow n until John Black, an 
early g rad uate of Knox College, arri ved in 185 1 und er the 
auspices of the Synod of the Presbyter ian Chu rch of Canada 
(Free) to provide the kind of minist ry for which the settl ers had 
waited so Jong. 

THE DISRUPTION OF PRESBYTERIANISM 

In May 1843 the Church of Sco tland suffered a terrible 
bl ow when 474 ministe rs out of 1203, and about a third of the 
membersh ip left to form the Free Church of Scotland. The 
repercuss ions o f this terrib le sp lit were fe lt in far away Canada 
and Presbyterian people of Scottish ex traction fe lt it necessa ry 
to take sides on the issue at stake. Although the cond iti ons which 
gave rise to the Scottish Di srupti on were no t present in Canada 
yet the Mother's quarrel became the daughter's quarrel and 
churches holding assoc iation in Canada ,v ith the Church of 
Scotland were sundered in the same manner as in Scotland . 

What gave ri se to this disruption? It was the old problem 
of patronage which had already caused the first and seco nd 
secess ions under Erskine and Gill es pie. The Evange li cal wing 
of the Church of Sco tland had been g rowing in streng th after 
the turn of the century and like the Ersk ines these Evange li cals 
also demanded a large role for the co ng rega tion in the call 
and sett lement of a minister. The practi ce of patronage, how
ever, did not permit this and cong regations were always con
fronted with the possibi lity of h aving an unwanted minister 
intruded upon them. In an attempt to foresta ll such an eventu
ality the G eneral Assembly, under Evangeli cal prodding, in 1834 
passed the Veto Act by which Presbyteries were forbidden to 
proceed to an induction when the co ng regation was not agree
able to hi s settlement. 

THE FREE CHURCH CONTROVERSY 

Two test cases soon arose which were to result in the 
Veto Act being declared ultra vires by the hig hest civil courts 
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of the land. The Church of Sco tland apparently was not free 
to settle ministers according to her own laws and regulations; 
nor could she change the procedures involved in the set tlement 
of ministers without state legis lative action. 

Shortly after the { assage of the Veto Act by the Genera l 
Assembly the parish o Auchterarder fe ll vacant. The patron 
presented a certain Mr. Robert Young. Only three perso ns in 
the cong regation sig ned " the call" whereas 287 recorded their 
unwillingness to have Mr. Young as their minister. Presbytery, 
under the terms of the Veto Act, refused to proceed and were 
upheld in an appeal to General Assembly. The patron and Mr. 
Young took the matter to the civil courts, which dec reed that 
the Presbytery had acted erroneously and declared that if after 
examinat ion Mr. Young was found to be sp iritually and in
tellectually qualified, Presbytery must proceed to settl e him 
without regard to the cong regation's wishes. In subsequent appea ls 
to higher courts the Veto Act itself was declared contrary to 
the legal constitution of the Church of Scotland 

On the other hand at Marnoch in the Presbytery of 
Strathbog ie another intolerable situation arose. The patron pre
sented a cer tain Mr. Edwards. Four sig ned the call but 261 
recorded their veto. In acco rdance with the terms of the Veto 
Act General Assembly instructed the Presbyte ry not to induct 
Mr. Edwards. The patron then presented a certai n Mr. H enry 
who apparently proved acceptable. But Mr. Edwards determined 
to be minister, took the matter to the civil courts and secured 
an injunction aga inst Mr. H enry 's induction. The majority of 
the Presbytery, feeling that the law was on the si de of Mr. 
Edwards, decided not to induct Mr. H enry and to proceed to 
the settl ement of Mr. Edwards. The Commission o f Genera l 
Assembly prohibited the induction of Mr. Edwards but the 
majority of the presbytery decided that the law of the land 
was the first judge and sustained the call to Mr. Edwards. The 
Commiss ion then suspended the majority of Presbytery and 
instructed the Evangelical minority to carry on the work of 
the Presbytery. The Evangelical minority were non-intrusionists 
who did not favour any minister being settled in a congregation 
against its wishes. The next meeting of General Assembly upheld 
its Commission. The majority of Presbyte ry continued in thei r 
charges as though not suspended and actually secured an interdi ct 
against the minority, who had Assembly's suppo·rt, from coming 
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into their parishes. The minority defied the court order but 
nothing happened. Mr. Edwards hav ing passed hi s tri als 
before the moderate majority of Presbytery was according ly in
ducted to the charge of Marnoch aga inst the wishes of the 
peop le and aga inst the express order of Assembly. As a result of 
this impertinence the moderate majority were deposed from the 
ministry in 1841. Clearly it was an intolerable situ ation. Min
isters were put in the imposs ible position of either disobeying 
Assembly or the Civil Power no matter what they did. Some
thing had to g ive. Findi ng no sympatheti c ear at Westminster, 
and fai ling in a direct appeal to the Queen, the Evangeli ca l 
non-intrusioni sts decided on radica l action. They would with
draw from the Church of Scotland to form a Church of Sco t
land fr ee from the troubl esome interfe ren ce of the state on the 
matter of pastoral settlement. Thus, when Assembly met in St. 
Andrew's Church in George Street, Ed inburgh, in May 1843 
and no word was forthcoming from the Queen's representative 
concerning reli ef, the Moderator, Dr. Welch, fo llowed by a 
great host of ministers, walked out of the Assembly and at a 
previously rented hall p roceeded to form the Free Church of 
Sco tland . They did not di savow the es tablishment pr inciple, 
namely, that the state cou ld estab lish a church by law and 
provide for its support, but they did by their action disavow 
the intrusion of the civil power into the interior discipline and 
affairs of the church. The church, they believed, must be free 
to conduct its own affai rs under mandate to the Lord Jesus 
alone. 

This tremendous di sruption had a cor res ponding and 
parallel effect upon the Presbyteri an churches in Canada which 
were associated in any way with the Church of Scotl and . Fo·r 
example, in the Maritimes there were at the time fo ur Presby
teri an Chu rches, but only two were affected. The Synod of N ova 
Sco tia (Secess ion) and The Presbytery of the Reformed Presby
terian Church of N ew Brunswick and N ova Scotia were un
affected; but the Synod of Nova Scotia in con nect ion with the 
Church o f Scotland was di srupted as was the Synod of N ew 
Brunswick in connection with the Church of Sco tland . 

The Synod of N ova Scotia in connection w ith the Church 
of Scotl and in 1844 repudi ated all co nnection with the Church 
of Scotland and changed its name to the Synod of N ova Scotia 
adhering to the Westminster standards (later known as the 
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Free Church of Nova Scotia). Fi ve men, however, dissented from 
thi s action. It was ten years before those who opposed severing 
connection with the Church of Scotland were ab le to reorga ni ze 
under the old name. In the Synod of New Brunswick in co n
necti on with the Church of Scotland, however, the majority 
favoured reta ining the con nection with the Church of Scotland . 
The three ministers di ssent ing from this decision immediately 
formed themselves into the Sy nod of New Brunswick adhering 
to the Westminster Confession ( later known as the Synod of 
the Presbyteri an Church of New Brunswick). 

In the territory known as the Canadas there we re also 
four Presbyteri an Churches with only one being affected by 
the Disrupti on . There were: (1) The Synod of the Presbyteri an 
Church in Canada in connecti on with the Church of Sco tl and; 
(2) The Miss ionary Synod of Canada in con nect ion with the 
United Associate Secession Church in Scot land, later kn own as 
the Un ited Presby teri an Church; (3) The Presbytery of Niagara; 
and ( 4) The Presbytery of Stamford. 

The Synod of the Presbyteri an Church in Canada in 
connecti on with the Church of Scotland was deeply conce rn ed 
with what was happening in Scotland and in 1841 had passed 
a resolution o ffering prayers for the success of the Scottish 
church in her strugg le against the encroachments of the civil 
power. The Synod met in July 1843 two months after the 
Disruption had taken pl ace. By a vote of 28 to 11 it passed a 
declarat ion no ting that the Synod regarded with "the deepes t 
concern the present condition and prospects of the Church of 
Scotland, and do hereby reco rd their deep and affectionate 
sympathy with those of her rul ers and mem bers who leav ing 
the establi shment at the bidding of conscience have thereby 
sacrificed temporal in terests and personal fee lings to an ex tent 
that must even command the respec t and ad miration of the 
Christian Church ." 

During the year and befo re Synod met aga in delegates 
from both churches had visited Canada and of course every
where stirred up much excitement. The ensuing mee ting of 
Synod, therefo re, was charged with dangerous emoti onal ove r
tones. Dr. John Cook of Quebec, whil e holding considerable 
sympathy for the Free Church cause, could see no virtue in 
breaking off relat ions with the Church of Scotland whi ch many 
suggested was the proper thing to do . He proposed a motion 
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in which Synod affirm eel its independence, expressed a willing
ness to receive ministers of all Presbyteri an churches holding the 
same stand ards, and co unse lled abstention from cor respondence 
with the parent church for the time bei ng . Rev. John Bay ne of 
Galt, however, was convinced that fraternal relations were no 
longer poss ible with a church which had compromi sed its spiri
tual independence and trampled under foot the "Crown Rights of 
the Redeemer." Thus, he moved that the phrase "in con nection 
with the Church of Scot land" should be dropped from the name 
of the Synod, and that the Synod seek lega l act ion fo r the change, 
and if it meant loss of endowments that the Synod be wi lli ng 
to accep t this consequence. 

Dr. Cook's mot ion carri ed the Synod by a vote of 56 
to 40. The next cl ay on July 10th, 1844, Mr. Bayne presented a 
di ssent from the Synod's dec ision sig ned by himself, 20 ministers 
and 19 elde rs who felt they could no longer continue to be 
assoc iated with the church whi ch maintai ned its connection with 
the Church of Scotland . Included among those who signed the 
di ssent were the modera to r and the Clerk. 

The seceding body adopted the tit le The Synod of the 
Presbyteri an Church of Canada but was popularly kn own as the 
Pree Church. Immediately the New Synod informed the Free 
Church of Sco tland and the Presbyteri an Church of Ireland of 
its act ion. It also set up mac hinery to prosecu te the cause of 
home miss ions and to provide for the education of a ministry. 

FOLLOWING THE DISRUPTION 
The years immediately fo llowing the Disruption were 

produ ctive yea rs for all the Churches . Co lleges were es tabli shed, 
home missions vigorously prosecuted and ove rseas miss ions begun . 

Coll eges were estab lished by the Synod of Nova Sco ti a 
at W es t River in 1848, and by the Synod of N ova Sco tia adhering 
to the Westminster Standards (Pree) at Halifax. Knox College, 
Toronto, was fo unded by the Free Church in 1844 with the 
major ity of the fi rst class of students coming from the Auld 
Kirk College at Queens. The Miss ionary Synod li kew ise establ ish
ed a D ivinity Hall in London in 1844 under the able leadership 
of Wm . Proudfoot. 

The Free Churches, of course, set out to provide a Free 
Church in every settlement. The success of their efforts can be 
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illustrated by exammrng the number of churches in Canada which 
bear the names Knox, Burns, or Chalmers. 

John Geddie from the Synod of N ova Sco ti a (Secess ion) 
was the first Presbyterian overseas miss ion ary from Canadian soi l. 
With the support of all of the Synods of the Maritimes he began 
work in 1848 among the abor ig inal s of the N ew Hebrid es. At the 
same time, the two Maritime Synods in connect ion with the 
Church of Sco tl and inaugurated a mission to the Jews and 
began the India Orphan Mission. The free Churches in the 
same area sent out a miss ionary to work among the Greeks in 
Asia Minor. The Synod of the Pres byteri an Church of Canada 
(Free) meanwhile established two miss ions on Ca nadian so il 
which were both classed as fore ig n miss ions . Work was begun 
in a co lony of Neg ro refugees from United States who had 
settled at Buxton. Then in 1851 a miss ionary was sent to the 
hardy Selkirk settlers on the banks of the Red River who had 
been waiting for such a person since 1811. This important 
settlement under the ministry of Rev. John Black was to provide 
the first educat ional opportuniti es in the area and to be the 
base for the evangelization of the West. Concern was expressed 
for the evangelization of the French, and some support was 
given to the work of the French Canadian Missionary Society. 

Three stands of Presbyterianism can now be di sting uished 
in Canadian Presbyteriani sm, each deriving from Scotland. There 
is the secession ist strand now fully committed to the Volunta ry 
positi on; the Free Church strand holding a non-intrusioni st posi
tion which was willing to accept government support of relig ious 
ordinances and a legal relationship to the state providing there 
was no interference in the court structure of the church; and 
the Auld Kirk strand which in the interests of maintaining a 
legal relation with the state and receiving government support 
was willing to accept some control of its domestic affairs. The 
issue was to turn sharply around the interpretation to be placed 
upon Chapter 23 of the Westminster Confession of Faith and 
how far the civi l magistrate desig nated therein shou ld be allowed 
to participate as magistrate in the affairs of the church. Each 
one of the succeeding uni ons as the Presbyterian fami ly begins 
to draw together was to be forced to negotiate some ag reement 
concerning the thorny problem of Church-State relations. 
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NOTES 

1. Patrons were those on whose p ro perty a church was built 
and who p rov ided the fund s necessary to build and maintain 
it, and provide support for a mini stry. In some instances 
the patron could be a town council or similar body. 

2. Heritors were land-owning gentry. 
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PART II 

1850 - 1925 

by 
H . Keith Markell 

PRESBYTERIAN DIVISIONS 

An observer of the Canad ian Presbyter ian scene in 1850 
would almost certa inly have been struck by the fragmented 
character of the denomination. It had never been unifi ed, but 
the Scottish free Church Di sruption of 1843 had added to the 
already ex isting divisions. All of the Church of Scot land Synods 
in Canada felt the divisive effects of the Disruption, and three 
new free Church Synods were formed, o ne in the Canadas and 
two in the M aritime Provinces. Consequent ly, by 1850 there 
were in what is now Canada at least seven 9istinct Presbyterian 
organizations, not to mention several co ngregat ions and small 
group ings which were unconnected with any of these bodies . 

Nevertheless, the forces of disunity, which had hitherto 
been in the ascendant, were now abo ut to retreat before the 
drive toward unity. The previous disunion may be ascribed 
mainly to three causes. F irst, Presbyte ri an ism, particu larly in 
Upper Canada, h ad stemmed from two sources, Scotland and 
the United States, and organizations had been formed having 
ties with one or other of these parent bodies. By 1850, how
ever, the Amer ican Presby teri an movement in Upper Canada 
had lost its momentum, and its congregations were in process 
of being absorbed by other groups. Seco ndly, geographi cal in
fluen ces had contributed to the multipl icat ion of ecc lesias ti ca l 
organizations. As Jong as the British N orth American provinces 
were polit ica lly separated, and in the absence of modern tech
niques of transportation and communicat ion, it was a lmost 
inev itab le that the Maritime Provinces an d the Ca nadas should 
maintain separate reli g ious organizations. The achi evemen t of 
political confederat ion and the co nst ru ctio n of the In terco lo ni al 
Railway, l inking the M aritime Provinces with the res t of the 
country, faci litated the national consolid ati on of the churches. 
By far the most pro lifi c source of disunity, however, was the 
transplantation in Canada of the ecclesiastica l divi sions o f Scot
land. In 1850 the three maj o r strands of Scottish Presbyteri ani sm :-
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Church of Scotland, Secession, and Free Church - were repre
sen ted in Canada by separate organizations . Yet, while these 
Scottish divisions h ad spru ng from profound conviction and 
resolu te ad herence to principle, they always remained to some 
extent exotic in Canada. They were rooted fundamentally in 
di vergent att itudes toward the whole subjec t of Church-State 
relationships both in its theo log ical and practical impli cations. 
\Vhil e this was a burning issue in Sco tl and where there was an 
es tabli shed church still li able to state intervention in its in te rnal 
affa irs, the situat ion was quite different in Canada where the 
whole cont roversay had a certain air of un rea li ty. 

Canadian Presbyter ians could not long remain unmoved 
by the spectacle of churches di vid ed ove r issues wh ich were not 
clearly relevant to their s ituation . The first moves toward g reater 
unity were made by those of Secession an d Free Church back
grounds. Both of these groups had ori g inated as secess ions fr om 
the Church of Sco tl and. They had in common their oppos ition 
to that body, and their insistence on the sp iritual autonomy of 
the church. They still differed somewhat in their overa ll vi ews 
on Church-State relations, the Secess ioni sts taking the position 
that the State h ad nothing whatever to do with the Church and 
its work, the Free Churchmen ho lding that there was no im
propri ety in the Church rece iving recogni tion o r benefits fr om 
the State. In the past, this divergence had been focused on the 
quest ion of whether churches could o r should accept fin ancial aid 
fr om the State, which in Canada had usually meant a share of 
the Clergy Reserves. With the final secu lari zation of the Re
serves in 1854, thi s issue became largely an academic one. Since 
there no longe r ex isted any State fund from which churches 
could ex pect to derive much pecuniary assistance, it seemed 
rather pointless to cont inue the debate. Another obstacle to 
union had thus been removed. 

In 1860 the (Secess ion) Synod of N ova Scotia and the 
Free Church Synod of N ova Scotia united to form the Synod 
of the Presbyteri an Church of the Lower Provinces of British 
N orth Ameri ca. In 1866 the Free Church Synod of N ew Bruns
wi ck amalgamated w ith thi s body. In 1861 the (Secessioni st) 
United Presbyteri an Church and the Free Church Synod of Canada 
merged to form the Synod of the Canada Presbyterian Church. So 
fa r as inst itutions were concerned, the di stincti on between Free 
Church and Secess ion had now di sappea red. A similar closing 
of ranks was taking place among those in the Church of Scot-
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land tradition. In 1868 all of the Church of Scotland Presby
terians in the Maritime Provinces were united in one body 
which assumed the name of the Pres byte ri an Church of the 
Maritime Provinces of Briti sh North America in Con nection with 
the Church of Scotland. Canadian Presbyter ians now stood on 
the threshold o f complete national uni ficat ion. Political confeder
ation in 1867 afforded an opportunity and a challenge to the 
Canad ian churches to achieve denomin ational conso lidation. In 
the qu arter century fo llowing Confederation most of the major 
denominations did establish national organizations. The Presby
terians enj oy the distinction of being the first to accomplish this. 

THE UNION OF 1875 

By 1870, as a result of the reg ional unions mentioned 
above, the number of Presbyterian groups in the country had 
been reduced to four, two in the Maritime Provinces and two in 
central Canada, two of Church o f Scotland background and two 
in the Free Church-Secessionist stream. In all of these g roups 
the sentiment in favour of a nati onal union now began to develop 
rapidly. The first concrete proposals for union emanated from 
the two western Synods. In 1870 Dr. William Ormiston, a former 
Moderator of the Synod of the Canada Presbyteri an Church, 
wrote to Dr. John Jenkins, a former Moderator of the Synod 
of the Presbyterian Church of Canada in Connection with the 
Church of Sco tland, suggesti ng a uni on of all the Presbyterian 
Churches in Canada und er one General Assembly. "It seemed 
natural and rig ht," he wrote, "that Churches, holding the same 
standards and admin istering the same Scriptural form of Church 
government and discipline, should unite their effo rts in the 
g reat common work of evangeli zing the entire Dominion ." Dr. 
Jenkins submitted the correspondence to his Synod where it was 
favourab ly rece ived, and copies of the letter were despatched to 
the other three Churches . All four bodies appointed small com
mittees to meet and di scuss the proposal for a general Presby
terian union. 

The first meeting of the Joint Comm ittee was held at 
Montreal in September, 1870, where it was agreed that union 
was both desirable and feas ible, and where it was apparent that 
there was a general inclination to seek acco rd on any potentially 
controversial matters. The four separate committees reported to 
their respective Churches in 1871. All agreed that the union 
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nego t1 at1ons should be pursued, and appointed enlarged com

mittees to prepare a Basis of Union . This task occupied them 

until 1875, at wh ich time the hig hest courts of the four Churches 

resolved to unite in one body to be ca lled the Presbyte ri an 

Church in Canada. As in all church uni on nego ti ations, there 

were d ifficulti es to be overcome, accommodations to be made, 

compr ises to be accepted, and matters to be defe rred in the 

hope that time and goodwill wou ld prove effect ive so lvents. The 

Joint Committee was obliged to take cogni zance of many matters 

pertaining to the life and work of the nego ti ating Churches, 

such as worship, theo logy, finances, miss ions and education. For 
the most part, the di scuss ions were harmon ious and marked by 

a sincere determination to di scover mutuall y sa tisfacto ry solu tions. 

In a few instances, however, the necess ity fo r compromise left 

its mark on the united Church. 

Two examples may suffice to illustrate the type of prob

lem w ith which the nego tiators had to grapple, and the resolu

tion of the di fficulty at which they ul timately arri ved. The 

first had to do with the theo logica l co lleges of the uniting 

Churches. Pri or to 1875 each of the four Churches had established 
colleges for the training of its ministers, and five such co lleges 

were then operating. Since thi s number of colleges seemed ex
cessive for a Church which would sta rt with a communicant 

membership of approximate ly 88,000, and si nce ce rtain of these 

institutions were in close geogra phical proximity, it was felt 

by some that the number should be reduced throug h amalgama

tions. N one of the Churches, however, wished to disso lve a 

college which had become endeared to it by past association 

and it was fin all y decided that all five institutions should be 

retained. While thi s action might be constru ed as simply 

following the line of leas t resistance, it could be justifi ed on the 

ground that the anticipated future growth of the Church would 

render all of these coll eges se rviceable. In fac t, whi le one of 

the fi ve institutions was soon to become defunct, the Church 

wo uld within a few years establish severa l new co lleges 111 

Wes tern Canada. 

In the matter of doctrine, the fo ur Churches shared a 

common her itage and all accepted the W es tminster Confess ion 

of Faith as their subord inate standard . There was no g reat di f

ficulty, therefore, in securing adoption of thi s Confession as 

the subordinate standard of the united Church. At the same 
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time, there were certa in differences of outlook between those of 
the Free Church and those of Church of Scotland background. Some 
of the latter were di sposed to accept the Confess ion only with 
reserva tions, or to favour some relaxation in the terms of sub
scr iption to it. Althoug h theologica l li bera li sm had not become 
widespread in Canad ian Presbyteri ani sm by 1875, there were 
libera lizing tendencies am ong some of the Church o f Scot land 
clergy which aroused a certain amount of apprehension in Free 
Church circles. With reference to one sect ion of the Confess ion , 
however, it was the Pree Churchmen ( in terming led, as they 
were, with those of Secess ion background) who ente rtain ed re
servations. The Westm inster Confess ion had been framed at a 
time when a close relat ionship between Church and State was 
taken for granted . Chapter XXIII of the Confess ion had con
ceded wide powers to the civil mag istrate in ad ministering the 
doctrine, wors hip and disciplin e of the church, even go ing so 
far as to a llow that he had power "to ca ll synods, to be present 
at them, and to provid e th at whatsoever is transacted in them be 
accordi ng to the mind of Goel ." The F ree Churches, both in 
Sco tland and Canada, had come increas ing ly to ques tion the 
rig ht of the civil mag istrate to leg islate in eccles ias ti ca l a ffa irs. 
To meet these Free Church objections, the Bas is of Union adopted 
in 1875 stipulated that the \V"estminster Co nfessio n was being 
accep ted with the understand ing that nothing contained in it 
"rega rding the power and duty of the civil mag istrate shall be 
held to sanction any p rinciples or views inco nsistent with full 
liberty of conscience in matters of re lig ion ." The ambiguity of 
the phrase, "fu !J liberty of consc ience in matters of reli g ion," 
was to prove troublesome, and the Church would later seek 
to clarify its interpretation of thi s proviso. 

The union was consummated at M ontreal on June 15, 
1875, and Dr. John Cook, ministe r of St. Andrew's Church, 
Quebec, was elected M oderato r of the first General Assembly. 
The Church was divided into four Synods, those which p resently 
consti tute the four Eastern Synods, and thirty -three Presbyteries . 
There were approx imate ly 600 ministers, 700 cong regations, and 
88,000 communicant members. The union was not abso lutely 
unanimous. Some twenty-one ministers and about twenty-fi ve 
cong regati ons, most of them connected with the former Church 
of Scotland Synods, decl ined to enter the union. In both the 
Maritime Provinces and central Canada the Synods connected 
with the Church of Scotl and continued to function for some 
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years, but g radually these non-concurring congregations were 
absorbed into the main Presbyterian body. For all practical pur
poses Canad ian Presbyteri an ism was unifi ed in 1875, and stood 
poised for a g reat forward thrust. 

THE GROWTH OF THE CHURCH 

In the half century after 1875 the newly fo rmed Presby
terian Church in Canada experi enced marked numeri cal growth . 
Synods in creased in number from 4 to 8, Presbyteries from 
33 to 79, ministers from 602 to 1,708, communi cant members 
from 88,000 to 380,000. In relat ion to popul at ion growth in 
the nation at large, the most rapid rate of increase was in the 
first twenty-five yea rs. In the two decades, 1881-1901, population 
increased by a lit tle less than 25% . During the comparable period, 
1875-1900, the membersh ip of the Chu rch g rew by more than 
125,000, representing an in crease of 143% - In the decade 1901-
191.l the increase of population was over 34%, whi le the mem
bership of the Church rose by some 75,000, or an increase of 
35%. Between 191.1-1925 the population increase was approxi
mately 18%, while the Church added about 92,000 members 
for an increase of 32% . In the national census of 1911 the 
Presbyterians fo r the first time showed the larges t constituency 
of any Protestant denom inati on, with a total of 1,115,324. The 
Methodi sts, however, still cl aimed a larger number of com
municant members. 

The leap in membership from 88,000 to 380,000 between 
1875 and 1925 was due in part to large-sca le immigrati on. Prior 
to 1895 imm ig ration was at a low ebb, but rose sharply there
af ter. In the two decades, 1901-1921, more than three and a 
half mil lion immigrants entered Canada. N ot all of them re
mained here, some returning to the lands from which they had 
come, others eventually making their way to the United States. 
In spite of such losses, however, the Canadian populat ion under
went a notabl e growth in the three decades after 1895. Since 
the majority of the immig rants were Eng li sh-s peaking and 
Protestant, coming from either the Un ited Kingdom or the 
United States, nea rly all the Protestant denominati ons experienced 
sig nifi cant additions to their memberships. The Presbyteri ans 
were no excep tion to this. At the same time, access ions to member
ship bore little relation to immig ration statistics . It was reported 
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to the Presbyterian Pre-Assemb ly Congress of 1913 that, although 
some 40,000 adult Presbyterians had been ad mitted to Canada 
in the preceding year, the membership of the Church had in
creased by only 8,000. It was ev id ent that in the great movement 
of popul at ion, many were being lost to the Church. 

The growth of the Church after 1875 was geogra phical 
as we ll as numer ical. One of the major deve lopments o f thi s 
period was the peopling of the Canadi an Wes t. Almost a whole 
new country was opened to sett lement west of the Great Lakes. 
\'v'hat began as a tiny trick le in the years from 1885 - 1895 
became a ve ritable fl ood after 1900. Sett lers fl ocked to the 
prairies in droves from almost all quarters of the globe, from 
the Briti sh Isles, from Europe, and from the old er sec ti ons of 
Eastern Canada. Sizeable towns and cities sprang up almos t 
overn ight. The population of both Alberta and Saskatchewan in
creased by 400% or more in the decade 1901-1911. 

To carry the ministrations of relig ion to this shifting 
and expanding popul ation became one of the primary respo n
sibiliti es of the Canad ian churches. To fo llow their own peop le 
westward , to minister to the mater ial and sp iri tual needs of 
hundreds of thousands of new immigrants taxed their energ ies 
and resources to the utmost. In all of the denominations a few 
names stand out as pioneers in Western work. In the Presbyter
ian Church, that of Dr. James Robertson towers above all 
others. Appointed Super intendent of Miss ions in the Northwes t 
in 188 1, he dedicated the remaining twenty years of hi s li fe to 
the exacting tas k of Presbyterian church extension in the new 
W es t. A forceful , forthri ght man, he spared neither himself nor 
others. One of hi s hard es t tasks was that of securing men to 
keep pace with the rapid spread of the work at a time when 
the W es t was a less attractive fi eld of labour than some other 
sections of the country. Time and again he toured the Eas t, 
pleading, pushing, sometimes scolding men into Western service. 
Ever im patient, he chafed at the di lato ry wheels of eccles iast ical 
machinery. "The gambl er, the rum-seller, and the strange wom
an," he wrote · in one of his annual reports, " travel by fast ex
press - the Church by slow stage. We follow when we should 
accompany or precede." Somehow he obtained hi s men, and 
assurerdly he got results. In an art icle published shortly befo re 
his death, he could cl aim that, while the popu lation of the 
West had increased by 83o/o in the decade 1891 -1901, the mem-
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bership of the Presbyteri an Chu rch had increased by 168% . 
W hen he rece ived hi s appoi ntment in 1881, there was but one 
p resbytery in the W est. \X'hen he d ied in 1902, there were 
eig hteen presbyte ri es and over 1,100 preaching stati ons. In the 
yea rs whi ch fo llowed, expansion was even more rap id, and by 
1925 the fo ur Weste rn Synods were nu merica ll y stronger than 
the whole of the Presbyteri an Church in Canada at the time of 
its fo rm ation in 1875. 

The other main area of g rowth was in the cit ies. Wes tern 
agriculture stimul ated Eastern ma nufact uring and industry, and 
the citi es began to dominate the entire cu lture in a way they 
had not done befo re. The trend which was to make Canada a 
predominantly urban nation was d isce rnible at leas t as earl y as 
the 1880's, but became much more p ro nounced after 1900. The 
propo rtion of the popul ation classifi ed as urban rose from 14% 
in 1881 to over 49% in 192 1. Immigration and the movement 
of people fr om ru ra l to urban areas we re respo nsib le fo r much 
of the increase. In the decade of peak immigrat ion, 1901-1911, 
the increase o f urban populati on was more than double that 
of the ru ral. Between 1891 and 192 1, to mention onl y the four 
larges t cities, M ontrea l g rew fro m 219,616 to 618,506; T oro nto 
from 181,2 15 to 52 1,893 ; Winni peg from 25,637 to 179,087; 
Vancouver fr om 13,709 to 11 7,2 17. As the nati on became more 
urban in character, so di d its churches. H ere lay the largest 
opportunities fo r expansion, as well as many of the mos t p ress
ing problems of the age. Though perhaps in va rying degree, 
power and influence in the denominations came more and more 
to be concentrated in the burgeoning cities. 

The g rowth of the citi es was achieved in part at the 
expense of the rural distri cts, and spreading urbani za tion meant 
a dwindling rural constituency. This was not uni fo rm th ro ughout 
the country. In Quebec the ru ra l popul at ion was still holding its 
own, while in the W es t it was growing. Elsewhere, however, 
it was declining. The settlement of the W es t an d the exodus 
from the country to the city meant that many ru ra l areas, 
especially in the Mari time P rovin ces and On ta rio, were being 
depopul ated. A survey of Hu ro n county, On ta ri o, conducted 
jointly by the Methodi st and Presbyte ri an Chu rches in 1913, 
disclosed that the ru ral population in sections of that county 
had decreased by 40% since 1875. It was reported to the Presby
terian Pre-Assembly Congress of 1913 that, in the three central 
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~yn_o ds of the Church, 60% of the Presbyteries in 1912 had 
111d1cated an overall decrease of nea rl y one thousand famili es. 
Urban gai ns were being to some extent offset by rura l losses. 
\:"ith the inev itable drop in memberships, many ru ra l congrega
tions found themse lves hard pressed to mai ntain their buildings, 
organi zati ons and programmes. The situation was re ndered more 
difficult by the fact that it was often the younger and more 
enterpr ising members of the community who migrated W es t or 
were attracted to the city. Among other things, co ncern was 
being voiced after 1900 over the shortage of candid ates fo r the 
ministry. It was poi nted out that a la rge proportion of these 
had fo rmerly come from the rural par ishes, and that the decline 
of the rural church was jeopardizing this source of supply . 

THE WORK OF THE CHURCH 

It is cli/Iicult to ascertain with any degree of accuracy 
the church-go ing habits of the peop le. In the main, it would 
appear that church attend ance remained at a fa irly high level. 
Now and agai n the lament was heard that attendance was falling 
off, or that some particu lar class in the community was drifting 
away from the church . The co nsensus would seem to be, how
ever, that at leas t un til W orld War I there was no alarming 
slump in church attendance. While thi s was probably true of 
the regul ar Sunday servi ces, there were some indi cations of a 
slackening of interes t in other areas. It was observed, espec ially 
after 1900, that with the acceleration of li fe's tempo and the 
more materali stic outlook prevailing there was a wani ng in
terest in week-clay services and considerably less attenti on being 
paid to fam il y worship. It was furth er noted that there appeared 
to be a g rowing apathy toward church ordinances on the part 
of the male population, and a more noti ceable preponderance of 
women at all the serv ices. This w as true even in connection with 
Young People's work, which was acquir ing g reate r prom inence 
in the churches in the last quarter of the 19th century. 

A g reat deal of the work of the Church during the half 
century after 1875 was directed toward problems and situations 
which were more or less peculi ar to thi s era in Canadian hi s
tory. Reference has al ready been made to the se ttl ement of the 
West and the vigorous programme of church extension which 
this necess itated . Efforts were also made to co pe with the swelling 
tide of immig ration . In 1896, immig ration had fallen to its 
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lowest level since Confederation. Beginning in that year, how
ever, Canada entered upon a period of un precedented economic 
prosperity and population growth which continued unabated 
until 1914. In the peak year o f 191 3, 413,000 immigrants entered 
the country. In the twenty yea rs from 1896 to 1914 nea rl y three 
milli on immigrants arr ived. When it is remembered that the 
tota l p opulation of the country in 1896 was on ly sligh tly in 
excess of fi ve million, one can appreciate the stra ins which this 
sudden, massive influx imposed on all the nat ion's institutions, 
including the churches. Whil e a majo rity of the immig rants were 
Engli sh-speaking and could be ass imilated fa irly readily, severa l 
hundred thousand were non-Eng li sh-speaking. fifty-nine different 
nati ons were rep resented in the immigration of the year 1912. 
The churches, therefo re, were faced with the task of evangeli zing 
the forei g n bo rn, "foreig n work at home" as it was sometimes 
des ignated . Attempts were made to mini ster to these peo1 le 
th ro ug h the es tablishment of churches, missions, schools and 
hosp ital s. In 1911 the General Assembly organi zed the "D epart
ment of the Stranger" for the purpose of meeting immig rants 
on their arri va l in this country and ass isting them in their settle
ment. Among other activities, this D epa rtment sponsored school
homes where the children of fore ign settl ers could res ide and 
receive inst ruction in Chri stian faith and democratic principles. 
Between 1902-1925, fo ur teen such school-homes were opened in 
the W estern provinces . By 1915 the Church was also operating 
fourteen hospitals, mostly in non-Anglo-Saxon communiti es. It 
was repo rted to the General Assembly in 1914 that the Home 
Mi ss ion Board had instituted work among the foreign born in 
fifty-two different centres, and among eleven different ethni c 
groups. Other denominations were engaged in simi lar programmes, 
but all conceded that they were doing li ttle more than touching 
the frin ges of the prob lem. With the outbreak of World War I 
immig ration dropped off sharply. The nation was afford ed a 
breathing space, and the task of minister ing to the fore ig n born 
was partially overshadowed by other concerns. 

As has been noted, the settl ement of the West, the recep 
tion of vas t numbers o f new immigrants, and the shi ft of 
popubtion from rural to urban areas resulted in a rapid growth 
of the Canadi an cities. What was termed , "The Prob lem of the 
City, " fi gured ever more prominantly in church periodicals and 
the deliberations of ecclesias ti cal courts. Urbanism was accom
panied by the conditions which everywhere attended the rise 
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of the m~dern city in western cul tu re :- poverty, slums, over
crowding, 111 temperance, commerciali zed vice, a rest less and root
less urban pro letariat. Among other matte rs, the problem of the 
dow ntow n church came to the fo re as those in more favoured cir
cumstances moved from the centre of the ci ty to the suburbs, a 
tra nsition which was g reatl y facili tated by the in trod uction of 
elect ri ca ll y operated tramways in the 1880's and 1890's, enabling 
peop le for the fi rs t t ime to Ji ve at some di stance fro m their 
p lace of employment. In his pastora l letter to hi s cong rega tion 
at the close of the yea r 1891, the Rev. D. J. M acdonnell , min 
ister of St. Andrew's Church Toronto observed that: "N early 
e~ery in teres t ~f the congregat ion is aff~cted p rejudiciall y by the 
d1 stan~; at which a large p ro portion of members and adherents 
res ide. H e p roceeded to po in t out how attend ance at Sunday 
School, the evening service, mid-week meeti ngs, and meetings 
of the va ri ous organi zations had suffe red fr om thi s cause. The 
tendency of many co ng regations, faced with thi s probl em, was 
to aband on the down tow n site and fo llow their people to the 
newer res identi al areas . T o the more fa r-s ighted _church leaders 
of the ea rly 1900's, thi s appeared to be a derelictIOn of resp~rn
sibility. fo r at the ve ry moment when the churches were mov ing 
out of the downtown areas thousands of industrial wo rke rs and 
new immigrants were moving in to them. It was fe !t. t hat the 
chur~hes were deserting the central portions o f the C1tt es at the 
precise moment when their ministra ti ons were mos t needed. The 
whole question was widely di scussed in the years after 1900. 
While it was generally agreed that something should be done, 
there is no t much ev idence that a great dea l was done, or that 
the exodus of cong regations to the suburbs was checked. 

One reason for the an xiety manifes ted ove r the _removal 
of churches fr om the inner city was a deepening conviction that 
the Church was beg inning to lose its g rip on " the masses", this 
term c?mp rehending not merely the poor, but the working 
classes m genera l. A common vi ew was that th <! churches were 
assuming the character of middle class institutions with the 
lab_o uring classes being conspicuous by their absence. Some were 
cla1~1ng that the church buildings had become so elaborate, the 
services so ornate, the attire of the worshippers so indica ti ve of 
affiu ence that the o rdinary arti san felt out of pl ace and pre
ferred to remain away rather than suffer humili ation . The ap
parent indifference to the Church on the part of many in the 
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downtown dis tricts led in some cases to the establishment of 
city miss ions. Al though a limited success atte nded these efforts, 
the si tuation was not g reatly improved, and the miss ions them
selves were exposed to attacks by reformers. W hy, it was urged, 
shou ld the well -to-do worship in comfortable churches, and the 
poor in dingy miss ion halls? Was thi s not lending countenance 
to class dist inctions which should have no place in the Church 
of Christ? At any rate, the p roblem of attracting those des ignated 
co llecti ve ly as " the masses" continued to engage the attention 
of church leaders all th rough this period . 

The emergence of the moral and social problems associated 
with urbanism and industr ialism produced the Canad ian version of 
the social gospel movement. One is conscious of a changing 
climate of opinion in much of Canadian Protes tantism after 1900. 
It is generally assumed that Christianity has a message fo r society 
as well as for the individu al, and that the social implications of 
the gospel must be worked out both in theory and p ractice. For 
a few yea rs, social issues became matters of engrossing interes t. 
Church periodi c-als were fill ed wi th arti cles on social ques tions, 
sermons on social problems resounded from the pulpits, social 
service agencies were fo rmed under denominational auspices, and 
departments were fo rmed in the various denominations to deal 
specifically with moral and social issues . 

In 1907 the General Assembly organized "The Department 
of T emperance and Other Moral and Social Reforms," stipulating 
that: " It shall be the duty of thi s Committee to study the moral 
and social problems confronting our people in the different 
provinces, such as the relation of the Church to labour, political 
and commercial corruption, gambling, the social •evil, the liquor 
traffi c; to es tablish a Bureau of information on moral and 
social questions; and to indicate lines of action calculated to 
remove existing abuses and improve conditions in these regards." 
The name of the Department was altered several times, and 
in 1911 it became "The Board of Social Service and Evangelism." 
In thi s same year the Assembly adopted a comp rehensive report 
by the Board dealing with what were deemed the most press ing 
social issues of the day. The report urged ministers and con
g rega tions to acquaint themselves with the conditions of human 
li fe in t heir neig hbourhoods, and to co-operate in every effort 
fo r the removal of existing abuses. Theological co lleges were 
directed to p rovide fo r the instruction of students in the social 
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principles of the gospel, and the methods of applying these 
principles. The extent to which the social gospel ideal had 
captured the interest and imagination of Presbyterians may be 
gauged by the fact that at the three day Pre-Assembly Congress 
of 191 3, one whole day was devoted to the social applica tion of 
the gospel. Of the forty addresses delivered at this Congress, 
eighteen bore direc tly on current social issues, severa l more were 
indirectly rel ated to social problems, and many of the addresses 
on other themes had a strongly socia l flavour. It is doubtful if 
any assembly of Canadian Presbyterians, before or since, has 
been as socially conscious. 

All of this social gospel sentiment found practical ex
pression in a fairly wide range of activit ies. Some of these were 
matters whi ch had long evoked the sympathies of the churches, 
such as Sabbath Observan ce and Temper~nce. By the 1880's it 
was becom ing increasing ly difficult to prese rve the traditional 
Sunday. The first major battles were waged aga inst the ra ilway 
and steamship companies, which were anxious to increase their 
profits by operati ng on Sunday. To res ist these and simil ar inroads, 
the severa l denominations formed Comm ittees on Sabbath Obser
vance, and in 1888 the in terdenominational Lord's Day Alliance 
was organ ized at Ottawa "fo r the protection and preservation of 
the due observance of the Lord's D ay." Presbyterians played a 
leading ro le in the organization of the Alliance, and gave it 
their zealous support. Yet, the forces which were transforming 
Canada in the early part of the 20th century were slowly but 
steadily undermi ning the Victorian Sunday. Industria li zation, with 
the demand for a seven day work week; increasing wealth and 
sophisti cation; new and faster means of transportation, from the 
bicycle to the motor ca r; the mounting interest in outdoor 
recreation; the arrival of thousands of immigrants from lands 
where Sunday was not strictly observed; and the influence of 
the freer American Sund ay were all cited as contributory causes. 
The continuing concern of the Presbyterians is evidenced by the 
fact that the Assembly of 1899 appo inted a Comm ittee on Sab
bath Observance and Legisl ation to foster such leg islatio n as was 
deemed necessary to safeguard the Sunday. 

Another cause that eli cited the support of the Church 
was that of temperance, the G enera l Assembly setti ng up a 
Committee on Temperance in 1880. By this time, opinion in 
several of the denominations had crystalli zed in favour of legal 
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prohibition of the liquor traffic. Although the Presbyterians were 
less belligerent than the Methodists in advocating the use of 
the ballo t to coerce political candidates and leg islatures, on 
occasion they resorted to this device. The Assembly of 1886, for 
exam ple, approved the report of the Committee on Temperance 
which ex pressed the hope that "electors in their choice of 
members of Parliament will seek to elect able and good men, 
who are well known to be in full sympathy with prohibitory 
legislation." As a rule, however, reso luti ons in the Assembly 
supporting prohibition were not unanimous, there nearly always 
being a dissenting minority who fe lt that this was not the best 
answer to the problem of intemperance. 

In the early years of the 20th century the mora l fervour 
of the Church was focused on another problem, what was euph
em isticall y referred to as the soc ial evi l, namely organized prost
titution and the white slave traffi c. It was scarcely a new problem, 
but there were forces at work at this time to bring it to public 
attention. The rapid growth of the cities, the movement of 
thousands of young women from the country to the city, and 
the influx of immigrants many of whom were unable to speak 
English, all contributed to the problem. The efforts of the 
churches to counteract the ev il took several forms, the printing 
and distribution of literature designed to furnish information and 
alert the publi c to the situation, the seeking of prohibitory 
legislation, and the opening of redemptive homes for victims 
of the traffi c. The Presbyterians were particularly energetic in 
thi s form of social service, and in 1911 the General Assembly 
appointed Miss Marie Christine Ratte as Genera l Supervisor of 
Redemptive Work for Girls. The co-operation of the women of 
the Church was enli sted, and it was reported to the Assembly 
of 1913 that near ly a thousand women throughout the Church 
were engaged in such welfare work. By 1914 the Church was 
operating six Redemptive Homes for Girls in as many different 
centres. 

Efforts were not lacking to reach those in the central 
portions of the cities who were out of touch with the regular 
churches. A few Institutional Churches were established, and a 
number of downtown churches incorporated institutional features 
in their programmes . One of the earliest of these was the 
Nelson Street Institute opened by St. Andrew's Church, Toronto, 
in 1890. City missions and social settlements were organized, 
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combining evangeli stic outreach with a wide range of social 
welfare servi ces. By 1915 the Presbyterian Church was operating 
four Evangelical Social Settl ements :- Chalmer's House, Mon treal; 
St. Chri stopher House, Toronto; Robertson Memorial Institute, 
Winnipeg ; and First Church Institute, Vancouver. The General 
Assembly appointed Miss Sara Libby Carson as General Supervisor 
of Evangelical Settlement Work. 

The social concern of the Church in thi s period manifested 
itself in other ways. Prison refo rm and political integrity were 
two other causes which received at tenti on, althoug h effo rts in 
these directions did not go much beyond the passing of pious 
reso lutions. The Board of Social Service and Evangelism prepared 
and circulated a large amount of literature bearing on all the 
press ing moral and social issues of the day. Some attempts were 
made to gain an insight into industri al cond itions and relations, 
partly with a view to bridging the widening gap between 
cap ital and labour and winning a more sympathetic hearing for 
the Church from some secti ons of the labour movement . A 
number of social surveys were made in both rural and urban 
areas, in several cases the Methodist and Presbyte rian Churches 
co llaborating on these proj ects. 

All in all, a good deal of the thoug ht, energy and re
sources of the Church, especially between 1900-1915, were ex
pended on the social application of the gos'Pe l. After 1915 these 
issues became somewhat less engross ing. World War I served 
to di vert some of the activities of the Church into other chan nels. 
It also brought an ab rupt check to the flow of immig ration, 
which had been responsible for many of the social problems of 
the preceding two decades . The g rowth of the labour movement 
and the enactment of social legislation by government action made 
somewhat less imperative the interventi on of the church in this 
field . Finally, the church union controversy was taking the centre 
of the stage and thrusting other interests aside. It is difficult 
to determine to what extent the ordinary church member shared 
the social gospel concern. There is some evidence that more 
radical pronouncements were not too well received in certain 
influential quarters. It seems likely that those who were vitally 
concerned with these matters co nstituted a rel atively small minor
ity, but that they did succeed for a time in arousing at least 
a measure of interest in the Church at large. 

No account of the work of the Church in the half century 
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following 1875 would be complete without reference to its 
share in _the world mi_ss ion of the Christian commu ni ty . Although 
Presbytenans had 1111t1ated overseas missions wo rk before the 
middle of the 19th . centu ry, they were prevented by circum
sta.nces from undertak111g any very ambitious projects. They were 
d1v1dcd into severa l groups, most of which were small in size 
and li mited in resources. Coupled with thi s was the fa ct that 
Canada itself was still . something of a miss ion field, partial Iy 
dependent on overseas ai d 111 both men and money. For a time, 
ce rtain sect ions of Canada, notab ly the West, were regarded as 
fa lling within the scope of "foreign miss ions." At the time of 
the union of 1875 the d ifferent branches of Canad ian Presby
te ri an ism had establi shed miss ions in three overseas areas the 
New Hebrides, Trinidad, and North Formosa. There 'were 
eleven overseas missionaries at that time, incl ud ing two or three 
in Indi a attached to Scott ish or American Churches. 

The un ion of 1875 imparted a powerful impetus to over
seas miss ions. By 1900 there were 61 missionaries on the foreign 
field, and by 1925 the number had increased to 225. New 
mission fields were opened in British Guiana; North H onan, 
Chin a; South China; Jhansi, India; the Indore di strict of Central 
Indi a; and Korea. Work was also continued and expanded in 
Trinidad and Formosa, but the New Hebrides miss ion was turned 
over to the Presbyterian Church of Victor ia. In 1925 the Church 
had more than 300 men and women se rving on the overseas 
fields. Together with some 800 native workers, they mini stered 
to 56 120 Chri stians on eig ht fields. There were 1,032 p laces 
of w~rship, 720 Sunday Sch_ools w_ith _an enro lmen_t of 36,1_20, 
16 hosp itals and 25 dispensaries, w hich 111 1924 provided medical 
treatment for ove r 100,000 patients . In addition, in some of 
these areas the Church supported Christian schools . 

Some difficu lty was experienced after 1875 i_n co-o rdina~ing 
the overseas miss ion programme of the Church? different secti ons 
of the Church being jea lous to reta111 ove rsight of_ the _w?r k 
which they had initi ated . At _fi_rs t there _were two fo reig n m1ss1on 
committees one for the Maritime Provmces and one for central 
Canada. I~ 1886 a united Foreign Miss ion Committee was fo rmed, 
but was divided into Eastern and Western sections. In 1892 a 
wider measure of unifi ed direct ion was achieved with the appoint
ment of the Rev. R . P . MacKay as the first Foreign Missions' 
Secretary. Finally, in 1915, the Board of Foreig n Miss ions was 
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formed to supervise all the overseas m1 ss10nary wo rk of the 
Church. 

The interest in overseas missions was stimul ated _by the 
active ro le which the women of the Church played m this 
enterp rise. At the outset, there were a number of regional wom
en's societies. The General Assembly in 1876 approved the 
formation of the Woman's Foreign Miss ionary Society fo r the 
"Upper Provinces ." At thi s time there were simil ar societies 
in Montrea l and in the Marit imes. In 1910 the lad ies of the 
M artimes joi ned forces as the Women's Foreign and H ome 
Miss ionary Society of the Presbyteri an Church in Canada (East
ern Division). In 1914 the W omen's Missionary Society (Western 
Division) was formed. 

Contributions fo r the support of miss ions increased from 
$18,819 in 1876 to $463,562 in 1924. The average per capita 
g ivings for this purpose rose from .20 in 1876 to $1.50 in 1925. 
In terms of the total amount raised for all purposes, approxi
mately 5.4% was expended on overseas miss ions in 1924 as 
compared with 2% in 1876. The amounts allocated for this work 
were never adequate to meet the need . 

THE THOUGHT OF THE CHURCH 

It has been said that religion in Canada in the period 
under review was not hig hly intellectuali zed, and it is probable that 
this judgment is substantially co rrect. Canadians were more con
cerned with the concrete problems of chu rch extension an d the 
social issues resulting from the onset of the industrial age than 
with abstract theological speculation. Their theo logies were 
large ly derivative, and relatively li ttle of a crea tive character 
was produced in this coun try. A few sig nifi cant theo logical wo rks 
were produced by Canadian Presbyterians, most ly by men who 
had been ed ucated in Sco ttish uni ve rsiti es, and a number of 
these atta ined some international recognition. Genera ll y speaking, 
however, energies which might have been devoted to creat ive 
scholarship were channell ed into more practical pursuits. 

N evertheless, Canadian Presbyterians could not remain 
unaffected by the winds of change which were sweeping across 
the Christian world. The late 19th and early 20th centuri es were 
a time of theological ferment. Protestant Christi anity in particu-
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lar seemed to be imperilled by threats to its inherited systems 
of thought. Creeds and concepts which had stood the test of 
centuri es were suddenly exposed to grave challenges. Those 
which excited the greatest alarm were the evo lutionary hypothes is, 
popularized in the English-speaking world through the work of 
Charl es D arwin, and the hi stor ica l-cr iti cal method of Bibli cal 
study and interpretation . These disquieting new views and 
methods made their presence felt in Canada a littl e later than 
in some other parts of the Eng li sh-s peaking world, but even
tually they found their exponents. 

By the 1880 's, and in some instances earli er, considerable 
di scussion was taking place conce rning the advisability of revising 
the Westminster Confession of Faith. This was doubtless in part 
an echo of similar debates in the Scottish Churches, which re
sulted in the adoption of "Declaratory Acts" by the United 
Presbyterian Synod in 1879 and the free Church Assembly in 
1892, bo th of which permitted g reater lat itude in the matter 
of creedal subscription, and represented departures from the 
more rigorous Calvinism of the past. As early as 1871, the Rev. 
George Monro Grant, then minister of St. M atthew's Church, 
H ali fax, and later to be principal of Queen's University, was 
contending that the stringent fo rm of subscr iption then required 
by the Church was an anachro nism which on ly had the effect 
of driving worthy men from its ministry. He considered, how
ever, that since the age was one of cr iti cism rather than const ruc
ti on, it was not a propitious time for the p repa ration of a new 
formu la, and that the most exped ient course for the Church to 
pursue was to retain the Confess ion "without pressing it in 
detail." 

The matter came to the fo re when the General Assemblies 
of 1876 and 1877 were obliged to deal with the openly ex
pressed doubts of the Rev. D . J. Macdonnell of St. Andrew's 
Church, T oro nto, concerni ng the teaching of the Confession on 
the doctrine of everl asting punishment. Above and beyond the 
specifi c doctr ine involved lay the large r issue of creedal sub
scr ipt ion. There was a genera l des ire to reach an amicable 
sett lement, and in 1877 a comprom ise was accepted which, out
wardly at least, satisfied all parties concerned. Although Mr. 
M acdonnell' s personal doubts and difficulties were not wholly 
resolved, he agreed to honour hi s ord ination vows and ad here 
to the official teaching of the Church . H e was not really re-

67 



conci led to the Church' s position relative to the Confess ion, 
howeve r, and continued to urge that it be reconsid ered. 

In the twenty years from 1890 to 1910 numerous art icles 
anent the Confession appeared in various church pub li cations, 
refl ecting consid erable diversity of opinion. Some writers pro
fessed themselves to be thoroug hly satisfied with the Confess io n 
as a subordinate standard, and saw no good reason for tampering 
with it. Othe rs placed themselves squarely on the si de of 
revi sion, o r proposed, in the language of one cr itic, that " the 
venerable document be placed on the shelf among hi sto ric reli cs. " 
Still others co nceded that they found porti ons of the Confess ion 
hard to accept, but manifested littl e in te rest in rev ision, advocating 
merely some fl ex ibility in the terms of subscripti on. The whole 
debate was product ive of littl e in the way of action, the Church 
making only one minor ad justment in its rel ationship to the 
Confess ion. from 1886-1889 the General Assembly considered 
Chapter 24, Sectio n 4, of the Co nfess ion, which states: "The 
man may not marry any of hi s wife's kindred nearer in blood 
than he may of hi s own, nor the woman of her husband's kin
dred neare r in blood than of h er own." The rea l issue was less 
the validity of this parti cular secti on in the Confession than 
the deeper princi pie of what at the time was call ed " the liberty 
of the Church in a constitutional way to revi se her standards ." 
After an animated debate, the Assembly of 1889 agreed to 
permit complete liberty of opinion with rega rd to thi s section . 
The Church did not, like many Presbyte ri an bodies, adop t a 
D eclarato ry Act, or modify in any offi cial manner the terms of 
subscription. This may have owed something to the fac t that 
after 1903 the Presbyte ri ans were engaged in union nego tiations 
with the Methodists and Cong regationali sts. This enta iled, amo ng 
other things, the preparation of a statement of faith which 
would be acceptab le to all three of the negotia ting Churches. In 
these circumstances there appeared to be little point in under
tak ing a rev ision of the Confession, even if there h ad been 
any strong inclinati on to do so. 

The historical-cr iti cal method of Biblical study and in
terpretatio n was relatively late in reaching Canada, but by 1890 
it was winning acceptance and within two decades had entrenched 
itself in all the Presbyterian theological colleges. The first school 
to become thoroughly committed to this approach was Queen's 
University under the influence of such men as Principal G. M. 
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Grant, Principal D. M . Gordon, Professo r W. G. Jord an and 
Professo r E. F. Scot t. Other pioneers of the criti ca l approach 
were Professor J . E. Mcfadyen at K nox ColJ ege, Professor A. R. 
Go rdon at Mon treal, and Professo r H . A. Kemp at Hali fax. By 
1910 the Presbyterian could affirm ed ito ri all y that the criti cal 
approach to the Scr iptures " is h eld , so far as we know, by all 
the men who teach the Bible in the theo log ical co lleges of the 
Presbyteri an Church in Canada ." To say tha t it was he ld by 
all the Biblica l professo rs was not, of course, equi va len t to 
saying it was held by all the ministe rs and church members, and 
this was clearly not the case. There were those, indi viduals or 
congrega tions, who di strusted these inn ova ti ons, and occas ionall y 
protests were reg iste red aga inst what was branded as unsound 
teaching . In 1893-4 the Presbytery of Montreal a.nd the Synod 
of Montreal and Ottawa were ob li ged to deal with the case of 
Professor John Campbell of M ontrea l who was charged with 
heretical teaching concerning the inspirati on of the Scriptures 
and the doctrine of God. The fin al proceedings, however, were 
marked by a co nciliato ry att itude, and a rather nebul ous com
promise formu la was accepted by the parties concerned. In 1904 
a T oronto co ng regation withheld its annual contributi on to the 
College Fund of the Church because of t he teaching of the 
"higher cr iti cism" by Professor J. E. Mcfadyen of Kn ox Co ll ege. 
Y et such incidents appear to have been comparatively rare, and 
Canadian Presbyterians could and did boast that, unlike their 
sister communions in othe r lands, no man had been deprived 
of hi s pu lpit or professo ri al chair because of hi s teaching. They 
were espec iall y prone to contras t their record w ith that of the 
Presbyteri an Church in the United States where the introduction 
of histo ri cal criti cism had spawned a success ion of highl y pub
licized heresy tri als, and had promoted deep-sea ted di ssension 
w ithin the denomination. 

If Canadi an Presbyter ianism was spared seri ous di sco rd 
over theo log ical changes, thi s was probably clue less to any 
exceptional tolerance than to widesp read indifference to these 
issues. The Presbyterian was doubtless expressi ng a common 
viewpo in t when it declared in 1909: "Our Canadi an Churches 
have too much urgent and important work to do to waste time 
and streng th on bootless wrangling about criti cism and interpret
ation." Professor Jordan of Queen' s, survey ing the whole de
velopment at a later date, ascribed the comparative absence of 
strife to the same cause. "The desi re," he wrote, "to avo id 

69 



ecclesiastical controversy with resulting divisions was partly due 
to the feeling that the pressure of practical work in Canada was 
too g reat to justify the expenditure of much time and energ y 
on these academic disputes." It may be judged from the above 
quotations, and they could be mu lti plied, t hat this was not a 
theo logicall y minded generation. The concern for theological 
integrity h ad yielded to an activism which p laced the major 
stress on deeds rather than creeds. 

It is scarcely poss ible to determine with any exact itude 
the extent to which vie"ivs propounded in co ll ege cl assrooms o r 
church periodica ls filter ed down to the rank and fil e of the 
membership . It seems reasonable to assume that, while som e 
rem ai ned relatively unaffected, many others were influenced in 
their thinking to a g reater or less deg ree. The later 19th century 
had witnessed a steady eros ion of the Calvini stic o rthodoxy with 
which Presbyteriani sm had traditi onally been identifi ed . In part, 
this was in the direction of a M ethodist type of pietism which 
placed the primary emphasis on feeli_n g and_ exper ience . rather 
than on purity of doctrine. In part, it was 111 the d1rect1on o<f 
theolog ical libera li sm with its confidence in prog ress, its optim is
ti c assessment of human nature, and its fait h that enli ghtened 
human effort would usher in the Kingdom of God o n earth . 
In such an atmosphere the sombre creed of Calvinis m seemed 
an ali en intrusion, and many Presby ter ians were induced, con
sciously o r unconsciously, to dilute it or adapt it to altered cir
cumstances . Some were coming to beli eve t hat all creeds were in 
essence pretty much the same, that they complemented rather 
than contrad icted each other, that they should no longer be 
allowed to keep Christians apart, and that the practi cal needs o f 
the Church in Canada mus<t take precedence over denominat ional 
peculiariti es. This general frame of mind was one of the in 
g redients which went into the m aking of the church union 
movemen t. 

THE DIVIDING OF THE CHURCH 

The peri od, 1850-1925, opened w ith movements for unit
ing Canadian Presbyteriani sm, and closed with the disruption 
of the Church . This hi story of t he 20th century church union 
movement wi ll be considered more fully in the fo llowing chapter. 
H ere we shall merely note some of the forces and facto rs leading 
up to it. 
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It might be said that the fund amental difference between 
those who advocated and those who opposed the organic union 
of the Presbyteri ans, Methodi sts and Congregationali sts was that 
the fo rmer were persuaded that such a union was the will of 
Christ for His Church, while the latter were not convinced that 
thi s was the case. Although thi s may have been true, yet there 
were certain tang ible reasons why the union movement occurred 
in thi s particular time and place. Some of these applied to 
Protestanti sm generally in thi s era, while others were more or 
less peculi ar to the Canadi an scene. 

The late 19th and early 20th centu ries witnessed the 
emergence of a good deal of ecumenical sentim ent. The older 
denominational isolati oni sm of the mid -19 th century was break
ing down, g iving ri se to a number of interd enomin ational or
gani za ti ons and a g rowing measure of interdenomin ational co
operati on. Examples of thi s were the Evangelical Alli ance (a 
Canadian bra nch of whi ch was fo rmed in 1874 ) ; the Y.M. C.A. 
and Y .W.C. A.; Sunday School Unions; temperance movements 
and organi zations to conserve the Sunday, such as the Lord 's 
Day Alli ance. In all of these, people of evangeli ca l persuasion 
in the different denominations learned to work toge ther in the 
pursuit of common objectives . They came to know and under
stand each other better and , in man y instances, to wo nder whether 
such co-operative efforts might not presage a broader Christi an 
unity. Once the movement fo r church uni on had been offic ially 
launched, co-operati on, especiall y as between Presbyteri ans and 
Method ists, was ex tended into other spheres , incl uding home 
miss ions, social se rvice and theo logica l educati on. Som-e of these 
joint acti viti es, however, may be es teemed effects ra ther than 
causes of the union movement. 

Reference has been made above to some of the changes 
in the theolog ical climate which characterized thi s period . One 
result of the impact of these changes was to make many Chri s
ti ans much less sure of themselves and of their pos iti ons than 
they had fo rmerly been. A spirit of relati vism was corroding 
the older certitudes. A good many things that had once seemed 
vitally important no longe r appeared to be either certain o r 
indis'Pensable. Included in this catego ry were denominational 
peculiarities of doctrine and polity, the very things which had 
orig inally brought the different denominations in to existence and 
which still held them apart. The Canadian periodical, The Week, 
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referred in 1890 to what it call ed the " theo log ica l thaw" whi ch 
was slowly but surely melting hi sto ri c doctrin al a nd ecclesiastical 
barri ers. Jn Canada, this shifting th eo log ica l climate had specia l 
releva nce to the relat io ns between Presbyte ri ans and M ethodi s ts. 
On ce rtain po in ts at least, these two churches had o nce seem ed 
to s tand fa r apa rt. Th lin es between Presbyter ian Ca lv ini sm an I 
M ethodi st Arm ini ani sm had at o ne tim e been sha rp ly drawn, 
but we re no w beco m ing in creas ing ly blurred and ind isti nct. 
Theo log ica ll y speaking, many Presbyteri ans probabl y stood much 
c loser to M ethodi sm than their fo re fathers had done. In any 
case, the t heo logica l ba rri ers to uni o n no longer appea red to be 
in surm ountable. 

The spread of ecumeni cal sentiment and the obscu rin g o f 
theo logical lan dm arks are not of themse lves suffi cient to accou n t 
for the church uni o n m ovement, for these d eve lopments were 
by no means co nfined to Canada. To explain why the first m ajo r 
interd enominati o nal union in m odern church hi story took p lace 
in thi s country, it is necessa ry to rega rd certain loca l conditi o ns. 
One of th ese is th e fact that by 1900 Canadian Protes tantism 
h ad attained a hi g h level o f denominati o nal in teg ration . By 1875 
virtuall y all Presby terians we re included w ithin the one Presby
terian C hurch in Canada. Scottish Presbyteri ans were reunited in 
the one Church of Sco tland o nly in 1929, fifty -four yea rs la ter , 
while Presbyteri ani sm in th e United States h as not yet reach ed 
this stage . N ea rl y a ll Canad ian M eth od ists were broug ht together 
in the M ethodi s t C hurch o f Canada in 1884. It was o nly in 
1939, fifty-five years later, that Amer ica n Methodism achi eved n 
comparable unity. Althoug h the re is no reaso n why denomina
tional uni fi cation must precede inte rd enom in at io na l rneroers 
th ere is a certa in log ic in thi s seq uence of events. M o reoYe~ i~ 
working toward denominational unity, Ca nadi an Protes tants h ad 
become union conscious. They had acq uired a ce rtain fa cility in 
the art of compromise, of understanding an d appreciat ing di ver
gent viewpo in ts, a n a rt which form s an in tegra l pa rt of uni o n 
negoti ations. Some h ad been capt ivated by vis ions of la rge r and 
more inclusive unions. Both at the tim e of th e Presbyte rian uni o n 
of 1875 and the M ethodi st uni o n of 1884, promin ent leaders of 
these Churches had voi ced the h ope th at their respective denomin 
ationa l unions would be on ly a prelude to fa r large r uni o ns in 
the future . The official church union m ovement was inspired 
to some deg ree by the success of these earlier denomina tion al 
conso lidati o ns. 
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Finall y, there was the accumul ati on of practical problems 
confronting the Canad ian Churches in the ea rl y years of the 
20th century :- the mass ive immig ration , the sett lemen t of the 
West, the mushroom ing cit ies, the decl ine of t he rural church . 
All of these developments confronted the churches simultaneously, 
especiall y in the twenty yea rs from 1895 to 191 5. So far as 
could be foreseen they were likely to continu e in creas ing both 
in scope and intensity. It might be hyperbo li c to suggest that 
they induced a state of panic or hysteria, but it would be fair 
to state that they prod uced a widesp read convict ion that the 
nat ion an d its churches faced an ·emergency requiring drastic 
act ion. For many, an organic union of the churches a1 peared 
to offer the most effective mea ns of g rappli ng w ith these iss ues. 
This whole combinatio n of ci rcumstances gove rned the thinking 
of many o f those who supported the uni on cause. As a future 
Moderator of the Un ited Church of Canada was to wr ite in 
1925 : "The or ig inal impu lse of Un ion arose out of the practical 
necess iti es of the case; and thoug h in more recent years other 
cons iderat ions have added strength to the U ni on movement, it 
is hardly to be den ied that the argument of practica l necess ity 
has been the main factor in m ak ing fo r Uni on. " 

Other considera ti ons d id g ive added impetus to the uni on 
movement, but ·the factors outlined above wou ld appear to have 
been paramount. In the ir cumul at ive effects they presented Cana
di an Presbyteriani sm with the most ser ious crisis in its hi story, 
culminat ing in the rupture of tthe Church in 1925. 
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PART III 

1925 and After 

by 
Neil G. Smith 

During the years between 1875 and 1925 the Presbyteri a.n 
Church in Canada enj oyed an unparall eled period of grow th and 
p rospe rity. In the las t twenty-fi ve years o f this per iod there 
was also a growing rift in the church's membershi p over the 
issue of organic union with other bra nches of the Christi an 
Church, a r ift which resul ted in the division of the church in 
1925 between those who joined wi th the Methodists and Con
g regationali sts to fo rm the U nited Church of Canada, and those 
who believed that they should endeavour to maintain the doc
trines and usages of the Presbyteri an Church. In considering this 
"ground swell of denominati onali sm" we must turn to the events 
leading up to the union of 1925 which resulted in the fo rmation 
of the U nited Church of Canada. As far as the Presbyterian 
Church is concerned this movement towards organic unity was 
a movement of di sruption, crea ting havoc in our congregations, 
disrupting the fa bric of our church organizati on, and leaving 
our Church with only a fr acti on of its form er strength. Attention 
is turned to thi s movement, not to stir up painful memories of 
past confli cts and ecclesiasti cal battl es of long ago, but to account 
for the present pos ition of Presbyteri ani sm in Canada. 

The movement towards organic uni on of the Methodist, 
Cong regationalist, and Presbyteri an Churches in Canada was 
preceded by a period of happy and fruitful co-o perati on among 
the major Protestant denominations. Presbyteri ans in Canada 
showed a remarkabl e willing ness to co-operate w ith other de
nominations. In 1 770 two Presbyterian mini sters and two Con
g regation ali sts formed themselves in a Presbytery to ordain 
Bruin Romcas Comingoe. A number of settlers in Lunenberg 
who belonged to the Reformed faith had sought in vain to 
obtain a pas tor from abroad. Mr. Comingoe, one of their own 
people, was singled out as having g ifts suitable for the ministry, 
and was ordained by thi s self-constituted Presbytery . Such an 
action, which would have been regarded as hig hly irregular in 
ordinary circumstances, was accepted as a practical necessity. 

The economic imposs ibility of supporting several denomin-
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ati ons in small and impoveri shed commun1t1es often gave an 
impeh1s to the form ation of fri endly alliances with other 
Churches. One o f the pioneer mini sters complained that the 
only way a Presbyteri an mini ster could li ve com fo rta bly in N ova 
Sco ti a would be to be provided with a Jacob's ladder on which 
he mig ht mount to heaven on Sunday night and return to 
mini ster to hi s fl ock the fo llowing Sunday. Other denominati ons 
had similar diffi culti es . 

From the beginning of co-operative wo rk amo ng the Pro
testant Churches of Canada Presbyteri ans entered wholeheartedly 
into such projects and contribu ted much to them. C. E. Silcox has 
d rawn attention to thi s willing ness of Kirk folk to co-operate with 
other denominati ons in common tasks: 

It is well to note that in ce rta in types of ac ti vity the Pres 
byte ri ans p roved quite as co-operati ve, if not mo re co-operative 
than other denominati ons. Thus in the work among French Cana
di ans they loyally supported the inter-denominati onal French 
Canadi an Miss ionary Society, when Baptists, Ang li cans, and 
Methodi sts set up their own work ... Again in the M aritime 
Provinces they continued to support D alhousie Uni ve rsity when 
the Bapti sts and M ethodists had diverted their interest t o de
nominati onal co ll eges. 1 

In the lig ht of the contribution which Presbyteri ans have 
made, bo th befo re and after 192 5, to such co-o perati ve p roj ects, 
no one should m istake the oppos ition which developed towards o r
ganic union of the Churches as an indicatio n o f eccles ias ti ca l iso
latio nism. 

The fo rma l movement towards o rganic union in Canada 
was launched by a speech delivered by Principal William Patrick 
of M anitoba Co ll ege. In 1902 the Quadrennial Conference o f the 
M ethodi st Church was m eeting in Winnipeg. Three Presbyteri an 
Ministers, Geo rge P . Bryce, the M oderato r o f the General Assem
bly that year, C. W. G ord on (widely known as a novelist under 
the pen-name of Ralph Connor), and Principal Patrick, were dele
gated to convey the g reetings of the Presbyterian Church to the 
M ethodi st Conference. 

Principal Patri ck had at this time been in Canada for only 
a li ttle mo re than two years. M ost of those two years had been 
spent in W es tern Canada, where he had seen and hea rd much 

I. Cha rles Edwnrcl Silcox , CH URCH UNION IN CANADA, p . 101. 
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about the ev ils of over-la pping in the wo rk o f the Churches. H e 
had been impressed, as many others had been impressed, with the 
urgency fo r co-o perati o n in such wo rk. The convicti on had g rown 
upon him that it would be eas ier, from a practi cal stand po in t, to 
unite the Churches, than to arrange and ca rry ou t any equitabl e 
sys tem of co-operation based on the number of members o f a de
nominati on in_ a ~,i stri ct, o_r a_ny other _p r in cip le of di vision wh!ch 
could be dev ised. · Jn bring ing g reetings from the Presby teri an 
Chu rch he presented a pass ionate plea for the uni t ing o f the 
Churches. In his accoun t of the speech he deli ve red he says : 

I was the las t of the th ree delega tes to be call ed on , and 
as soon as I rose I p lunged at once in to my subjec t, a rg uing and 
pleadin g fo r union as the mos t valuable agent fo r furth erance 
of H orn e Miss ion and Chri sti an wo rk in Western Canada. I di s
cl aimed any ti tle to speak fo r the Presbyte ri an Church." 

Whil e he did no t cl aim to be speaking on behalf of the 
Presbyteri an Church he was an o ffi cial delega te of that Church, 
and the members of the M ethodi st Confe rence assumed, no t un 
naturally, that he was voicing an o pinion which had a consider
able foll owing in that Church. In res ponse to hi s sugges ti on the 
M ethodi st Conference issued an in vitati o n to the Presbyte ri an and 
Cong regati onal Churches " in no spirit of exclusive ness towards 
others not named" to consider the poss ibiliti es of organic uni on . 
They indica ted that their Chu rch " would rega rd a movement wi th 
thi s obj ect in view with g rea t g ratifi cati on. " • 

The in vitati on was accepted with alac rity by the Cong rega
ti onali sts, who, as early as 1887, had affirm ed their willing ness 
to parti cipate in any movement towards the uni on o f the Chur
ches "consistent with the N ew T estament princip le o f rig hteous
ness and freedom." In the regu lar p rocedure o f Presbyter ian 
courts the invitation of the M ethodi sts was presented to the G en
eral Assembly of 1903, and was referred to the Assembly's Com 
mittee on Co rres1 ondence with Other Churches. This Committee 
met with representatives of the M ethodi st and Cong rega ti onal 
Churches in April, 1904. They repo rted to the G enera l Assembly 
in the fo llowing June that they looked upon the proposal fo r o r-

2. W . P atrick . '"The Case for Church Uni on", in THE PRESOYTEIUAN , May 12, 191 0. 
3. JOID. 
~- The text o f the commu ni cation from the Methodis t Church is p1·inted 

in t he MINUTES o f th e Ge neral Assembly of the Presbyterian Church, 1903, p. 26~. 
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ganic uni on of the Churches as "both desirable and practi cable." 
The General Assembly accepted their report, and appointed a 
separate Committee to confer with the other Churches. 

During the meetings of the Committee on Union steps 
were taken to dev ise a Bas is o f Uni on and ex pl ore the lin es upon 
whi ch the union of the Churches mig ht be car ri ed into e ffect. In 
repo rting to the Assembl y in 1905 the Presbyter ian Committee 
made the fo llow ing statement: 

It was uni versa ll y recogni zed in the joint committee that a 
ques tion so impo rta nt and fa r-reaching in its results was not one 
to be unduly hurri ed: that a uni on of the churches, to be rea l and 
las ting, must carry the consent of the entire membership, an d that 
no fin al step could be take n until ampl e opportunity had been 
g iven to co nsider the whole ques tion in the courts o f the va ri ous 
Churches, and by the people genera lly ." 

The nego ti ations leading towards eventual union were be
ing generally vi ewed with favour in the M ethodist and Co ng rega
ti onal Churches, but among the Presbyteri ans it was evident that 
many looked u pon the whole project w ith di sfav our. W hen the 
repo rt of the Committee on Union was presented at the G eneral 
Assembly of 1906 the opponents of uni on proposed an amend 
ment to the e ffect th at any further negoti at ions with the other 
Churches should be along the lines of a federa l, or co-operative 
union . The Assembly decisive ly rejected this amendment, by a 
vote of 179 to 22, and in press ing on towards the goa l of o rgani c 
union issued an invitation to the Ang lican and Baptist Churches to 
jo in w ith them. 

The Ang licans replied that they would be h appy to appoint 
a committee to confer with the other Churches, as long at it was 
understood that no act ion taken "can be binding on the Church 
of Eng land in Canada until approved by the General Synod, act
ing in fu ll acco rd with the Ang li can Commun ion throughout the 
world." They made it pl ain that they would consider no pro
posals for union which were inconsistent with the statements of 
the Lambeth conference which required acceptance of the historic 
episcopate.n Since the nego ti ating churches were no t prepared 
to accept the histori c ep iscopate at this stage, no further overtures 
were made in this direction. The Baptists, too, indicated their 

6. Al/oondi x, MINUTES, General Assembly, 1905, JJ. 280. 
G. The full text is printed in E. L. Morrow, CHURCH UNION IN 

CANADA, p , 42. 
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reluctance to enter upon negotiations fo r o rganic un ion . The 
Baptist Convention of O~ tari ~ a~d Quebec indica_ted in their re
ply that in loyalty to their principles they fo und 1t necessary, fo r 
the present, " to maintain a separ_a te existen_ce." _They stated, fur 
thermore, that they did not consider organic union of the Chur
ches necessary for Christi an unity: 

They recognize with thankfuln ess the grac ious operation 
of the Spirit of God among the brethren of o ther denominations, 

and feel themselves to be one with them in many of those things 
which concern the progress of the Kingdom o f God on earth . At 
the same time they do not admit that o rganic union of all Chri s
ti ans is an essential conditi on of Chri stian uni ty, o r even the 
necessaril y productive of it. 7 

Those within the Pres byteri an Church who were opposed 
to the movement towards organic union, and who eventually re
fu sed to enter it, were sharing an atti tude towards it assumed by 
both the Ang I icans and the Baptists. 

By 1909 the Joint Committee of the three nego ti ating 
churches had completed the draft of the Bas is of Union. The 
Presbyterian General Assembly directed that this be sent down to 
the Presbyteri es. A number of di ssents were recorded when thi s 
action was taken. It was all eged that fa ith had not been kep t 
with the membership of the Church in in fo rming them of de
velopments o r g iving them an opportunity of express ing any opin 
ion on the des irability of the union sought. It was alleged that the 
proposed Bas is of Uni on would leg islate the Presbyteri an Church 
out of ex istence, and that the General Assembly could not, consti 
tutionally, invi te Presbyteri es to pass judgment on a p roposal which 
would invo lve their extinction. It was poin ted out that the Bar
ri er Act, under which the judgment of the Presbyteri es was 
sought, was never intended to be used for asking the Presbyteri es 
of the Church to commit suicide.8 Di scontent was voiced too that 
those opposed to the uni on had so littl e opportunity to e~press 
their views befo re the Assembly. Althoug h these dissents were 
recorded a majority of Presbyteries of the Church expressed their 
approval of the Bas is of Union and the des irability of p roceeding 
towards the consummation of the union with the o ther Churches. 

The Methodi sts and Cong regational Churches accep ted the 
Basis of Uni on, and were eager to proceed with fin al negotia tions. 

7. The Bnvtist revly is printed in E. L. Morrow, OP. CIT. , vv. 34-39. 
8. See the revort of speeches in THE PRES BYTERIAN, June 16, 1910. 
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The leaders of the union movement in the Presbyterian Church 
had to reckon with a vigorous opposition which insisted that the 
members of the Church be permitted to vote on the issue. The 
report of the first vote was presented to the General Assembly of 
1912. In answer to the question, " Are you in favour of organic 
uni on with the M ethodi st and Congregational Churches?" the 
fo ll ow ing votes were recorded 

Elders M embers Adherents 
Yes 6,245 106,755 37,175 
No 2,475 50,733 14,174 

Since many had not voted (the total communicant mem
bership at the time was 287,619) Jess than half the communicant 
membership had indicated a desire for uni on. When the Presby
teri an Union Committee met to consider the vote they were im
pressed at the size of the minority in oppos ition, and agreed to 
re1 ort that in view of this opposition to the project union would 
not be possible at present. Members of thi s Commi ttee at tending 
the meetings of the General Assembly in Edmonton submitted to 
the Assembly the fo!Jowing resolutions: 

The Assembly rejoices that a large majority of those vot
ing have declared themselves in favour of the proposed organic 
union of the Presbyteri an, M ethod ist and Congregational Com
munions in Canada, and believes that organ ic union will soon be 
consummated. 

The Assembly re-affirms the pos1t1on taken by previous 
assemb li es that organic uni on is the en d to be aimed at and 
striven for, and assu res the othe r negotiating churches of its si n
cere and arden t desire to complete such union within a brief 
period. In view, however, of the extent of the opposition, indi
cated by the vote, the Assembly deems it unwise to proceed to 
the immediate consummation of the uni on. 0 

The Assembly refused to accept thi s statement. Afte r con
siderabl e discussion the reference to the Presbyterian Church being 
commi tted to organic union was omitted. Some of those opposed 
to the union were added to the Union Committee, and all agreed 
that in the meantime closer co-operation be carr ied on among the 
negotiati ng churches in the work of Home Missions, publications, 
and theolog ical education. 

The admiss ion of opponents of uni on to the Church's 
Union Committee was a concili atory gesture, but since they were 

9. MINUTES, General Assembly, 1912, p, 302. 
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outnumbered in the Committee there was li ttle they cou ld accom
plish. The fo llowing year the advocates of union again expressed 
the hope that uni on with the nego tiating churches "may be con
summated without un necessa ry delay." The members of the Church 
we re asked to vote aga in on the issue of union. In thi s second 
vote, in 1915, out of 344,740 commun icant members, 113,600 
voted "Yes" and 73 ,735 voted "No." It will be noted that in 
spite of the increase in the total number of communicant me_mbers 
there was a ve ry slig ht increase in the number expressmg a 
desire for union, and that there was a sign ificant increase 111 the 
number express ing themselves as oppose I to it. In both years 
there were many who indi ca ted their indifference to the whole issue 
by not voting at all. The number vot ing in the rep_ort of 
1912 was on ly 55 per cen t of the com muni cant membersh_1p, and 
the number in 1915 was slightly less, 54.3 per cent. The _size, and 
the in creas ing strength of the oppos iti on to uni on, fl ounsh111g in 
spite of a barrage of propaganda in favour of union should have 
been a warning of the se rious consequences which mig ht fo ll ow 
an at tempt to press fo rward towards the proposed uni on. 

The oppos iti on towards the uni on took definite fo rm in 
the organizati on of a Presbyterian Church Association, formed by a 
meeting of opponents of the union held in St. Andrew's Church, 
T oronto. The meeting passed the fo llow ing reso lution, which 
may be rega rded as the charter of the Association: 

We, members of the Presbyteri an Church in Canada, 
assembl ed in St. Andrew's Church, Toronto, while affi rming our 
belief in the spiritual unity of all beli evers, our co rdi ality 
towards our brethren of other communions, and our willing
ness for all feasible co-operation with them in the interests of 
the Kin gdom of God, express our conviction that the time has 
not arrived for the discontinuance of the Presbyteri an Church in 
Canada. For-

WHEREAS the Union Committee in its first repo rt, and 
the G eneral Assembly of 1905 in adopting that report, laid 
down as a condition of organic uni on that a Union of the 
Churches to be real and last ing must ca rry the consent of the 
entire membership '; :rnd 

WHEREAS the first vote of the people in 1911 was taken 
on the understanding that the proposed Union must carry the 
consent of the entire membership; and out of a total member-
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ship of 298,916, 113,000 voted in favou r of the Union and 50,733 against ; and 

WHEREAS the Assembly of 191 2 on rece iving that vote declared it unwise, owing to the extent of the minority, to proceed immediately to Union ; and 

WHEREAS in the vote of 191 5, out of a to tal membership of 338,322, 113,600 vo ted in favour of Organic Union and 73,735 voted against; and 

WHEREAS acco rding to the forego ing from 1911 to 1915 the membership of the Presbyteri an Church in Canada increased approximately 40,000, the vote for U nion increased on ly 600 while the vote against Union increased 23,000; and 
WHEREAS only about one-thi rd of the entire membership has declared itself in favour of the p roposed Organic Union ; and 
WHEREAS the action of the General Assembly at Winnipeg was mani fes tly untimely and ill-advised ; and 
WHEREAS the for ego ing facts indicate that the case in favour of the proposed Organic Union has not been established; 
THEREFORE, in view of these facts, as we ll as fo r other reasons, it is hereby resolved that our p resent duty is to maintain and continue the Presbyterian Church in Canada, and to th is duty we solemnly pledge ourse lves. 

The "other reasons" menti oned in the concluding paragraph of thi s resolution were ac rimoniously elaborated in the heat of controversy. It was asserted that the pro posed Bas is of U nion was a poo r substitu te fo r the traditi onal Presbyteri an standards. In a letter to The Presbyterian Record spokesmen fo r the oppos ition to the Union said that the Bas is of U nion " is seri ously defective as an express ion of Scr ip ture truth and Chri sti an faith and as a system of Church po lity, and not wo rth~ to be a su?stitute fo r the standa rds and po lity of the world -w ide Presbyten an Church which it seeks to d isplace."' 0 It was clai med that all the goa ls sought in the proposed union could ~e _achieved th rough co-operat ion of the Chu rches, wi thout the fri ction and loss which would inev itably come if the issue of union were p ressed. It appea red 
10. Letter of J ohn P enmnn nnd T. Wnrdl nw Tnylor In THE PRESBYTERIAN RECORD, J nnunry, 1016, p . 10. 
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to the opponents of union that its advocates were more intent 

upon seeking a di stant goal of Chri stian unity than in seeking 
the peace and welfare of the Church as it was; 

There is the ever deepening convicti on that a movement 
which claims-as its foundation principle-the des ire for larger 
union, and persists in creat ing di sunion in our own Church ; 
which claims as its animati ng sp irit love to other denomin ations 
and di sregards the convictions of a large part of its own mem
bershi p, and would compel them out of their Chu rch by ending 
it; which claims to be a full er expression and manifes tation of 

Jesus Christ to the world, and presses its own aim without hav
ing regard to covenants past or consequences to come- is not a 
movement which indi cates the Hand and Voice of God. 11 

In such statements the ground swell of denominat ionalism, 
loyalty to the traditions and usages of one particul ar branch of the 

Church, was ve ry appa rent. 
Majoriti es in Church courts had carri ed fo rward nego tia

tions towards a Union which many of the members rega rded with 
indifference, and towards which some were bitterly opposed. 
Complaints were made that those negotiating with the other 
Churches and ca rrying the Presbyterians into U nion were exercising 
clerical tyranny and were not speaking for the Church. M any 
who saw the di sadvantages of a di vided Protestanti sm sh rank back 

from an amalgamation of Churches in which their di stinctive tra
ditions might be lost. The leadersh ip of the movement to Union 

underestimated the strength of the oppos ition. D ow n at the 
grass-roots of the Church there was a g reat deal of indifference 
towards the whole project, and in some quarters an inc reas ingly 

vocal hostility towards it. T o cong regat ions in so lidl y Presby
terian settlements, as in many parts of Ontario and the Maritimes, 
the possible advantages of uniting with Methodists and Co ngre

gationalists appeared to be remote issues. Their congregations 
had maintained their own work for years, without undue fri ction 
with their Method ist neighbours. Ev ils of rivalry and over

lap ping, so much talked about by the proponents of U nio n, were 
not particularl y apparent among the well-es tabli shed cong rega
tions of Eastern Canada. Their members we re not persuaded 

that the time had come for them to abandon the distinctive witness 

which they felt their Church was call ed to bear. 

In an ar ticle in the Harvard Theological Review in 1915 

I 1. IBID., 1>, 12. 
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Dr. D. J. Fraser pointed out that behind the reasons put forward 
by the opponents of organ ic union there were the ties of loyalty 
and sentiment to a Church whose traditi ons and usages had com
mended themselves to the people; 

There are a great many si lent fo lk who are governed by 
sen timent rather than by reason. Church loyalty, like patriotism, 
is not always rat ional. Many private members have an instinctive 
reluctance to merging their Church in this big union, although 
their feeling is hard ly art iculate. They are almost bewildered by 
the enthusiasm of their leaders in planning the sacrifice of their 
Church's identity.12 

The leadership of the movement for organic union, under
estimating the st rength of this factor among the opponents of 
union , kept hoping that the opposition would subside, and that 
the reluctant minority could be persuaded to enter the Union with
out protest. 

In response to numerous petitions and overtures from 
Presbyteries of the Church the General Assembly of 1917 agreed to 
defer action on Union until after the war should be over, and called 
for a truce between advocates and opponents of the project. The 
following reso lution was adopted: 

That inasmuch as the resolution of the last A ssembly sets 
forth that further action wi ll not be taken until the second 
Assembly after the close of the war, to secure peace in the mean
time, the Assembly urges that controversy on the matter of 
Organic Union be dropped by all parti es; that no further attempt 
be made at the present time to set forth in detail the action 
appropriate to a future period, but that the Church patiently 
await the new light which it may receive by Divine guidance 
through the growing experience of the people, and the lessons 
of the war.13 

At the same time it was agreed to consolidate the work 
of the negotiating Churches wherever poss ible, and in localities 
where union was feasible and desired, to set up union congrega
tions. By 1923 it was estimated that local unions between con
gregations of the negotiating Churches had been effected in more 
than 1,200 pastoral charges. 

At the General Assembly of 1921 the decision was made 

12. D. J . Fraser. "Church Union Movements in Canada", HARVARD THEO
LOGICAL REVIEW, v.viii, 1915, p. 377. 

13. MINUTES, General Assembly, 1914. 
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to proceed with steps towards union as expeditiously as pos

sible." The advocates of union were guite aware by this time of 

the ri sk of disruption of the Church, but beli eved that they had 

gone too far to turn back. Comm itments had been made to the 

other Churches involved. Constitu tionall y a majority of min

isters and members had decla red themselves to be in favour of the 

proposed union, and it was held that the dissenting minority were 

obligated to abide by the decision of the majority . As Dr. George 

C. Pidgeon stated: 

\Vhat we had to point out to those who proposed the 

shelvi ng of organic union was that there was no possibility of 

either going back or remaining as we were. The Church had 

decided on Union and was in honour bound to keep faith with 

the other two churches. H 

Both sides now undertook to present their position to the 

membership of the Church. Through public meetings, through 

pamphlets, an d through the public press, inflammatory statements 

were made, and the Presbyterian Church became involved in the 

bitterest controversy in Canadian Church histo ry. Congregations 

were divided. Ti es of friendship, and even family ties, were 

strained by the division. Legislation for the Union had to be 

passed by the parli aments of the provinces and the federal gov

ernment. The struggle to secure such leg islation gave unhappy 

publicity to the division of opinion which exis ted in the Church. 

The minister of St. Andrew's, T oronto, Dr. Stuart C. Parker, 

came to Canada in May, 1923, and cast in hi s lot enthusiasti ca lly 

with those opposed to the Union. In addressing the Women's 

League, an auxiliary of the Presbyteri an Church Association, he 

stated his stand on the issue, which is of interes t as the judgment 

of an observer who came upon the scene when the controversy was 

at its height: 
It is true that I am comparatively a stranger in Canada. 

But I have been long enough in the country to see what is going 

on and to deplore it. I have been long enough here to deplore 

the rending of a g reat Church- for that is what is being done in 

the name of Union. The Presbyteri an Church in Canada was 

doi ng a useful and godly work, fun ctioning as an honourable 

member in the body of Christendom. Now it is being torn 

asunder. Surely it is a sight to move the angels to tears! And to 

14. George C. Pidgeon , T HE UNITED CHURCH OF CANADA: THE STORY 

OF UNION, v. 69. 
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this work of demolition the name of 'union' is applied! Obsessed 
with the thought of gathering in a certain number of Methodists 
they reek nothing of the casting out of a vast number of fellow
Presbyterians. I confess I see no Union here at all. You beg in 
with the object of gathering three Churches into one. When the 
end comes you have not accomplished that. You are left with at 
least two Churches- for we Presbyterians will stand apart. You 
have merely shuffled the people of Canada in new combinations, 
creating endless heartburnings, and marring the unity of the 
Spirit in the process.15 

These sentiments were widely shared. What was championed 
by the leaders of the Union movement as a great step forward 
towards Christian unity and the fulfilment of our Lord 's prayer 
that His followers might be one, was looked upon by those eager 
to maintain the witness of Presbyterianism in Canada as the dis
ruption of a great Church. 

One of the factors which irritated the opponents of Union 
most was the claim, supported by the legislation effected in the 
civil legislatures, that the Presbyterian Church was entering the 
Union, and that those who remained out of the Union should not 
be entitled to call themselves the Presbyterian Church in Canada. 
W. G. Brown, known as "Brown of Red Deer," stressed this 
aspect of the Union as an effort to rob us of our name, and 
closed his address by quoting the fiery challenge of the MacGregors 
whose name had been proscribed: 

They may rob us of name, they may hunt us with beagles, 
Give our roofs to the flame and our flesh to the eagl,es . .. 

While there are leaves on the forest or foam on the river 

MacGregor despite them shall flourish forever! 

Both sides attached importance to the name. To the advo
cates of Union it was important that it should be understood that 
the Presbyterian Church in Canada was entering the Union. By 
action of the Church courts, and by approval of the civil legisla
tures, it was the Presbyterian Church in Canada which was enter
ing the Union. The opponents of the Union were equally eager 
to maintain that the Presbyterian Church in Canada was continu
ing its witness. They were inclined to interpret the action of 

16. Stun.rt C. Parker, THE BOOK OF ST. ANDREW'S, 1>. 117. 

85 



their orponents as an attempt to coerce a minority, and to rob 
them o a name which they cherished. 

The Church Union Act received its final assent on July 19, 
1924. It was provided that the Act should not come into fo rce 
until June 10, 1925, and that any congregation had the right to 
vote before this el ate on whether it would en ter the United 
Church. Unless a congregation voted to remain out of the Union 
it was to be assumed that it entered the United Church. The 
Presbyteri an Church Association was acti ve in encourag ing the 
taking of votes in congregations. It kept opponents of the Union 
informed as to their legal rights, provided speakers for public 
meetings at which the issue was di scussed, and issued literature 
setting forth reasons for opposing the Union and continuing the 
existence of the Presbyterian Church. Those who favou red the 
Union were equally active. In some congregations opinion was 
so closely divided that the majority one way or the other was 
very small. Because of the different methods used in voting there 
are va ri ous estimates of the number of votes cast for and against 
union. When the Jines of division were drawn there remained in 
the communicant membership of the Presbyterian Church 154,243. 
The membership in 1924 was reported to be 379,762. The number 
of those who did not choose to enter the United Church was 
sufficient to ensure that a Presbyterian Church could be mai ntained. 

The Presbyteri an Church Association issued instructions as 
to the procedure to be fo llowed in maintaining the continuity of 
the Church. In Presbyteries and Synods the opponents of Union 
were advised to present at the last meeting before the consum
mation of Union a Claim of Right and Protes t. They would con
tinue in session after the formal closing of the Court, affi rm their 
purpose of continuing the Presbyterian Church in Canada, trans 
act such business as might be necessary, and then di sperse. These 
steps were taken to mai ntain the position that the Presbyterian 
Church in Canada was not entering the Union, but maintaining its 
life and witness. 

Similar steps were dramatically taken at the meeting of the 
General Assembly which was held in College Street Church, 
Toronto. On June 5 the report of the Union Committee was pre
sented. When it was moved that the report be adopted the opponents 
of Union entered the following dissent: 

We, the undersigned, and all who care to associate them
selves with us, beg leave to enter our dissent from the findings of 
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this Assembly on the matter of Chu rch Union, for the following 
reasons: 

1. In the face of the claim that the Presbyterian Church 
in Canada is going into Union at the present time, approximate
ly 700 congregations have thus far declared by their vote their 
opposition to the organic union of the negotiating Churches in 
terms of the United Church of Canada Act, and their determina
tion to continue the Presbyterian Church in Canada. 

2. Of the communicants in Canada who have thus fa r 
recorded their vote, a majority of approximately 5,000 have 
declared their opposition to the proposed organic union, the 
reports from two provinces not being yet available. 

3. That this General Assembly is not representative of 
the mind of the Church; in proof of which it is suffi cient to state 
the fact that in the Provinces of N ova Scotia and Prince Edward 
Island, of the communicants who have voted on the question, 
3,432 have voted for Union, 7,755 have voted against Union; 
the 3,432 having 71 commiss ioners at thi s Assembly, while the 
7,755 have only one comm issioner. 

Further, that from the whole Synod of British Columbia 
there is on ly one non-concurring commiss ion-er, while the great 
metropolitan Presbytery of Montrea l has not one non-concurring 
commissioner; further, that out of 79 Presbyteries 49 have no 
non-concurring members of the Church within their bounds; and 
that no Assembly const ituted in such a manner can give a fa ir 
representation of the mind of the people who const itute the 
Chu rch. 

In answer to this dissent the Union Committee presented 
a reply on June 9. It was explained that the "dissent or refu sal 
of any minority, however su bstantial," does not affect the decision 
of the Church speaking through its courts; that to the number of 
those who voted for the Union must be added the membership 
of those congregations which had agreed to enter the Union with
out taking a vote; and that the commiss ioners to this Assembly 
had been appo inted in the usual manner. While technically correct 
in every detail this answer scarce ly does justice to the claim made 
that the Assembly was not rep resentative of the mind of the 
Church. 

As the Assembly adjourned the following Claim of Right 
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was presented by Dr. T . Wardlaw T aylor on behalf of the 78 dis
senting commissioners : 

We the undersig ned Ministers and Elders, commiss ioners 
to this fifty-first General Assembly of the Presbyter ian Church in 
Canada, although feeling painfully the solemnity of our position, 
and deeply di stressed in view of the impending separation, do 
nevertheless, in our own name, and in the name of all who may 
choose to ad here to us, hereby solemnly protest that, 

Whereas the Presbyter ian Church in Canada as a Church 
of Christ, composed of certain four Presbyteri an Churches in the 
D om in ion that entered into a Covenant of Union in 1875, and 
of such additional persons as since then have chosen to unite 
themselves with her, constituted upon (a) the Scriptures of Old 
and N ew Tes taments as being the only infall ib le rul e of fa ith 
and manners, upon (b) The Westm inster Confession of Faith, 
and the Larger and Shorter Catecisms as her doctr inal stand
ards, declaring how the Church inte rprets the teaching of the 
Seri ptures on the severa l mat ters embraced in the documents, and 
upon (c) the recog nized princip les and practice of the Presby
terian Churches as laid clown genera ll y in "The Form of Church 
Government" and the "Direc tory for the Public Worship of 
God" as to her government and worship, all set fo rth in the 
Basis of Union of 1875; 

It is her faithful ad herence to the afo resaid stand ards of 
doctrine and worship, and forms of discipline and gove rnment, 
adequately secured unto her by the said Covenant of Union of 
1875, that the real hi stori cal and hereditary identity of the Pres
byterian Church in Canada consists, as well as her continuity as 
the lawfu l successor in thi s D ominion of the Reformed Churches 
of the Motherland; 

And whereas the Basis of Union negotiated between the 
Methodist, Congregational and Presbyterian Churches contains 
very many features inconsistent with the standards of the Church 
secured unto us by the Covenant of Union of 1875; 

And whereas the Ministers met in this General Assembly 
have come under a so lemn engagement to maintai n and defend 
the government of the Church by Sessions, Presbyteries, Synods, 
and General Assemblies, and to follow no divisive course from 
the present order established in the Church; 

And whereas the Elders met in this General Assembly 
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have come under a solemn engagement, and still lie under it, to 
maintain and defend this government of the Church by Sessions, 
Presbyter ies, Synods, and General Assemblies . 

W e do fur ther protest that we cann ot comply with the 
course pursued by the p revailing party, or acq ui esce in their 
dec ision to merge the Presbyterian Church in Canada in another 
Church under the aforesa id Bas is of Uni on; 

And whereas the reso lution adopted by the G eneral As
sembly of the Presbyte ri an Chu rch in Canada held in the City of 
Winnipeg in 1916, app rov ing of the said Basis of Uni on, togeth
er with all th ings si nce done to impl ement the sa id reso luti ons 
were beyond the power of that or any other General Assembly, 

W e do fur ther protest that, no twithstanding the action of 
the Assembly in 1916, o r any further action by the prevailing 
party in thi s Assembl y, it shall be law ful fo r us, together with 
such other commiss ioners as may adhere to us, to continue in 
sess ion in St. Andrew's Church, T oronto, on Thursday, June 
11th, 1925, as commi ss ioners to the fifty -first General Assembly 
o f the Presbyteri an Church in Canada, and there, in humble de
pendence o n God's grace and the aid of the H oly Sp irit, and 
maintaining with us the Confess ion of Faith and stand ards of 
the Church as hitherto understood, to adopt such measures as 
may be competent to us fo r the continuance of the Presbyteri an 
Church in Canada, to the advancement o f God's g lory, the ex
tension of the Gos pel of our Lord and Sav iour throughout the 
world , and the o rderly administrati on of Christ' s H ouse, acco rd 
ing to His H oly Word; 

And fin ally, we do protes t before the g reat God, the 
Searcher of all hearts, that we, and all those who shall adhere to 
us, are not responsibl e for this schism in the Church, or for any 
consequences which may fl ow from thi s enforced separation. In 
humble submiss ion to His will, we g ive this our testimony. To 
Him we commend our cause, and we pray that in the cl ays to 
come His richest bl ess ing may res t upon the Church of our 
fathers, which Church we are resolved by His help to maintain . 

In witness of this our Protes t and Claim of Right, and as 
commiss ioners to thi s fifty -first General Assembly of the Presby
terian Church in Canada, we subscribe our hands, at Toronto, 
thi s ninth day of June, one thousand nine hundred and twenty
fi ve. 
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This Protest and Claim of Right was sig ned by seventy
eight commissioners . Continuing in sess ion these no n-concu rring 
commissioners elected the Rev. D . G. McQueen of Edmo nton to 
preside, and agreed to adjourn to mee t again at 1 1 :45 p.m. in 
Knox Church. 

Great th ro ngs of men and women eager to pe rpetuate the 
witness of Presbyteri ani sm in Canada gathered in the evening fo r 
a service of prayer and praise in Knox Church, awa re of the 
solemnity of the occas ion, and convinced that they were taking a 
decisive step to keep the fa ith of their fathers ali ve in Canada. At 
the appointed hour the Assembly was constitu ted. W . G . Brown 
desc ribes the scene which fo llowed; 

W e were there, and every co rn er of that big church was 
fill ed to the las t inch o f standing room. As the clock struck 12, 

the hour when the Church Union Act was to come into fo rce, 
when the Presbyteri an Church in Canada was supposed to be an
nihilated, the General Assembly was in session, and the M odera
tor call ed upon the whole cong regation to rise and sing, 0 God, 
our help in ages pas t -and didn ' t they sing it ? N o one 
who was present will ever fo rget that hi stori c meeting. 

In spite of the action of majoriti es in Church courts and 
ci vil leg islatures the determin ed minori ty had taken dec isive ac
tion to demonstrate that the Presbyteri an Church was still a liv
ing entity in Canada. 

Looking back upon the whole controversy in the perspec
tive of some fo rty years the observer today can see the sincerity 
with which both sid es contended fo r what they believed to be 
best for Christ's cause in Canada. The cont rove rsy had in it some 
of the elements of a Greek tragedy. Dr. Archibald Fl eming, 
speaking before the Assembly of the Church of Sco tland deplor
ed the bitterness with which the issue had been fo ught ; 

The civil war within the Canadi an P resbyteri an Church for 
bitterness, intensity, and tragic acrimony, has had no parallel 
since the Scottish di sruption in 1843 . The melancholy thing is 
that all thi s un-Christian stri fe has been go ing on in the name 
of Christian unity ; and without doubting their good motives, it 
is permissible to ques ti on the statesmanshi p of those who in the 
sacred name eng ineered so lamentabl e a di sru pt ion.10 

The goal of those who had p rayed and laboured for organic 

16. Quoted in J ohn McNab, "Why I Remai ned a P resbyterinn in Canada " in 
CHRISTENDOM, v.1, no. 4, 1936, 1>. 686. 
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union of the three churches was achieved in part only, and that 
part was achieved at the costly price of rancour, bi tterness, and un
chri stian stri fe. The legacy of bit terness remai ned in some commu
niti es fo r many years, and the stri fe left deep scars which healed 
but slowly. 

I t is noteworthy that the aut hors of a recent histo ry of the 
Ecumenica l movement (Ruth Rouse and Stephen N eill, A His
tory of the Ecumenical Movement, 1517 - 1948, pp. 456 - 7) 
comment upon the fact that the chu rch union movement in Can
ada raised mos t acutely the "moral, as against the legal rights of 
a majority." A plurality of vo tes in church courts gave the lead
ers of the un ion movement a legal ri ght to proceed towards the 
consummati on of uni on. This legal right they exercised with 
scant regard for the ri ghts and privileges of those who did not 
share their enthusiasm for a united church. 

This who remained out of the union were often derided, 
during the years of controversy and afterward s, for stubbornly 
maintaining their denominati onal allegiance and obstructing __ a 
g reat ex periment in eccles ias ti cal unity . At the time of the d1v1 -
sion many felt that if they were to enter the union they wouJd 
be entering a has tily-co ntri ved organization, constructed upon 
compromises, and forsaking an historic branch of the Ch~rch 
whose labours had been richly blessed . Whether they were n ght 
or wrong later generations will be in a better position to judge 
than we are, but surely it is not altogether reprehensible to feel 
ti es of loyalty to a church in whose fellowship we have been 
nurtured, whose forms of worship we have learned to love, and 
whose traditions we have learned to cherish . 
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THE YEARS OF RECONSTRUCTION 

When the long con troversy over Church Union was ended 
and the lines of division drawn the Presbyterian Church found 
itself in a difficult position. Many of its congregations were left 
without ministers. Minority groups from congregations which 
had entered the United Church were left w ithout places of wo r
ship, and in many instances, without ministerial leadership . In 
some localities Anglican and Baptist congregations graciously 
placed their churches at the di sposal of minority groups. Such 
friendly gestures were deep ly app reciated. Some groups met in 
hired theatres or public halls until arrangements could be 
made for the purpose of erecting a church . In some instances 
minority groups were able to buy church property from the 
United Church and make use of forme r Presbyterian or M etho
dist buildings which had been vacated by the uniting of two con
grega tions. In a few instances ownership of church property was 
di sputed in the law courts. Where there were such in cidents new 
fuel was added to the fires of the old controversy. Many of the 
members of the boards and committees of the Church, the secre
taries, and the co ll ege professors, entered the United Church . The 
whole organization of the church had to be rebuilt, and new 
leadership had to be found for the church' s enterprises. 

The church came th rough this trying period remarkably 
well. The Presbyterian Church Association had done admirable 
work in ass isting congregations preparing to maintain their con
necti on with the Presbyterian Church. The Assoc iat ion was o r
ganized in 1916, but when the proceed ings towards Union had 
been halted in 1917, the Association di sbanded and closed its 
offices. In 1922 the Association was reorganized, and an office 
was opened in T oronto in Janu ary, 1923. When the Church Union 
Bill was passed by the Canadian parliament the Association ap
pointed Prov isional Stand ing Committees to deal with matters 
which would have to be attended to in the re-organi zation of the 
church's work. Committees were appo inted to deal with Home 
and Foreign miss ions, publications, rul es and forms, and organi
zation . Mr. Thomas M cMillan served as Chairman of the Asso
ciation, and Dr. J. W . M acN amara, who later became a Clerk of 
the General Assembl y, served as its Secretary. As the first As
sembly after the di vision the preliminary work of the Association 
and its officers permitted the Church to move quickly in re-build
ing its organization. Organizers were appointed for various dis-
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tricts, and standing committees were named to carry on the min
istry of the church. 

There was noticeable in the early years of reorganization a 
tendency to g ive much greater authority to the laymen of the 
church. Many felt that their ministerial leaders had failed them 
in leading the church into a union of whi ch so many o f the peo
ple disapproved. Dr. Ephraim Scott, the first Moderato r of the 
church after the division, voiced the sentiments of a strong sec
tion of the group in pointing out that the people are the church. 

Presbyterians come behind no other church in giving their 
ministry, when worthy of it, their respect and trust ... But 
they acknowledge no cl ass or class privilege, or power, in the 
church ... There has been departure from this id eal, and some 
of these servants in the church have claimed ownership and con
trol of the church; have assumed to be themselves the church, 
having the rig ht to do with it whatever they may choose, the 
right to wipe it out and replace it by another church of an en
tirely different type, and to transfer the people into that other 
at will ... 

On this our Jubilee we return to our Divine ideal and pro
cl aim anew the liberties and rights of the people, the whole peo
ple, as the Church of Christ. 

The temper of the church found exp ress ion in the setting 
up of a Board of Administration to be composed entirely of lay
men . This Board, not to exceed forty in number, was to be 
"composed of laymen experienced in business and finance" to 
have oversight "of all business and financial affairs of the 
church." 

The General Assembly of 1926 sent a letter of g reeting to 
other Presbyterian Churches in which it reported its progress: 

The recent action of a section of our brethren in Canada 
in uniting with the Methodist and Congregational Churches has 
seriously injured our work and raised for us many difficult 
problems. 

But we acknowledge with gra titude to Almighty God 
that the disaster caused by Church Union in our Dominion has 
left the Presbyterian Church in Canada still strong in numbers 
and with a ri cher spirit of consecration than any among us have 
ever known in the past. There remain with us 154,000 communi
cant members, 1,100 congregations, and nearly 600 ministers, 
and daily these numbers are being increased. 
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The let ter went on to say that two colleges remained for 
the trai ning of ministers, that a government comm ission was 
charged with the di vision of assets between them and the U ni t
ed Church, that Foreig n M ission work was being res tored as 
rapid ly as possible, and that H ome Mission work would soon re
turn to normal. I t concluded by express ing confi dence that wi th 
God 's bless ing the Church would return in a very few yea rs to its 
fo rmer influence and effectiveness. T he fo llowing year they were 
able to report : 

O ur shattered organi zation has been repaired and we have 
resumed every type of wo rk formerl y carri ed on by us . . . Only 
the supp ly of orda ined m in isters is still inadequate . . . In num
bers we have grown from 154,000 communicants to 163,374, so 
that we are, by a generous ma rgi n, the th ird larges t Pro testant 
Church in the D omi nion of Canada. 

These opt imistic reports do less than justi ce to the mag
n ificent effo rt made in the face of g ri evous hand icaps to maintain 
the wo rk of the Church. Many of the minori ty groups, handi 
capped by lack of nu mbers and lack of means, and without ade
quate ministeri al leadershi p, faced an almos t hopeless situati on. 
Some of them di si ntegrated, w ith their members go ing into the 
Ang li can Church or one of the other Churches in their communi
ti es. The slow in crease in membershi p of the Church since 1925 
has been partl y due to the loss of some of these smalle r groups in 
localiti es where there was little or no increase of population to 
g ive addi tions to membershi p. 

In repo rting to the General Assembly of 1929 the Com
mittee on Correspondence wi th other Churches stated frankly 
some of the handicaps encoun tered in endeavouring to reconstruct 
the fabri c of a Church whi ch had been left in 1925 as "a bleed
ing, ecclesiastical fr agment. " 

It has been the earnest endeavour of your Committee to 
fos ter Christian fellowshi p, and to ensure that the Presbyter ian 
Church in Canada shall maintain a cred itable pl ace among the 
Churches. We beli eve that these endeavours have met with suc
cess, and that our Chu rch is no less honoured and respected to
day than in pas t years. It was at first di fficult fo r other Chur
ches to grasp the situatio n in Canada created by the d isruptive 
"U nion" of 1925 . Co ntradi cto ry repo rts reached them fro m un
official o r un trustworthy sou rces, with the resul t that it was 
not known whether those remaining Presbyteri an in the D omin-
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ion were a handful o r a multitude, whether they had acted ac
cordi ng to hi sto rica l precedent or in an irregul ar and di sorde rl y 
way, whether the people and the Law of Canada had set their 
faces aga inst them or favo ured them. In such circumstances the 
other Reformed Churches were, fo r the most part, cl is posed to 
" wait and see" how the Canadi an Church situati on wou ld wo rk 
out. Each yea r sin ce 1925 has made them bette r acqua in ted w ith 
our ideals and circumstances. Each year has seen our whole
hearted part icipation in in te r-denominationa l act ivities. Today, 
in consequence, it is qui te generally unde rstood that the Presby
teri an Church in Canada is no small group of recalc itra nts, but a 
large and vigorous Church, fruitful in Ch rist ian works, and as 
devoted as eve r to those in teres ts which a ll the Churches have 
in common. 

The cli flicu lty of obtaining an adequate sup ply o f mini s
ters remained an acute problem for severa l years. T o suppl y va
cant charges mini ste rs were rece ived from other communions in 
considerable num bers. Some ap pl ied to be re-admit ted fro m the 
United Church . Some came fr om the Presbyte ri an Churches of the 
United States, from the British Isles, and fro m Austra lia. Many 
of these men adm itted to the min istry of the Canadian Church 
rendered admi rable se rvice. O thers were maladjusted malco n
tents who had not fo und suitabl e employment in their own Chur
ches. A few we re errat ic and eccentri c ind ividuals whose be
hav iour brought d isc red it to the Church in comm un ities where 
they laboured. Irreparab le harm was sometimes cl one to the pres
ti ge of the Church befo re a hope less situation could be dea lt with 
by the regul ar p rocesses of Church di scipline. 

In the period between June, 1925, and June, 1926, there 
were 103 ap pli cants for admiss ion to the mini stry, of whom 4 1 
were received . The foll owing year there were 69 app licants, of 
whom 33 were rece ived. In the per iod between 1925 and 1933 
there were 388 ap pli cants, o f whom 180 were received as m inis
ters. 

The number of men graduating fr om the theo logica l co l
leges maintained by the church, Knox College, T oronto, and the 
Presbyteri an Co llege, M ontrea l, were fa r fro m adequate to meet 
the needs of the church. All members of the teaching staffs of 
the theo logica l coll eges entered the United Church, with the ex
cepti on of Dr. Thomas Eak in , and Dr. D . J . Fraser, both on the 
faculty of the Presbyterian College, Montreal. All of the co lleges 
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of the church except Presbyterian College, Montreal, and Knox 

College, Toronto became co lleges of the United Church. Posses

sion of Presby teri an College, Montreal was, fo r a time, in dis

·pute. The last General Assembly before the consummation of 

union declared the positions held by Dr. Fraser and Dr. Eakin 

·vacant, appointed a new acting-principal and a new Board of 

Management, and instructed them to take possession of the col

leges immediately . The new appo intees are said , in the report of 

the Board of Management in 1926, to have taken formal posses

sion of the college bui ld ings, entered Principal Fraser's office in 

hi s absence, removed the sea l, registers, and other official docu

ments, and placed detectives at the doors to prevent the use of 

the building by those remaining with the Presbyterian Church. 

The Legislature of Quebec awarded the building to the Presby

terians and the college came aga in under the contro l of the 

church in June, 1926. Competent teaching staffs were recruited 

for both colleges, at Knox under the p rincipalship of Dr. Thomas 

Eakin, and at Montreal, under the principalship of Dr. D . J . 

Fraser. 

The Church was fortunate in the years of reconstruction 

after 1925, in having in its coll eges men whose scholarship and 

character made a deep impress ion upon succeeding classes of stu

dents. Menti on may be made particularly of Dr. Thomas Eakin 

and Dr. D. J . Fraser, who bore a heavy load of organizational 

res ponsibility in addition to academic duties. The long associa

tion of Dr. W. W. Bryden with Knox College, first as Professor 

of Church History and History and Philosophy of Relig ions, and 

later as Principal, contributed a g reat deal to a theologica l 

awaken ing in the church. The similar association of Dr. F. Scott 

MacKenzi e with the Presbyter ian College, Montreal, as Professor 

of Systematic Theology, and as Principal, held before the eyes of 

students and the church at large, the ideal of the Refo rmed min

istry in which learning is welcomed as an ally of faith. 

A new training co llege for women, Ewart College, was 

opened in 1962, on the site of the old Missionary and D eaconess 

Training School. A residence for Presbyterian students is main

tained at St. Andrew's Hall , on the campus of the University of 

British Columbia. A si milar residence is maintained in Saskatoon 

for students attending the University of Saskatchewan. The 

Presbyteri an Col lege, Montreal, has erected a new building on 

the east side of the campus of McGill University. The new 
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building, opened in 1963, gives adequate accommodation for 
classes, a residence with accommodation for 35 students, and has 
all necessary fac ilities. 

The number of men graduating from both coll eges is still 
fa r short of meeting the demand for ministers. A more vigorous 
recruiting policy is now being carried on, and it is hoped that 
eventuall y our Church wi ll be ab le to provide enough recruits for 
the ministry to meet the requirements of our expanding work. 

In the division of Overseas Mission work after 1925 the 
Presbyterian Church assum ed the cost of maintaining its fields 
during the per iod in which the arrangements for the divisi on 
were being carried out. These costs amounted to $180,000 . To 
assume this obligation the church went into debt. Congregations 
involved in their own building programmes, and struck a little 
later by the great depression of the thirties, found the burden of 
supporting current obligations a heavy one. The deficit remain
ed with the church fo r yea rs. Several we ll -directed attempts to 
raise funds to clear the deficit met with apathy on the part of 
ministers and congregations st rugg ling with their own local 
problems. 

In the diffi cult years after 1925 the position of Secretary 
of the Board of Miss ions was held by Dr. A. S. Grant, a shrewd 
and competent administrato r, who had wid e exper ience in the 
work of the chu rch . He had taken part in the miss ion main
tained by the chu rch in the Klondyke during the period of the 
go ld rush and was remembered as "Grant of the Yukon ." The 
church had co nfidence in him, and he rendered yeoman se rvice in 
supplying the needs of the church at home and overseas in the 
difficult years of readjustment. He was succeeded by Dr. W. A. 
Cameron, who had spent most of h is ministry in Western 
Canada, and had p layed a large part in helping to build up the 
few causes which remained with the Presbyterian Church in the 
province of Saskatchewan after 1925. 

The Women's Mi ss ionary Society was re-o rganized imme
di ately after June 10, 1925, and new officers were installed by 
the General Assembly. It has continued to provide ass istance on 
the mission fi elds of the church, at home and overseas . It has 
recruited personnel, provided help for study groups in the church, 
and works closely with the Board of Christian Education in its 
programmes. I t has o ften helped too, in the extension work of 
the church, in providing deaconesses and workers in the field of 
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Christian education, in new o r growing areas wher,e the church ·s 

seeking to ~stablish its cause. ~he work of its secretari es and 

staff a_re maintained by the devotion of loca l societies in the con

g regati ons of the church. In May, 1964, the W es tern Division of 

the Soc iety celebrated the centenni al of its ex istence as a soc iety . 

The Presbyteri an Record was one of the few o ffi cial or

gans of the church ex isting prio r to 1925 whi ch car ri ed on after 

the disruption . It had been under the edi to rship of Dr. Ephraim 

Scott, a staunch champion of the Presbyteri an cause. In the co l

ums of the Record he and hi s successo r, Dr. W . M . Rochester 

gave en couragement to those endeavouring to main tain the Presby'. 

teri an cause. Under the edito rship of Dr. John McN ab, and under 

the leadership of the present Edi to r, the Rev. D_e C~urcey H . Rayner, 

the Record cont111u es to be a valued source of 111sp1 ra ti on and in fo r

mation to the church . 

In the work of re-o rganization steps had to be taken to 

supervise the work of Christian educati on in the Sund ay s hools 

of the church . For some time befo re 1925 the Presbyteri an and 

Methodist Churches had worked together in the producti on of 

Sunday school lesson helps and su pplies . These were no longe r 

available, and the church turned to the Presbyteri an Church in 

the United States (the Southern branch of the church) . Under 

the leadership of Dr. W . M. K ann awin programmes were devel

oped, and an organi zati on rebuilt fo r the carry ing on of courses 

of instruction for the youth of the church. In 1932 Dr. N orman 

A. MacEachern res ig ned from First Church, Winnipeg, to under

take, at his own risk and expense, the publication of papers and 

supplies for the Sunday schoo ls and lesson he! ps for teachers and 

pupils. Under hi s le_adership Presbyterian Publi~ati~ns prospered, 

issuing a complete l111e of Sunday School publ1cat1 ons and sup

p lies, engaging to a limited ,ex tent, in the publica tion of books 

of interest to the church, and maintaining a book room in Tor

onto with an extensive mail order business. Rising printing costs, 

combined with the tendency in Christi an educa ti on circles, to pro

vide a multiplicity of teachers' and pupils' helps on a g raded 

basis, eventually made it imposs ible for the church to continue 

the producti on of all its own lesson materi als. Presbyteri an Pub

lications still acts as a di stributing centre for Christi an education 

materials, maintains a book room and mail o rder se rvi ce, and 

works closely in co-operation with the Church's Boa rd of Christ

ian Education . 
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During the Second W orld W ar approximately one hundred 
Presbyterian ministers served as chapl ains with the armed fo rces . 
Eight served as full -time chap lains with the navy, 64 with the 
army, and 27 with the air fo rce. In addition 18 ministe rs se rved 
as part-time chaplains with the armed fo rces. I-I/Majo r J. W . 
Foote, V . C. had the distinctio n of being the onl y Canadi an chap
lain to be awa rded the Victori a Cross. W hen the war was ending 
the church set up a department of "Rehabi litation and Immigra
tion," with an office in Mont rea l under the directi on of the 
Rev. H. R. Picku p. W hen demobili zation of the armed fo rces was 
completed the office rendered usefu l serv ice in help ing to co pe 
wi th the g reat numbers who came to Canada from abroad in the 
pos t-war years. 

A deepened theological concern in the church was indi 
cated in the appointment of a Committee on Articles o f Faith . 
The only seri ous modifi cation of the W es tminster stand ards made 
by the Canadi an Church was in rega rd to Chapter 23 of the 
Confession of Faith dealing wi th relati ons between Church and 
State. T o p rovide a bas is on which the Presbyteri an Churches 
could uni te in 1875 liberty of consc ience was allowed on the sub
ject of the relations of Church and State dea lt with in Chapter 23 
of the Confession. In its statement concerning the acceptance of 
the W es tminster Confession the Bas is of Union of 1875 stated 
" that nothing contained in the afo resaid Confess ion or Catechisms 
regarding the power of the civil mag istrate shall be held to sanc
tion any principl es or views in inconsistent w ith full liberty of con
science." At ordinati on services fo r ministe rs and elders the gues
tion concerning adherence to the teaching of the W estminster 
Confess ion is put in this fo rm : "Do you beli eve the Wes tmin
ster Confess ion of Faith, as adopted by thi s Church in the Bas is 
of Union, to be found ed on and agreeabl e to the W ord of God, 
and do you promise faithfully to adhere thereto?" During W orld 
War II, when the issue of Church and State relationships assumed 
a new importance, in view of what was happening to the Church 
in Germany and elsewhere the Church undertook to re-examine 
the whole issue on which liberty of consc ience had been all owed 
by the Basis of Union of 1875. After thirteen years of study the 
Church adopted the statement contained in " A declaration of 
Faith Concerning Church and N ation ." The Assembly 's Commit
tee on Arti cles of Faith has continued to study other phases of 
the Church's doctrinal statements, and has issued several docu-
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ments on Church membership, and other issues of contempornry 
concern. 

Years of Advance 

It was not until after World War II that the Church be
gan to recover her old vigor. One of the contributing facto rs to 
the recovery was the success of the programme of The Advance 
for Christ and Peace Thankoffering carried out under the chair
manship of Dr. Wi lli am Barclay, with the Rev. Wi lfred F. But
cher, later minister of St. Andrew's, Quebec and now Sec retary of 
the Canadian Cou ncil of Churches, act ing as Secreta ry . The ef
for t put into th is programme, and the resul ting publicity g iven to 
the needs and claims of the Church, gave it a new impetus. A 
large fund was raised for the clearing of old deficits and the 
undertak ing of new work. In summing up the ga ins from the 
Ad vance the Chairman stressed th at the good accomp li shed had 
been in far more than financia l gains. He noted that it had check
ed the tend ency to the appea rance of isolati onism: 

Inev itably the dec ision made in 1925 to stay out of organic 
union caused our Church to be regarded as wish ing to plough ·a 
lonely furrow .' But in 1946 we co-operated w ith Anglican, 
United, and Baptist brethren in promoting movements to re
equip the Chri stian fo rces of Canada for advance ... We made 
the first charge on our thankoffering fun ds a g ift of $43,000 fo r 
the rehabilitat ion of Church li fe in Europe . .. fell ow-workers 
in other communi ons saw us thus acknow ledg ing ourse lves as 
resprcsenting in Canada the Presbyterian wo rld fami ly, and ac
cepting the responsibi liti es therein invo lved. 

The Ad va nce prog ramme checked also the tendency to be 
satisfi ed with nomin al Presby ter ianism: 

Like all the other communions we find at each Dominion 
census that the number of those who cl aim to be of our fami ly 
is far beyond the total we have on our Church roll s. The ad
vance movement sti rred many of our p ledged members to seek 
out these others. 

It checked a tendency to let the machinery of our Presby
teri an system of government rust; 

T he whole movement was promoted through our K irk 
Sessions, Presbyteri es, Synods and General Assembly .. . One 
hears some farmers blamed for carelessness in all owing valuable 
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equipment to rust under the stress of weather in the corners of 
their fields. Our Church was not free from the same type of 
blame. The Advance served to recondition our machinery of 
organization . 

Finall y, it encouraged a g reater use of the talents of dedi
cated laymen. It was noted that many laymen were discovered 
by the Advance, and their zeal, energy, and ability claimed for 
the serv ice of the Church. 

He concl uded : 
Let us be rid, then, of that dull, depressing thing called 

the 'infer iority complex.' For twenty years succeeding 1925 we 
had the hard task of paying debts and seeking to consolidate our 
shattered Church. That sort of process is never very inspiring -
though, for that very reason, to survive such a long struggle is 
to be truly encouraged. And if, after that, as happened to us 
we can set our faces to advance, having paid our deb ts, and hav
ing been inspired by the com ing of 'new' money to equip us to 
share with other communi ons in seeking to promote a Christian 
Canada and a Christian world, then verily can our hearts be glad 
and rejoice. 

The general impression made by the success of the whole 
project was that the struggle which had been made to maintain 
the identity of the church was justified, and that God, who in His 
providence had permitted the church to survive, had a work for 
her to do. 

It cannot be emphas ized too strong ly that the Presbyteri an 
Church, whil e zealous to maintain her own traditions, has been 
mos t eager to co-operate with other churches in all forms of 
Christian work and witness . The Presbyterian Church is a mem
ber of the Canadian Council of Churches, and of the World 
Council of Churches. It plays an active part in the World Alli
ance of Reformed Churches (The Alliance of Refo rmed Churches 
throughout the World holding the Presbyterian Order). Its gen
eral attitude towards co-operation with other churches was made 
cl ear in a pronouncement approved by the General Assembly in 
1947: 

The General Assembly, while maintaining steadfastly . .. 
its adherence to the ancient and historic standards of the Presby
terian faith, nevertheless places itself on record as interpreting 
these standards, in harmony with the best traditions of the 

102 



Church, that is to say, ~s not only encouraging, but enjoini?g_ as 
a duty, the fullest possible co-operation with all o ther Chmt1an 

bodies, for the g lory, not primarly of Presbyterianism, but for 

the g lory of God, and the trmmph of His purpose among men. 

During the years sin ce World War II the Church has made 

daring efforts to expand its work. Growth has been most satis

factory in centres such as T oronto, Hamilton, Montreal, Ottawa, 

Sarni a, and Vancouve r? where the Church was already well-estab
li shed . By 1964, for mstan ce, there are 114 Pr-esbyterian congre

gations in the two Toronto Presbyteries. Between 1950 and 1959 
27 new congregations were formed, and 30 new Church build

ings were erected as a cos t of nea rly two and a half million dol 

lars. Thirteen of the newly established congregations were self

supporting by 1959, and others will be self-supporting in the 
very near future. A Synod Corporation Fund, which makes loans 

to cong regations for the erection of new buildings, has been set 

up in most of our Synods, and has grea tly facilitated the work of 

expansion. The _followmg fi gures g ive some indication of the 

slow, but acceleratmg growth of the Church since 1926: 

Synod 

Mari times 
Montreal & 

Ottawa 
Toronto & 

Kingston 

Hamilton & 
London 

Manitoba 
Saskatchewan 

Alberta 
British 

Columbia 

Number of Ministers 

1926 1963 

62 

93 

202 

149 
21 
25 
29 

45 

64 

115 

268 

183 
35 
28 
47 

61 

Number of Cummunicants 

1926 1963 

16,927 

25,244 

58,278 

44,802 
4,697 
3,414 
5,054 

4,958 

18,810 

29,673 

70,823 

55,334 
7,551 
4,146 
8,642 

7,419 

These figures g ive no reason for complacency. They indi

cate that the Church has not kept -pace with the growth of popu

lation . In view, ho-wever, of the amount of re-o rgani zzation and 

consolidation of work which had to be done these fi gures are 

reasonably satisfactory. It is certain that the Church is in a better 
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pos1t1on now, and in a more hopefu l pos ition for advance, than 
at any time since 1925. 

In line with the growth of the Chu rch and its developing 
opportunities it is now better eguipped for leadership than it h as 
ever been. Between meetings of the Genera l Assembly its pro
grammes are carri ed out by a number of Boards and Comm ittees . 
M any of these Boards and Com mi ttees have the full-time se rvi ce 
of men who are appointed as Secretaries. These men attempt to 
keep abreast of the latest developments in their own areas of in 
terest. They represent th e Church at inter-Church committees 
and conferences, submit matters of policy to their committees, 
an d are expected to g ive leadership to the Church in the direc
tion of its programmes and endeavours. These Secretar ies a re 
nominated for their positions by the Boards or Committees co n
cerned, and by the Presby teries of the Church . 

The fo ll owing is a li st of the Boards and Committees now 
functioning, w ith a statement of their areas of interest. 

General Board of Miss ions. Supervises the miss ion work 
of the Church in Canada and O verseas. D ete rmines broad mat
ters. of po li cy, and makes appo intments of workers on the fi elds. 

Board of Christi an Educa ti on. Supervises the Chr ist ian 
education programme of the Church. Provides h elp fo r Church 
schools and stud y groups, and plans the cur ri cul a fo ll owed. 

Board of Evangeli sm and Social Action. Gives gu idance 
to the Church of ways and means through w hich the outreach of 
the Church and its Gospel may be made more effective in the 
li ves of our people. 

Record Committee. Respons ibl e for the publication of 
the official journal of the Church, The Presbyterian Record. This 
publication has a circu lat ion of abo ut 80,000 . 

Board of Stewardshi p and Budget. Responsibl e for rais
ing funds for the programmes of the Church, issu ing promotion
al materi al, and encourag ing contributi ons for the work of the 
Church. 

Audio-Visual Committee. Administers the co ll ection of 
slides, film s, filmstrips, and reco rdings, used in the programmes 
of the Church, and produces some materia ls for these purposes. 

There are numerous other Boa rds and Committees which 
fun ction with vo luntary parti-time assis tance of mini sters and 
laymen. The Pension Board is responsible for the funds built up 
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throug h the contributi ons of ministers and cong regati ons for re
tiring pensions fo r min isters, and pensions fo r mi niste rs' widows. 
The Board of Educa ti on consi ders app li cati ons for the recep tion 
of mini ste rs fro m other churches, and presc ribes courses of study 
for men who may not be able, for va ri ous reasons, to take the 
regul ar courses o f instructi on. 

The Committee on Church W orship makes sh1dies and 
recommendati ons conce rning the public worship of the church. 
Fo r severa l yea rs recen tly it has been working on a rev ision of 
the Book of Common Order. The rev ision, practica lly a new 
book, was approved by the General Assembly of 1964. The Com
mittee on History encourages the preservation of church reco rds, 
issues an hi sto rica l newsletter twice yearly, and generally seeks to 
stimul ate interes t in the hi sto ry of the chu rch. The Board of 
M anagement and the Senate of each of the two coll eges are re
sponsibl e fo r the main tenance of the fabri c of the buildings, the 
ca re o f endowments, ap po in tments to staff and faculty p os itions, 
and are direct ly concern ed w ith all that relates to the welfare of 
the co ll eges. I t should be noted that appointments to the fac ulty 
are made by the General Assembly, but the Boards and Senates 
of the Coll eges recommend the pe rsons to be appointed. The 
Board of Ewart Co ll ege h as a simil ar responsibility for the college 
maintain ed in T oronto for the t ra ini ng of young women fo r the 
se rvi ce of the church. There are Boards for the resi dences at 
Saskatoon and Vancouver. The Committee on H ome Relig ion 
produces a quarte rl y devo tional guid e, Every Day. Founded in 
1944 it is the only such quarter ly issued by any of the Protes tant 
churches in Canada. There a re also Commi ttees on Chaplain cy 
Service, on Recruitment fo r Full -tim e Service, on Inter-church 
relati ons, and on church archi tecture. These Committees and 
Boards report annually to the G eneral Assembly, and their re
ports arc printed in the Acts and Proceedings of each Assembly. 

T o co-o rdin ate the activiti es o f the many boa rds and com
mit tees now fun ctioning in the church the G eneral Assembl y of 
1960 set up a body known as the Administrat ive Council. The 
Council consists o f the chairmen of eleven of the boards and 
commi ttees the Pres idents o f the Eas tern and W es tern di visions 
of the W~men's Miss ionary Society, eighteen members named by 
the General Assembly, of whom ten are to be mini sters, fi ve lay
men, and three women. Representatives of some of the other 
boards and committees are members who have freedom of discus-



sion and debate at meetings of the Counc il , but have no vote in 
the proceedings. 

The purpose of the Council is to co-ordinate the work of 
the boards, comm ittees and all departments of the church's work. 
It is authorized to recommend po li cy, "submit short and long
range plans, co-ord inate and recommend a realistic and balanced 
budget, and genera lly present the current and future financial 
needs of the permanent departments, boards and committees of 
the General Assembly." Since the General Assembly meets only 
once each year the Council is authorized to g ive direction to the 
boards and commi ttees on issues which may arise between meet
ings of the Assembly. The formation of the Administrative Coun
cil is an attempt to adapt t he slow-mov ing machinery of the sys
tem of Presbyterian church government so that it may cope wi th 
situations where decisive action is necessary. It attempts to pre
serve the democratic elements of the Presbyterian system of church 
government and at the same time provide the executive freedom 
which church procedure requires in the contemporary situation . 

Some within the church look upon the increase in head
quarters' staff as a burgeoning bureaucracy p lacing a heavy bur
den upon the limited resources of the church. It is difficult, how
ever, to see how the church can carry out a programme adequa~e 
for the needs of today, and carry its fair share of responsibility 111 
in terdenominational projects without being adequately staffed . 
There is general satisfaction that it is staffed with competent and 
conscientious personnel. 

In common with other Protestant churches the Presby
terian Church in Canada has awakened to the great resources for 
its work which are avai lab le in the serv ices of gifted and dedi
cated men and women throughout the church. T ra ining program
mes fo r elders, work in Presbyterian Men, the holding of retreats 
and study conferences for the men of the church, he! p to d raw 
new talent into its programmes. The women of the church, 
through their own organizations, and particularly through the 
Women's Missionary Society, have contr ibuted a great deal, not 
on ly in financial ass istance and in personnel, but in keeping alive 
throughout the church a sense of miss ion and responsibility. 
Great numbers of men and women take part, too, in the church's 
programme of Christian education, teaching in the church schools, 
and carrying on mid-week activ iti es among the youth of the 
church. 
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The Presbyterian Church in Canada has a system of church 
administration, and forms of doctrine and worship which have 
been used- and we believe can continue to be used- to nurture a 
high quality of Christian life, discipleship, and service. It has in 
the past been used of God to nurture in the faith men and women 
who have been faithful in the service of Christ and in ser
vice to the world for which Christ died . We who stand within its 
ranks today, and labour for its good, and pray for its prosperity, 
are convinced that it has still a work to do. 

When he was President of the Canadian Council of Churches 
in 1952 Dr. William Barclay, a former Moderator of the General 
Assembly, stated: 

As President of the Canadian Council of Churches I have 
not hes itated to proclaim that while the United Church of Can
ada preserves the great experiment of testing the possibility of 
fusing three different communions into one organic whole, we of 
the Presbyterian Church in Canada believe ourselves to be com
miss ioned with the responsibility to safeguard the traditions and 
values of Presbyterianism which we feared might be submerged 
in such an organization. We can each be proud of our task, and 
perform it zealously and steadfastly until God in His wisdom re
veals to us what His ultimate purpose for us, as branches of 
His Son's church, may be. 

Before us, as before all other branches of Christ's church 
in Canada, the land is wide and the opportunities are great. 
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MAIN PRESBYTERIAN BODIES IN CANADA: 1786 -1875 150 
The four groups marked with an asterisk were those which came 
together in 1875 to fo1m the Presbyterian Church In Canada. 
1786. Associate or Burgher Presbytery of Truro. 
1795. General Associate or Anti-Burgher Presbytei·y of Pictou. 
1817. Union of the Presbytery of Truro and the Presbytery of Pictou 

to form the Synod of the Presbyterian Church (Secession) of 
Nova Scotia. 

1817 - 18. The Presbytery of the Canadas. Became the Synod of the 
Canadas in 1820. 

1829. The United Presbytery of Upper Canada. Became the United 
Synod of Upper Canada in 1831. 

1831. The Synod of the Presbyterian Church of Canada in connection 
with the Church of Scotland.* 

1832. The Reformed Presbytery of New Brunswick and Nova Scotia. 
1833. The Presbytery of New Brunswick in connection with the Church 

of Scotland. Became a Synod in 1835. 
1833. The Synod of Nova Scotia in connection with the Church of 

Scotland. 
1833. 
1834. 

1836. 

1840. 

1844. 

1844. 
1845. 

1854. 

1860. 

1861. 

The Presbytery of Niagara. 
The Miss ionary Presbytery of Canada in connection with the 
United Associate Secession Church in Scotland. Became a Synod 
in 1843. In 1847 it became the Synod of the United Presbyter!an 
Church in Canada in connection with the United Presbyterian 
Church in Scotland. 
The Presbytery of Stamfo1·d of the Associate Synod of North 
America. 
The United Synod of Upper Canada unites with the Synod of 
the Presbyterian Church of Canada in connection with the 
Church of Scotland, retaining the name of the latter body. 
The Synod of Nova Scotia Adhering to the Westminster Stan
dards. In 1848 became the Synod of the Free Church of Nova 
Scotia. 
The Synod of the (Free) Presbyterian Church of Canada. 
The Synod of New Brunswick Adhering to the Standards of the 
Westminster Confession. 
The Synod of Nova Scotia and Prince Edward Island in connec
tion with the Church of Scotland. 
Union of the Synod of the Free Church of Nova Scotia and the 
Synod of the Presbyterian (Secession) Church of Nova Scotia 
to form the P1·esbytei-ian Church of the Lower Provinces of 
British North America.* 
Union of the Synod of the (Free ) Presbyterian Church of Can
ada and the Synod of the United Presbyterian Church in Can
ada in connection with the United Presbyterian Church in Scot
land to form the Synod of tho Canada Presbyterian Church. In 
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1869 it became the General Assembly of the Canada Presby
terian Church.* 

1866. The Sy_nod of New Brunswick Adhering to the Standards of the 
Westmmster Confession unites with the Presbyterian Church of 
the Lower Provinces of British North America. 

1868. The Synod of New Brunswick in connection with the Church of 
Scotland and the Synod of Nova Scotia and Prince Edward 
I sland in connection with t he Church of Scotland unite to form 
the Synod of the Presbyterian Church of the Maritime Provinces 
in connection with the Church of Scotland.• 

1875. (1) The Presbyterian Church of the Lower Provinces of British 
North America: (2) The Presbyterian Church of the Maritime 
Provinces in connection with the Church of Scotla nd; (3) The 
Canada Presbyterian Church; and (4) The Presbyterian Church 
of Canada in connection with the Church of Scotland umte to 
form the Presbyterian Church in Canada. 
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UNIONS IN UPPER CANADA 
I 

( 1818) Presbytery of the Canadas 
(United Presbytery of Upper Canad2) 

( 1831) Synod of Presbyterian 
Church of Canada in 

connection -with Church 

Missionary Presbytery of the Canadas. 
(United Pres. Church in .Canada) 

A 

I of Scotland. 

• I 
( I 840) Synod of Pres. Church in Canada 
in connection with Church of Scotland. 

( I 8 84) Pres. Church of Canada 
in connection 

with Church of Scotland. 

(Free) Synod of Pres. Church 
of Canada. 

B (1861) Canada Presbyterian Church. 

UNIONS IN MARITIME PROVINCES 
( 1817) Secession Synod of Nova Scotia (1833) Synod of Nova Scotia 

(Church of Scotland) 
(1883) Synod of New Brunswick 

(Church of Scotland) 

f 
( 1844) (Free) Synod 

(1860) Synod of Lower Provinces of B.N. America 

• I I 
(C. of S.) Synod (1845) (C. of S.) Synod-

C 
I I 
(1868) Church of Mar. Provs. 

(Church of Scotland) 

■ 

• I 
(Free) Synod 

D ( 1866) Pres . Church of Lower Provinces of British North America 

(The capital letters indicate the Churches which came together 
in 1875 to form The Presbyterian Church in Canada.) 
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